


Joy in Heaven — Our Lord once said,
“There is joy in the presence of the angels
of God over one sinner that repenteth.”
Though Christ’s call to repentance is one
that has all but been forgotten in our day
and age, that call is still proclaimed and is
still powerful. A case in point is William J.
Murray, the son of atheist Madalyn Mur-
ray O’ Hair.

According to a UPI release, William
Murray recently apologized to the people
of Austin (Texas), the United States and
God for his part in building what he called
“The personal empire of Madalyn O Hair.
In a letter to the Austin American-States-
man newspaper he stated that he had
wasted 83 years of his life without faith and
without God. He added that he felt re-
sponsible for the ““destruction of the moral
fiber of American youth.”

It's good to hear that he had a change of
heart. Perhaps there's even hope for Mad-
alyn Murray O'Hair.

Answer to Prayer — With man-
power being granted to the WELS
group worshiping in Barre, Vermont,
only two states in the union are still
without WELS churches. They are
Maine and Mississippi.

Just how much it means to a group
of worshipers when they finally re-
ceive their own pastor is evident from
a letter written by one of the Barre
worshipers a year ago in response to
an editorial, “To the Member of a Mis-
sion,” which appeared in the Septem-
ber 2, 1979, issue. We quote:

“We have been a preaching station
for six years and have met with many
obstacles. It is very easy to feel iso-
lated, depressed and sorry for our-
selves. — At first three families met in
each others’ homes. It reminded us of
the early Christians in Jesus’ day. —
Many times when the pastor is not
able to travel over hundreds of miles
from a nearby state because of bliz-
zards, we fall back on our ever-present
tape recordings of church services. —
We have placed ads in the newspapers
and a couple of people have come to
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‘our church because of them. We are

pleased that the last two summers we
have had summer vicars to go out
convassing with. (We) hope that some-
day soon we will be granted mission
status and a full-time pastor. — We are
now meeting in a local high-school
classroom. Instead of nine people, we
now have between 15-20 people per
church service.”

The writer closed her letter by stat-
ing: “We hope we will be like that 94-
year-old grandmother in about thirty
years. Wouldn’t it be great to have to
dedicate a new church because our
temporary quarters were too small to
accommodate our congregation? If
God be for us, who can be aginst us?”

We are happy to report that the first
steps are being taking. See the an-
nouncement on “Central Vermont” on
page 191 under “Exploratory.”

Mandated Prayer — William J. Murray,
of whom we just read that he apologized to
the United States and to God, is remem-
bered as the schoolboy plaintiff in the 1963
lawsuit that ended prayer in public schools.
His repentance will not undo this decision,
nor should it. We still believe in the separa-
tion of church and state.

An LCUSA news release of February 22,
1980, put it well:

“The point should be made that volun-
tary prayer in public schools has always
been acceptable. Students make private
and individual petitions. However, most
legislative efforts would mandate prayers for
a gathered group.

“Public schools are for nonbelievers as
well as Christians. From our Lutheran
perspective, any prayer ‘watered down’ to
be ‘unoffensive’ to all members of a class-
room would likely be unevangelical and not
be made in the name of Christ. . . .

“Rather than mandating prayer in public
schools, let's work to strengthen congrega-
tional, family and personal prayer in our

lives together.”

It is not the state’s business to mandate
prayer — in the name of Christ or otherwise
— nor may we join in prayer with such with
whom we are not united in doctrine.

The Lord our God be with us,
as he was with our fathers:
let him not leave us,

nor forsake us. I Kings 8:57
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Fditorials

The tradition of hav-
ing sponsors (also
known as godparents) for infants at their baptism is
firmly entrenched in the Lutheran Church. The purpose
of this practice is set forth concisely in the charge given
to the sponsors at the child’s baptism. The sponsors are
“to bear witness publicly in the child’s stead that by
Holy Baptism as a means of grace the child obtains and
possesses the saving faith in the one true God and
renounces the devil and his wicked works.” The spon-
sors are enjoined to “remember him in your prayers, put
him in mind of his Baptism...lend your counsel and aid
...thathe may be broughtupin the true knowledge and
fear of God . . . and faithfully keep the baptismal cove-
nant unto the end.” The sponsors solemnly promise
before God to do this.

It would seem that great care would be exercised in
choosing sponsors to assume these sacred obligations.
Unfortunately, this is not always the case. Individuals
are sometimes chosen who are notorious for their lack of
concern for spiritual things, including their own spirit-
ual welfare. Heterodox friends and unchurched rela-
tives take vows which they either do not understand or
have no intention of keeping. Good old Uncle Bill, the
black sheep of the family, is named as sponsor on the
premise that he would feel honored. Recently an unmar-
ried mother in England, not knowing who the father of
her child was, chose as godparents six male friends, any
one of whom could have been the father of the child.

The custom of having sponsors is a good one. Spon-
sors can render a very valuable service in the spiritual
life of the child. But this will be true only if they under-
stand the responsibilities they are assuming and are in
a position by knowlege and conviction to discharge
them. Otherwise a fine custom degenerates into a bla-
tant piece of hypoerisy which the church could well do
without.

Choosing Sponsors

Immanuel Frey

This year it is the year
; of the family; last year
it was the year of the child. The year of the family may
well be as misinformed and misdirected as the year of
the child was. Even though the year of the family has
been promoted by our nation’s president, some of the
incredible appointments he has made to family confer-
ence leadership, added to his own public position on
feminism, on abortion, on sex education, and on homo-
sexuality, convince us that we cannot look to the White
House for direction and guidance for the families of
America.

Whether the direction comes from Washington, or
from the sociology departments of famous universities,

The Real Family Experts
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or from family life councils in our communities, we
should have learned by this time that a weathercock
would be a better compass. The counselors to American
families are continually experimenting, discarding the
old because it is old, embracing the new because it is
new, ever changing because they have no certainties
other than their own latest theories, even though they
have left a trail of discredited and discarded theories
behind them. Small wonder that America has millions
of miseducated, misguided children, the confused and
pitiable victims of a sociological seesaw.

American citizens are better served by their own
common sense than by all this professional guidance.
Common sense will tell you that you don’t let an imma-
ture child determine its own bringing-up, that you don’t
prepare a girl for a moral life by teaching her how to use
birth control devices, or that a largely absentee mother
cannot do as well by her children as she might if she
made motherhood her career.

But it is when we turn to the pages of Scripture and
find God’s directives for family living that we know how
our families are best served. Itis by heeding God’s direc-
tive to husbands and wives to love and support each
other in the Lord. It is by making our children God’s
children by bringing them to their Savior. It is by dili-
gently teaching them God’s will and ways for their
lives. Itis by using the “rod of correction’ to chasten our
sons. [tis by teaching our children to obey their elders; it
is by training them to honor those who have been placed
over them.

Why should Christian parents, above all, be im-
pressed by the highly touted family guidance of our
secular, humanistic age, when they know from God’s
Word how to bring up their children?

Carleton Toppe

Now, at the threshold
of a “down”’ period for
our Sunday schools, in-
stigated by either the summer closings or the summer
doldrums, may be the opportune time to highlight a
semi-official birthday of Sunday-school education 200
years ago. In 1780 Robert Raikes, a Gloucester pub-
lisher, gathered a group of waifs to teach them to read
and thus to keep them off the road to crime.

Very soon religious concerns took over as the Raikes
assumption that literacy would lower the crime rate was
subjected to doubt. Not so long ago this writer noted at
the very edge of the campus of a large university a
beleaguered shopkeeper’s effort to combat theft by post-
ing a sign: “No more than two students allowed in the
store at the same time.”

Over the years and centuries the Sunday school has
provided, along with its benefits in religious education,
amajoroutlet forlay activity in the churches, especially
among women. It may be more than coincidence that
the drive for ordination of women among Lutherans
occurs at just that time when Sunday-school enthusi-
asm is at ebb mark.

(Continued on page 190)

Sunday-School
Bicentennial
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Studies in
God’s Word

Gospel Gems from
The Revelation to John

Be thou faithful unto death, and
I will give thee a ecrown of life
(Revelation 2:10).

For most of us the promise of any
kind of crown would be a generous
offer. The promise to each of us, how-
ever, of a “crown of life” is literally too
good to be true! Whois it who makes us
such an offer?

To answer that question we need to
turn back to the first chapter of The
Revelation and its vision of Christ
(1:12-18). There he is described, amid
other imagery, as the One who says to
John, “I am alive for evermore, Amen;
and have the keys of hell and of death”
(v.18). It is this Jesus who directs John
to write the letters to the seven
churches in Asia Minor. The glorious
promise of a “crown of life” is part of
the second of these letters.

Jesus instructs John, “And unto the
angel (pastor) of the church in Smyrna
write: ‘These things saith the first and
the last, which was dead and is alive’”
(Revelation 2:8). He who is “the first
and the last” is obviously true and
eternal God. And he who “was dead
and is alive” is the Second Person of
that eternal God, our Savior who suf-
fered and died; and who rose again
and ascended victoriously to heaven.

A Universal Letter
Jesus is speaking to the church in
Smyrna, arich port-city in Asia Minor,
neighbor to Ephesus, the recipient of
the first letter. When we recall, how-
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ever, that all seven letters are to be
included in the “book” that is to be sent
to the churches (1:11), then we realize
that Jesusis here addressing his whole
church.

Jesus says: “I know thy . . . tribula-
tion and poverty, but thou art rich.”
Apparently the congregation in
Smyrna was experiencing persecution
and harassment, perhaps from Ro-
man provincial officials. Furthermore,
discrimination against the Smyrnean
Christians seems to have resulted in
financial disadvantages reducing
them to poverty.

But secular opposition wasn’t the
only problem. There was religious hos-
tility as well. Jesus directs John to con-
tinue: “And I know the blasphemy of
them which say they are Jews and are
not, but are the synagogue of Satan.”
Recall from Acts that when Paul was
evangelizing this territory, some of the
bitterest opposition came from hostile
Jews in the synagogues where Paul
preached. It would seem that hostility
from this quarter had not ceased, and
their opposition to Jesus of Nazareth
as the Messiah and Savior made them
truly a “synagogue of Satan.”

A Timely Letter

We see then that the problems in
Smyrna were real: hassles with the
government, financial problems, reli-
gious opposition. Does that not sound
strangely modern? The church today
also finds government regulations in-
creasingly restrictive, particularly in
world mission fields. Financial prob-
lems in our homes, in the congrega-

tion, in our Synod, are surely among
the more vexing problems of the day.
And religious opposition, not only from
the cults and sects, but from false
brethren as well, is not decreasing in
these latter days.

As we see these problems crowding
in on us, the worst is often that we féel
so alone. We see no place to turn for
help. We think nobody knows or cares.
But when we feel that way, let’s recog-
nize that our real problem is that we
haven’t been reading our mail. In his
letter to us Jesus says: “I know your
tribulation and poverty and the blas-
phemy of the opponents.”

He not only knows, but he is able to
help. “Fear none of those things which
thou shalt suffer” are his encouraging
words (2:10). Note that he does not
promise us immunity from suffering.
To the people of Smyrna he says:
“Behold, the devil shall cast some of
you into prison, that ye may be tried;
and ye shall have tribulation 10 days.”

A Comforting Letter

Tribulation is the lot of every child of
God. Things have not changed from
the days of Christ’s ministry when he
invited disciples on the condition, “If
any man will come after me, let him
deny himself and take up his cross and
follow me” (Matthew 16:24). But that
Savior whois so forthright and honest
in speaking of the “disadvantages” of
his discipleship is just as trustworthy
and reliable when he speaks of the
priceless blessings discipleship brings.
“Be thou faithful unto death,” he prom-
ises, “and I will give thee a crown of
life.”

To be “faithful” means to be full of
faith. It means to take Christ at his
word when he says, “I am the resurrec-
tion and the life,” and then to live our
whole life in the conviction that tribu-
lations are only temporary inconven-
iences; that our real goal is the crown
of life laid up for us in heaven.

But let us note that this is not a
“deal” that our Lord makes with us,
namely, that if we're faithful enough,
then we’ll get the crown. He says
rather, “I will give....” It’s a gift to be
accepted by faith. Hence it’s not bar-
gaining but pure grace that promises:
“Be thou faithful unto death, and I will
give thee a crown of life.” He that hath
ears to hear, let him hear!

Armin J. Panning
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Matthew 12:1-21
Mark 2:23-3:12
Luke 6:1-11
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More Sabbath Controversies

In our last lesson Jesus was back in
Jerusalem for a festival and was criti-
cized for working on the Sabbath. To-
day we’re going to read about two sim-
ilar incidents that probably also took
placein Judea at that time. Let’s begin
our digging, then, with

Matthew 12:1-8

Note where Jesus was and when
this was (v. 1a, hi-lite “Sabbath”), and
the circumstances (v. 1a). Then mark
what they did (v. 1b), noting what
TLuke adds in his parallel account
(6:1b). Now notice who else were there
(v. 2a). They had followed Jesus from
Jerusalem (compare Luke 5:17). Hi-lite
their comment in verse 2b, and review
the brief discussion on the Sabbath in
the second paragraph under John 5 in
the last lesson. Rubbing the kernels in
their hands (Luke 6:1b) to remove the
husks was threshing, and that was
work, and therefore according to them
was forbidden on the Sabbath.

Now read Jesus’ answer in verses
3-8, noting whom Jesus selected for his
first example (v. 3, referring to 1 Sam-
uel 21:1-6), and whom he chose for his
second example (v. 5, referring to Num-
bers 28:9,10, remembering that killing
the sacrifices was their work). Thus
Jesus refuted the rabbinic interpreta-
tion by quoting from the Law (the
Secriptures) itself. Hi-lite his quotation
from Hosea 6:6in verse 7, which gives
us Jesus’ interpretation of the Old Tes-
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tament Scriptures; and notice how he
interpreted the disciples’ actions in
verse 7b. Finally underline and hi-lite
verse 8, which was his real answer to
the criticism of the Pharisees, noting
again the title he used for himself (see
the discussion on this at John 1:51 in
the lesson for January 6, 1980). Since
he was the Giver of the law, he was the
Lord, or Master, of the Sabbath, and
his interpretation was the correct one.
For him the highestlaw was the law of
love (v. 7b).

Now Turn to Luke 6:6-11

Notice first that the incident in Mat-
thew’s account took place in a town
not far from the grainfields (Matthew
12:9), in Judea. Note also when the
incident in Luke happened and where
(Luke 6:6a), and whom it concerned (v.
6b), noting how specific Dr. Luke is in
describing the man’s condition. Next
observe who was there (v. 7a). Verse 7
suggests that this man was planted
there by the Pharisees. And verse 8 is
very significant for us, since it tells us
something interesting about Jesus.
Now note what Jesus did first (v. 8b),
and what he said to the Pharisees (v.
9). The first phrase of verse 10 indi-
cates that none of them answered his
question.

Atthis pointread Matthew’s account
of what Jesus said to them in Matthew
12:11,12 (underline v. 12a, which again
emphasizes the law of love). Here Jesus
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was quoting one of the exceptions in
their own rabbinic tradition, which
covered a valuable bit of property.

Now turn to Mark’s account, noting
how he describes Jesus’ feelings in
Mark 3:5, angered by their coldhearted
legalism, and pained at their hard
hearts. Then notice what he said, and
what happened when the man did so
(v. 5b), and finally what the Pharisees
did in verse 6. This last verse becomes
much more meaningful when we re-
member that the Pharisees were a very-
patriotic group who hated the Romans,
and the Herodians were the supporters
of Herod Antipas who were collabora-
tors with the Romans. Think how des-
perate the Pharisees must have been
to seek the help of the Herodians!

These last two incidents show that
the hatred and opposition of the Phar-
isees began at the very beginning of
Jesus’ public life, and they give the
reasons for their opposition. See also
the incident of the paralytic in Luke
5:17-26 (lesson for May 11, 1980), not-
ing especially verse 17. These inci-
dents help us understand why Jesus
spent most of his time and effort away
from Jerusalem working in Galilee.
Note also that at this point the cross
comes into view very clearly. Finally,
then, let’s go to

Mark 3:7-12

Note first that Matthew tells us that
Jesus knew of the new plans of the
Pharisees (Matthew 12:15a), and Mark
adds that he therefore returned to
Lake Galilee (Mark 3:7a), probably to
Capernaum. In contrast to the Phari-
sees, observe the reaction of the people
in verse 7b, noting these places on your
map. Notice the similarity between
verse 9 and the previous incident in
Luke 5:1-3, and the reason for this (v.
10). Then mark the information given
in verse 11, comparing Mark 1:23,24.
This also contrasts sharply with the
attitude of the Pharisees. Note also
Jesus’ orders in verse 12. He didn’t
wish to be known as a miracle-working
healer. Next compare Matthew’s par-
allel account in 12:15-21, noting that
he covers Mark’s six verses in two
(12:15,16), and then quotes Isaiah 42:1-
4 as the prophecy Jesus was fulfilling
here. Hi-lite the words “My servant,”
which was the title for Jesus found in
Isaiah. This explains Jesus’ state-
ments made in John 4:24, 5:30, 6:38.
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What Is It?

On June 25th it will be 400 years
that the Book of Concord was offi-
cially published in Dresden, Germany,
and presented to the world as the doc-
trinal position of the Lutheran Church.
That date was chosen because it was
the 50th anniversary of the reading of
the Augsburg Confession. The choice
indicated that those who accepted the
Book of Concord did so in the convic-
tion that it was in full agreement with
that original confession.

Today our churches still accept this
book as their confession of faith. Thus
the constitution of our Wisconsin Evan-
gelical Lutheran Synod states: “The
Synod also accepts the Confessions of
the Evangelical Lutheran Church em-
bodied in the Book of Concord of 1580,
not insofar as, but because they are a
correct presentation and exposition of
the pure doctrine of the Word of God.”
The constitutions of our individual
congregations have a similar article in
their constitutions. Our pastors and
teachers also pledge to preach and
teach in accordance with these con-
fessions.

Why Confessions?

During his ministry on earth our
Lord Jesus himself demonstrated the
need for confessions in his dealing
with his disciples. There was the day
he asked his disciples: “Who do people
say the Son of Man is?” Their reply
gave evidence of a wide variety of
opinions: “Some say John the Baptist;
others say Elijah; and still others,
Jeremiah or one of the prophets.” And
then Jesus put a question which asked
for a confession on their part: “But
what about you? Who do you say I
am?’ We remember Simon Peter’s an-
swer: “You are the Christ, the Son of
the living God.” Christ accepted that
confession; he approved of it.

With that as a background, it is not
surprising that the apostles in their
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writings often exhorted their first read-
ers to be concerned about true doctrine,
in other words, about their confession
of faith. John writes in his First Epis-
tle: “Dear friends, do not believe every
spirit, but test the spirits to see whether
they are from God, because many false
prophets have gone outinto the world.
This is how you can recognize the
Spirit of God: Every spirit that ac-
knowledges that Jesus Christ has
come in the flesh is from God, but
every spirit that does not acknowledge
Jesus is not from God.”

This is only one of many similar
statements to be found in the New Tes-
tament epistles. To confess our faith,
to distinguish between what is true
and what is false, is thus clearly in
accordance with Scripture and with
Christ.

The Early Church faced the same
problem. In order to confess before
men what it believed, it produced the
three ecumenical creeds, the Apostles’
Creed, the Nicene Creed, and the Atha-
nasian Creed. Their individual back-
grounds are quite different, but all of
them are a response to the question,
“What do you believe?” All three have
the same purpose: to confess the truth
as revealed in Scripture. These three
confessions are included as the first
items in the Book of Concord.

The Need for Confessions
Continues

The three ecumenical creeds did not
halt the spread of false doctrine or its
development. In speaking about the
coming judgment, Paul told the Thes-
salonians: “Don’t let anyone deceive
you in any way, for that day will not
come until the rebellion occurs and the
man of lawlessness is revealed” (2
Thessalonians 2:3).

As centuries followed upon centu-
ries and false doctrine multiplied, the
good news of the gospel was almost

buried completely. And then, in the
time of Luther, God saw fit to bring the
matter to a head. For those who know
the story, hearts beat faster as they see
Luther confessing his faith before em-
peror and papal legate in Worms, Ger-
many, in 1521. That day the seed was
sown for the writing of the confessions.

The Individual Confessions

The boldness of Luther’s spirit was
catching; the gospel which he preached
by word of mouth and by printed page
bore fruit. By 1530 the emperor of the
Holy Roman Empire and the officials
of the Roman Church were on edge.
Something had to be done. The Luther-
ans had to be stilled. The followers of
Luther were summoned to Augsburg
to give account of themselves.

God used this moment and used
these men to produce the first Protes-
tant confession of faith — the Augs-
burg Confession. In a simple, mild, but
courageous and fearless manner it
confessed before men the truth as
revealed in Scripture and rejected the
false doctrines and practices of the
Roman Church.

Rome, of course, and the emperor
rejected the Augsburg Confession.
They wrote and read a “confutation.”
No copy of it was ever delivered to the
Lutherans, but on the basis of notes
taken when it was read, Melanchthon
wrote the Apology of the Augsburg
Confession. It appeared in the book-
stalls by the end of April or the begin-
ning of May 1531. Now the break
between those who upheld the gospel
and those who did not was complete. It
remained, despite efforts particularly
on the part of the princes to heal the
rift.

When the Roman Church finally got
around to setting 1537 as a date for an
ecumenical council, Luther wrote the
articles which are called the Smalcald
Articles. Luther promised himself no
possible good from such a council, as
we learn from these words of his: “We
do not need a council for ourselves and
our adherents, for we already have the
firm Evangelical doctrine and order;
Christendom, however, needs it, in
order that those whom error still holds
captive may be able to distinguish
between error and truth.” This spiritis
evident throughout the Smalcald Art-
icles as well their addendum, written
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