TRANSLATING "THE THIHGS WHICH BECOME SOUND DOCTRINE"

The first group of English words and expressions are taken from the
Aposties' and ilicene Creeds and the second group Frem other theologicad
1iterature. Each of them presents seme type of probiem oy difficuity whic
arises when a transiation 1s attempted into one {or wore) of the Bantu
ianguages of Central Africa. The 11iustrations are taken mainiy from the
Chichewa {(Chinyanja) lamguage since the writer is most familiar with it,
but in many instances they would also apply to other Bantu languages. Ac-
companying each English example is a brief examination of the problem in-
volved along with proposed ov effected solutjons. 1t is hoped that this
paper encourages a discussion which will:

a. elicit Simiia? translational problems from other fieids {relating to
the topics presented),

b. produce conments (theological or 1inguistic) on these various problems
and their suggested soltutions, and

¢. provide alternative recomvendations as %o how such d4fficulties can be
soived,

L.

1. “virgin" {(Jungfrau, virgine) -~ This word presents a bil of a cultural
problem, for in Bantu sociely, although

the state of virginity is recognized and in some tribes, at least, a
very important fector in warriage customs, most Bantu languages {of
Central Africa) do not have a gingle term to denote a girl who has not
had sexual intercourse. In most cases the indigenous word referring
to a girl who has undergone the tnitiation ceremonies and is veady for
marriage is being used. Very Vikely she is actually a virgin, but
then again (espeeiaily in urban areas), she may not be. An explana~
tory phrase, which in some cases $s vather awkwasrd {(&.g., ifn 2 craed),
would be required o express the Full meariing of "virgin," €.G., an
fnitiated girl (one word}, who has not “approached” a man {namwali
wosayandikana ndi mwamuna). SRR

2. iyas conceived" (empfangen ist, concepius est) - Some Bantu lTanquages
{e.g., Chichewa) do not have a term to

dascribe this particular event. A woman can "be conceived” or “be-
come pregnant” (kuima - to stand}, bul there {5 no word %o vefer o
the ehild 4tself as "being concelved.” Chichewa uses the word for
“¢o be given,” which although it is rather geneval, adequately conveys
the 1dea without necessitating a Tong explanatory phrase that in in-
stances such as this can often get the cranslator fnto hot water.

"hell" (Hoelle, inferna) - There is naturally no word for "hell® in
Bantu languages, since there is no
such place in the tvaditional valigious sysiem. Loan words from the
Greek v Hebrew {e.g., Hade, gahena) are not veally catisfactory since
they are "foreign" terms and do noi always nhave the iutended effect on
new Christians. MWords oy terminology {excepiing personal pames § which
are not expressed in the indigenous language, do not vreaily “spaak the
language of the heart,” and consequently can be rejected or compromi sed
move easiiy if they do not agree with the traditional outlook and way
of thinking. Is it not possible, then, to cembine some of the more
preminant compeonents of meanings of "nell” into a compact phrase such
as “"ghe place of unending punishment of five" {malo a chilango cho-
satha cha moto)? Such a phrase, of course, would have 10 be adapted
to it the context (e.g., Acts 2:30- the place of dead people -- maio
a anthu akufa}.

vsaints® (Heiligen, sanctorum) - The term commenty used for "saints”
in Chichewn {oyera mtims - cleanfwhite/
holy in heart) s misunderstood by the people {Inciuding evangeiists)
99% of the time. They think that it vefers o those who ave without
cin or who have died and gone to heaven {the phrase was coinzd by the
R.C. church). In this case it way be prefervable simply to use the
vord for "believers" {okhulupitira}, even fhough it tacks the vich-
ness of meaning of the Bibifcal tewm. The full meaning can be more
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2.
easily taught by “adding on" meaning components to this word vather
than trying to “"subtract" wrong ones from the other. A statement
made by Alibeck may be pertinent here: “The view that the(se) words
represent the church of true believers, who are nourished by God's
grace, was advocated by Luther, although wot original with him."

“only begotten" (einigen, unigenitum) - At first giance, the words
“only begotten" might seem to be
rather divficuit to convert into the vernacular. This is because the
English, unlike the original Greek, is restricted for the most part
to theological or Titurgical usage and may, in fact, not be the musi
accurate transiation of the Greek "monogends"({only-beloved, unique,
only one of his kind}. In any case, the English expression has
picked up a connotation which {s not present in the Greek and which, :
therefore, need not be translated (nor can 1%). So we follow the Ger- N
man text and transiate “only begotten” simply as "only" {einigen- A
yekha), and "begotten of” as “born of" (geboven ist-wobadwa). 4

“before all worlds" (vor der ganzen Welt, ante omnia saccula) - The
expression for "world” in Chichewa
means Iiterally “"the land/country below” (dziko iapans?) and cannot
be made piural to convey the meaning intended here. Thus, we again
follow the German and keep "world" singular. However, the conjunction
"before” cannot be expressed in the vernacular without ap accompanving
verb, and so the translation, "before the world was created” {dziko
lapansi Visanaiengedwe).

"God of God, Light of Light," etc. {Gott von Gott, Licht vom Lichi;

: ‘ Devm d2 Deo, Tumen de Tumine) - Can
someone suggest a staple transform of these genitive constructions
that would clearly express their intended meaning? The English "of"
Tinking two noums s very ambiguous since potentially it can velate
the two nowns in so many different ways {e.g., origin, possession,
association, qualification, relation, etc.). The Bantu qualifving
particle can be used to translate the English "of" in every occurrence
-- and this leads to just as much amdbiguity in the vernacular. Is
there, then, ancther expression possible which would make the intended
meaning more expiicie {e.qg., He is true God)?

"being of one substance with the Father" (mit dem Vater in einerief Lo
: Hesen, consubstantialem Patri) - For- F
tunately, we do not have the sawe theological problem as the early Lo
Church with this expression (i.e., homoousios vs. homofousios), but .
we do have a lot of Tinguistie difficulty in translating the word o
“substance." The word presently being used in the Chichewa {s de- i
rived from the common English weaning of "substance,” that {s, the ol
physical matter of which a thing consists (chipengizo, from kupangs - |
to make). This translation, of course, is not compatibliz with the
Biblical teaching that God Is a spirit "that hath not ¥iesh and bores.”

And so, follewing the German, we try to convert "being” or "essence"
into the vernacular. The trouble with this it that there is no indi-
genous word in Chichewa (Tonga ~ bukale-?)to exprass this abstraction.
e can follow the matural word forming patterns and coln the word
"ukhale" (being-ness), which according o our way of thisking, should
adequately convey the concept -- but does 1% work for the native
speaker? In this instance, he would probably confuse our creation
with the verb Vovm which 13 spelled tgﬁ same, meaning "you s§1£!” or
with the common word "ukalf," meaning “anger.”

The only other possibility is to use the familiar word Tdkhalidwe,”
which has a rather wide avea of mzaning {“disposition, character,
custom, habit," and perhaps even "matiure,” depending on the context).
At teast we would be betier off than the Englishi

"was ingarnate by the Holy Bhost of the Vivgin Mary, and was made
an..." (Teibhattlg geworden...und Mensch gewordens incarnatus ect
man...” (ieibhattily geworden...und Mensch geworden; {ncarnatus est. ..
et homo factus est) -
The word "incarnate” also presents a .
nespher nf MHEFeultine far the franciatae Thara d4¢ an sme seand [
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equivalent for this Rerm and one has to be caveful which expression
he uses to translate 11. “Becawe fiesh, {.e., meat,” would be non-
sense, while "was given/took on a human body" could easily give vise
to Nestorian ideas. Thus, in the interest of meanirgfulness, same
vestyycturing s necessary. Is 1t possible, then, t0 combine the
above phrases and ﬁrmn&@xgg,ﬁéhf0§¥ows: "became man with a true
(real) body through ﬁhe}&af& pirit (German-durch) and was born of
{by} the Virgin Mary"? "Such a transiation would combine the two ex-
pressions, "was {ncarnate" and “was made mawn,” and would also present
the participants involved, {.e., the Holy Spivit and the Virgin Mary,
in a form easier to understand in the vernacular.

"crucifled...undar Pontius Pilate" (gekveuzigt...unter Pontfo, cruci-
fixus...sub Poutio) -

The preposition "under" {in Bantu lan-
guages {s used strictly in a lTocative sense -~ it cannot be extended
(raturally) n meaning as in English to denote "subject %o the con-
trol, authority, sanction, etc., of someowe.” Therefore, the phrase
has to be altered to,"crucified according to the command of Pontius
P{late.” SomeThing like

“the Holy host, the Lord and Giver of Life" (den Herrn, Dominum) -

The use of the title "Lord" to refer
to the Holy Spirit presents a semantic problem in the vernaculay
since it is used almost exclusively as veferring to Jesus Christ and
sometimes to God in general (Ambuye - sir, uncle, title of respect;
twami - chief). And so it causes scme confusion for the new Chris-
tian when the Holy Spirit is called “Lord;* to him 1t may seem just
another name for Christ. Under these circumstances it would be ad-
visable to substitute “(who is) ¢ sed” for “Lord" in the vernacu-
?a?- . “fke il f.r/‘(:»_mfnue.(‘

“one holy Catholic and Apostolic Church® (christiiche/apostolische;
catholicam/apostolicam) -

Most Christian churches since the time
of Luther have altered the original "Catholic® to "Christian” so as
to avold confusing the term with the Remam Church. This §s also
necessary when tradsiating inte the vernacular, and I think we even

have to go a step further ard alter the "Apostolic" (also in English).

The reason for this s that most pentecostal-type or holiness church
botfes are called "apostolic" even in the vernaculav. Therefore,
efther we should omit the term. allowing 1% alse to be covered by
"Chiristian," or we can restructure the entire sxpresuion to vead

“Chiristian Church, which began at the time of the Aposiles (of Christ)”

or “which teaches as the Apostles {of Christ) taught.”

"1ife of the yworld to come” {ein Leben der zukuenfiigen Welt) -

Since "world" (cf. No. 6) among the
Bantu 1s thought of as veferring enly to physical Vife heve on earth,
this expression perhaps should be altersd to "future {eternal) 1ife
in heaven." This would avoid any millenfalistic interpretations.

IID

“soui”- This s understandably & vather difficult word to transiate
into a Denty language dus o the dif-
ferent veligious cutleck of the people (traditional) and comcept of
mn's nature. The terms which are presently being used {“moyo" -
19fe - Chewa; “muuya® - breath - Tonga) ave not often properiy under-
stoud by the people. Perhaps a better word to use {n both languages
fs "spirit® (mzimy, muzimo) which denotes the disembodied spirit of
& porson who has died. This "spirit" continues to communicate with
the Vving (dveams, ocmens, etc.) and exerts 1tz influence in varicus
ways dn the affeirs of everyday 1ife. Thus, the word also teads to
have a negative connotation (from the Christian point of view)
wiich warrants cautien in using 1t. However, depending on the con-
text, the 8ibldcal concept of "soul® is more accurately communicated
by "spirit" then by the other alternatives.
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2. "this Is my body" (das st mein Leib, touto mou estin to sbma) - The

transiation of the Tittle demonsirative

“ehis" Teads to many problems in Banitu Tanguages due &0 their charac-

teristic concordial agresment, which dees not distinguich only three
noun classes (M/F/N) as {n Greek and German, but as wany ss 18.

The Greek neuter "this" {touto} can not refer to “bread” (hos artos},
which 15 masculine, and while 1t couid grammatically refer fo "body"
{to séma), most Lutheran commentators have 9% referriny to "the bread
which is sacramentally one with Christ's bedy” (Luther),

)1-( el !

The problem §s that in the vernscular, there is no speclically "aeu-
ter" class, and yet "this” must be put into some class in order to
translate §t. The demonstrative "11i" (in Chichawa) would refer to
"body" alone while "wwu® would vefer to "bread” alone. However,
there 1s a cevtaln concord ¢lass which consists almost entively of
inanimate things or concepls and which covers the usage "this" in a
genaral, non-specific sense; it is the closest we can come in Bantu

to an indefinite, neuter class (“{chi"}.

a8

And s0 this 1s how we have transiated "this,” even though 1t sovrt of
"grates” on the ears of the Chichawa speaking people. 1t does not
"sound” wight to them, but zssms %o be poor grammar, for there is no
noun of this particular class to which “this" ean vefer, and yet {¢
15 survounded by two 1ikely prospects (f.e., bvead and body}. Often
an evangelist when speaking these words, either consciously or un-
consciously will substitute one of the two oiher demonstratives for
“Jchi." To them, Lutheran doctring is most clearly expressed by
saying explicitly "this bread s my body" (mkate wwu ndi thupi langa}.
This 1s, in fact, how the Tonga most 1ikely understand this sentence,
for in their language "bread" happens to belong to this very "ci”
class {cinkwa).

T MoTE ! :
In “this 4s my blood” (touto estin to haima mou), the "this" {ichi)
in both Chichewa and Chitonga would be taken as referring to the
“cupggiwh%ch is of the same concord class {chikbo, cinywido). It
~@QU?&5%§%@F either to the wine or the biood, which are of different
¢lasses in both languages.

s

<

In this connection, I think 1t would be advisable %o add the wovrds

“of wine" after "He took the cup.” This information is definitely im-
piicit in the context, being mentioned both before and afier the words
of institution (depending on the account). Thevefore, it should be
made explicit for our people, many of whom pevhaps, would not take it
for granted thai the cup containad wine dua to their Tack of religious
and Bibliecal background knowledge. This would also serve %o get all
Tour elements which are present §n the Lord's Supper mentioned by
nama.

3. Means of Grace - This seemingly simple expressien, the proper under-
standing of which is so important for
the Christian, presents some rather compliicated problems for the
transiator into Bantu. It begins with a difficuit noun fo convert
and ends with one, the situstion being worsened by the ambiguous
connacior "of" in between.

By definition, the Means of Grace are “those things by which God of-
fers and gives His gifts of forgiveness of sins, Tife, and salvation
-~ the Gospel of Christ §n Word and Sacrament" {Catechism). Mueller
{Christian Dogmatics) calls them "certain external, visible means
through which the Holy Spirit works and preserves faith and thus
accanpiishes the sinner's salvation.”

Let us begin by a consideration of the word "means." Webster defines
"means” as “that by which something is done or sbtained,” that {3,
the "agency" through which an action is carried out. The actor and
the action in this case can easily be suppiied from Mueller's defini-
tion quoted above. But et us just wote here that an agency must be
closely connected with an action; ¢his will be important when we cop-

ad A mama snandhla baaweTobd ane Banm Baoano




Oup difficulties begin as we try to find a word which corresponds %o the
Eaglish "means" iwn the vernacular. There is no exact equivalent. There-
fore, we must search for a word {or phrase} that comes ciogsest in meaning
and usage. A pative speaker will {nvariably give us a definition of
‘means” meaning “to signify, denote, convey, import” {as in "fice means

to run away"). And so, our fwestigation process becomes one of 3Ugges t-
ing and tasting various alternatives. A% first we came up with the werd
which means 19terally, "a container or vessel for carrying something”
{chotengera, cibwezeelo). But there is a good chance that such usage could
tead to a Roman conception of grace as an “infused" quality, given &s a
gift of God, which dwells in the soul of man and by the aid of which he 1s
to do good and obtain forgiveness. The "container” idea tends to Vimit
grace to some “thing” which can be conveyed to a person and may infiuence
especially new Lhristians to Tocus their attention on some expected object
Instead of upon an gyent as intendsd.

Another possibility for translating "means" 1s the vernacular word for
"way, path." This word, as in English, can be used in the extended sense
of "a course of action; a method or manner of doing something" {cf. alse
German "Mittel" - way, measure, weans}. At first ihis alternative might
seem 0 be en oversimplification of the concept of "means,” but I think
that 17 we carefully consider the essential meaning of the entire eNBres-
sfen "Heans of Grace," we will find that this is perhaps the closest we
cen come in the vernacular. Granted, the word "ways” is somewhat general, 2
but {¢ does contribute toward putiing the phrase in a context of action P
which will make it easier €0 teach the people what the Means of Grace :
actually ave. This may become clearer after we have discussed the second

half of this term ~- “grace."

M ey ETEL R e B e

Luther defings saving grace {charis soterios) as "God's Jove or favor,
which He cherishes toward us in Himself." HKoehier (Summary of Christian
Doctrine) goes into more detail -- "fhe grace by which God saves is a
personal attribute or quality in Bod, which manifests itself in His atti~
tude

oz

toward man and in His promises and gifts, bul which 1s not imparted
to man. It is that merciful, affectionate disposition, that good will of
God towavd men, acecording to which He forgives sins to those who ave
worthy of eternal death. It {5 the unmerited love of Bod toward men
{John 3:16; Titus 3:4,5)." We want o stress the fact that saving grace
is an attribute of God which Is revealed in God's actions or dealings
with sinful men.

some difficulty arises because Scripture also uses “grace” %o describe the
splritual gifis, qualities, or pewers which God graciousiy werks in all
believers {1 Peter 2:19; 4:10; Romans 15:15,16). In this case the effect
or result, by way of metonomy, s namad after the cause, the gifts of
grace are named after thelr divine Source. Here 1s where the Roman Ghurch
goes astray and fnvents the notion of "infused grace," which results from
their confusing and combining grace itself and the gifts of grace. So
alsa, this figurative usage of grace ({.e., as a metonym for “gifts of
grace") can Tead to the same type of confusion For our African Christians
17 we are not careful to distinguish it clearly 1n our writing or transla-
ting. This is true not only for the expression "Means o7 Grace,” but
whenaver we use the word “grace” in our literature. Wnile the church is
still young, ¢ would be best ¢o aveld poteniially misleading expressions
Yike: grant us Thy grace, God has given us grace, grace be to you, eig,,
and restrict our usage of “grace’ to an atiribute of God which He manifests
in all of His saving actions toward us. This will better enable us to
preserve a proper distinction between these two, that is, between Bod's
uninerited favor and {ts bemafactions in the believer's heart.

In both Ghewa and Tonga there is no word which covresponds to the Greek
"charis" or even the more restricted English word “grace” or “unmerited
favor." UWords denoting "love" and "mercy" ave present, but that is as
close as we can come with individual words. The Tonga seems to have a
word {depending on the dialect area) which wmay bhe used as a substitute
without too great a loss in meaning ~- that 1s “luzvale,” which describes
@ deep, self-sacrificing love/mercy that moves one to take the problems
of others upon himself. Chewa conveys “favor/kindness as shown by ona’s
action" with a verbal phrase "kukoma miima® {to bs good/kind/pleasing $n
heart). A clear, though somewhat lenathv. exorescion far "Meane nf Pramo!
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would be "the ways which God uses in favoring us" {Viteral translation of
== njila zimene Mulungu azigwiritsa nchito potikemera mtima). A shorier
and less explicit phrase would be "the ways of God's favor" (njila za ku-
koma mtima kwa Muluagu) or using the word for “love" plus a defining verbal
== "ways of the unexpected/undeserved/unavaited for love of God {njfia za
chikondi chosayembekezera cha Hulungu).

I feel that “God" should be included fn whichever expression we use.
Otherwise, 12 will not be sufficiently "marked" in the vernacular o be
recognized by the people, or worse, they may be Yed to think that these
"means/ways" work of themselves ex opevre operatum to convey their biessings.
The word "grace" mavks the English since i1 is used only in religious con-
texts, {.e., 1t is a "technical" word.

The main consideration in our search for a translation of "Means of
Grace" has been to try to find an expression which will not deny or ob-
scure the fact that they are ways/means theough which our gracious God
works His salvation in the hearts of sinful wen.

The preceding examples are mevely a sample of the wany theclogical terms
and expressions which require some type of alteration or restructuring

i¥ we intend to tramslate them meaningfuily into a Bantu language. We
hopa that they have served to {llustrate and explain the methods fnvolved
in carrying out this process. There are many other, similar terms whieh
we have to deal with {n 1ike manner as we carvy on our work of preaching
the Gespel im Central Africe, such as: ‘“natural man,” “spiritua) gifts,”
“sinful flesh,” "real presence," “"persowal union,” "confirmation,” "dedi-
cation,"” and so on, to mention some of the more fmportant. And we have
not even bagun to grapple with terms like: "communication of attributes
-~ {domatic, mJjestic, apotelesmatic,” “concurrence of God,” “"enthusiasm,"
"dichotomy,” and others (some of which have not even been translated into
English), which develop the fine poinis of Lutheran theoiogy as set forth
in our Confessions.

Now, what does all this have to do with the subject for which we are
gathered here in Zambia ~- how does 1% apply to our Worker-Training Pro-
gram? And what does ¢t mean Tor us as instructors at Bible Institutes
and Seminar{es? The simple answer is -~ everythimg)

Ve may instruct our students largely or even entively in English {or some
other trade language), but 1s this the language which they will use when
commnicating the Gospel message to their peoplie? Even 1 1t were pos-
sible, that s, to preach amd teach the people in Ewnglish, 1% would not be
desirable for the following reason:

Language has three primary functions -- (1) the informative, (2} the emc-
tive, and (3) the fmperative function. WNe cam readily see that English
learned as a second languaga since ¢ is the language of governmant, a
widely used trade language, or the language of cducation, sasily fulfills
function No. 1. If does fvansmit information. However, 1% seldom has
emotive value for the non-native speaker; he does not express his funer
tealings (joy, anger, hope, sorrew, ete.} by means of it. Likewlse,
English Tearned as a second language is often very restricted in Jts
imperative function. As a result, any message conveyed in ¢ can do Ti¢-
tie to change a person's moral and religicus vajues.

As bearars of the Good News of salvation through Jesus Christ, we are Very
much concerned about the {mperative function of language. We want our
people to bellave and gbey the Gospel, that is, not only to “speak" the
things which becowe sound doctrine, but to live them. And to accompiish
this we wust use the "language of the heart.” By this we mean the fangu-
age {n which a person novmally experiences and expresses his deepest
feelings, the language he uses at heme with family and friends -- his
“mother tongue.” This 1s the language used when he wishes to receive or
transmit the wost fmportant things 1n 1ife, as far a3 he {s concerned.
And 9T 1s this Janguage which must also be used to bring the Gospel mes-
sage to him -- if it is to have any real and lasting effect on his 1ife,
Yor he, too, wants God to “speak his Tawguage.”
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And en, 1t 1 one of our most important tasks o see to it thet the stu-
dents whom we instruct ave able %o convert the “scund doctrine" which they
have Tearned {nto Sheir own Tanguage, both {diomatically and accurately,
As the preceding examp?aa have shown, this {s not always an easy thing to
do. It takes @ lot of time, toll, and testing. Mamy times we will be
forced 1o give up the form of a Wuvd or expression in order $o convey
@x?@&st@?j its true mpaWﬁﬂg_ But with thh help of God, who has commanded
us to preach His Word %o pcap?@ of all nations, our efforis toward this
end will not be in vain. And as a result of the Holy Spirit working
through that Word, we, tog, will expericence the Joy that the irst dis-
ciples must have felt on Pentecost Day as thay saw the people “211 excited,
because each one of thew heard the believers talking in his own ?amguage.
In amazemant and wonder they exclaimed...’all of us heavr them speaking in
%%r @¥ﬁv§angmages of the great things that God has done'!” (Acts 2: 6.7,
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