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Abstract

The Hymn of the Day as a part of Lutheran worship, developed at a time and within the 

context of an emphatic refocusing on the Word of God. Within that development it came to tie all

the scriptural elements within that service together, while simultaneously highlighting the 

distinctive characteristics of the Proper for the week. 

How does this look today? How is this plan executed (or excluded) within Lutheran 

congregations today? Why is this the case? By examining the writings and perspectives as the 

Hymn of the Day came in and out of Lutheran worship orders, this thesis shows how the Hymn 

of the Day came from a time when Lutheran focus on the Word was at its highest point, how the 

concept of a Hymn of the Day became an important piece in the service of the Word, and why 

preachers and worship planners ought to strongly consider including such a Hymn of the Day 

plan within their many and varied worship contexts today.
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Introduction

Worship wars are common not only in the Wisconsin Synod, but throughout Christianity. 

Confusion and passion fuel the fires that pit brother against brother in a fight that largely places 

style over substance. A false dichotomy is created between “inreach” and “outreach,” between 

building the body of Christ by strengthening its current members and by bringing in new 

members. Not only is the distinction false, but the extremism that comes out of it brings 

damaging divisions where none necessarily need exist. The resulting polarization of “high 

church” and “coffee-shop” worship brings in collateral damage.

One of the first and most outwardly evident incidences of this damage is in the music of 

the worship service. One side will accuse the other of “boring, ancient melodies” that are 

especially hard for new people to sing, while the other side responds that new music is bordering 

on “enthusiastic or happy-clappy” focusing more on the musical notes than the words attached to

them. Both have their reasons for saying what they do, but the unfortunate reality is that all too 

often these impassioned battles lead to overemphasis and end up removing an excellent resource 

that upholds musical excellence and Lutheran heritage.

The Hymn of the Day is a concept that arose from confessional Lutheranism. Though 

there were those (slightly) before Luther's time who proposed similar ideas, it was not until the 

Reformer reworked his German Mass to include a specifically congregational element that this 

concept of the Hymn of the Day could really take form and blossom. This fixture of Lutheran 

worship has gone in and out of use throughout the near-five hundred year history of the group, 

but its appearance (and conversely its disappearance) characterizes a strong emphasis both on the

importance of God's Word and the participation of the worshipers.

In this thesis, I first establish the historical contexts from which the rise and fall of the 

Hymn of the Day came. Next, I establish the liturgical value that the Hymn of the Day has within

the context of Lutheran worship. Then I establish a contemporary landscape of contemporary 

worship patterns. This thesis addresses the question, “Why should I implement a Hymn of the 

Day plan?”  in a worship environment that is eclectic at the least, and chaotic at its worst.
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Literature Review

While work on hymnody in general is abundant (even overwhelming), there is precious little 

specifically on the subject of the Hymn of the Day. Partially this is due to the fact that this practice 

had declined and eventually fallen out of worship for so many years, and partially it is due to the fact 

that this had historically been an exclusively Lutheran innovation and practice. These trends are 

shifting—albeit slowly—and once again, thanks especially to the work of men like Luther Reed, 

Ralph Gehrke, Edward Klammer, Carl Schalk, and Robin Leaver1 this is once again a study and 

practice that is returning to liturgical Lutheran circles.

Historical Background

Frank Senn2 in his Christian Liturgy, Luther Reed in his The Lutheran Liturgy, and Carl 

Schalk in his “Sketches of Lutheran Worship,” trace the historical developments that led to various 

inclusions and exclusions of the Hymn (and other liturgical facets including music, architecture, and 

art)...here follows a synopsis of their research.

The origins of the Hymn of the Day

Though specifics plans involving a Hymn of the Day as we now know it (involving a 

different hymn for each Sunday of the church year) did not exist until well after Luther's death, he 

did initiate some initial “seeds” of this idea in his Deutsche Messe (German Mass) [outlined 

especially in AE 53] that would eventually grow into the flower of the Hymn of the Day. Out of the 

chorally-centered worship of the Roman church and with a hope to return to the song-speech-song 

call-and-response style of the Old Testament church, Luther put a much stronger emphasis on the 

participation of the people, and further advanced this idea through the chorale concept. Others 

involved in the work of developing this into a more solidified concept include Nikolaus Selnecker, 

Paul Gerhardt, and especially R. Freiherrn von Liliencron whose plan was more-or-less in use until 

the centuries of deterioration from Pietistic and Rationalistic thought came into the worship fore.

However, before we explore that particular aspect in the Hymn's history, we must take at least

1 Luther Reed was a Lutheran liturgical scholar and teacher at Philadelphia Seminary.
Ralph Gehrke worked with Kurt Eggert as an editor of Viva Vox (the Living Voice [of the Gospel]) and was a driving
force in the Missouri Synod to bring more liturgical worship to the fore.
Edward Klammer was music editor at Concordia Publishing House and a teacher and musician in the Missouri 
synod in the mid nineteenth century.
Carl Schalk is a composer and author of various books on Christian (and specifically Lutheran) music and hymnody.
Robin Leaver is a doctor of theology and has authored dozens of books and articles on liturgics and music.

2 Frank Senn has been an author of liturgical church history since the mid 1980s and has also contributed 
numerous articles to church history and worship periodicals over that same period.
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a passing glance at J.S. Bach's contributions, which stand in stark contrast to the decline experienced 

elsewhere. By highlighting these hymns and accentuating them in a de tempore—or “concerning the 

time”—manner, Bach made sure that the Hymn of the Day did not just become an individual 

emphasis apart from the greater context of the church year, but sought to highlight this service's 

place, in this season, and also within the church year.3 His work through his cantatas is but one 

example of the immense contribution he made, not only to the Hymn or hymnody in general, but 

worship life and music in general as well. For those interested in a more in-depth exposition of his 

contributions—in addition to numerous others who treat Bach's life and work—Gunther Stiller offers

an extended look at the overall life of Bach, also including a section specifically dedicated to 

hymnody in Johann Sebastian Bach and Liturgical Life in Leipzig.

The Deterioration

When the Thirty Years War came to Germany, it broke down worship life (and all other 

aspects of life as well) to the point that the people were somewhat jaded in their approach to worship.

In order to initiate a change and to revitalize worship life, Philipp Spener wrote Pia Desideria (pious 

desires) as a preface to John Arndt's Gospel Postils, and with it began a movement of thought that 

would later come to be known as Pietism. It was an unfortunate (and likely unexpected) result of the 

work of Philipp Spener and many of the Halle men that led to a distinct doctrinal deterioration, of 

which one of the many casualties was the Hymn of the Day.

Though Spener and his followers emphasized hymnody strongly, their approach emptied the 

hymns of almost all doctrinal meaning and liturgical connection, so that it was not a large step at all 

to downplay this particular facet of hymnody. Where the spirit of Pietism battled against the 

established orders (including worship orders), another movement of thought came to the fore that left

the Hymn of the Day all but non-existent, that movement was Rationalism.

As the Enlightenment swept across Europe through the teachings of Locke, Hume, Voltaire 

and Kant, the inroads of “rationalistic” worship came largely in the form of the pursuit of musical 

3 Literally, “concerning the time” this term is used to show the connection between the Hymn and its liturgical 
context within the service and its place within the greater context of the church year. Gehrke defines it as,  “a hymn 
that fits the time, the general season and the specific day of the church year.” Ralph David Gehrke, "Hymn-of-the-
week Plan." Concordia Theological Monthly 32, no. 11 (November 1, 1961) ATLA Religion Database with 
ATLASerials, EBSCOhost (accessed September 29, 2013), 697.

Schalk comments: “The development in the course of the century of a series of de tempore hymns replacing
the Gradual and reflecting the theme of the day from the Gospel became an important part of Lutheran worship. 
While these hymns varied occasionally from place to place, there was a basic agreement as to the choice of the de 
tempore hymn for a particular Sunday of the church year.” Carl Schalk, “Sketches of Lutheran Worship”  A 
Handbook of Church Music (St Louis, MO: Concordia Publishing House, 1978), note 3, 272.
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excellence. Excellence in music had shifted to the secular, and so by uplifting the performance of 

works by Mozart and Beethoven, the solid, confessional works of Bach and others fell by the 

wayside. Jeremiah F. Ohl4 wrote a compelling summary of these periods of deterioration in “The 

Liturgical Deterioration of the Seventeenth and Eighteenth Centuries,” prepared on behalf of the 

Lutheran Liturgical Association.

In addition, liturgical orders were simplified (after all, if the power in worship comes from 

God's Word, why should we bother using anything else?) to the point of being simplistic rather than 

simple, and as a result of this liturgical culling, the Hymn of the Day was simply removed from 

almost all orders of worship.

Another contributing factor of note here is the overemphasis on the sermon as the center of 

public worship. While at first this may seem like a strange factor, a closer examination reveals that 

this emphasis detracted from all other aspects of worship, sometimes to the point where the sermon 

was the only aspect of public worship practiced by a congregation (or perhaps a hymn and prayer 

would be included for good measure).

It is also important to note that both Pietism and Rationalism were responses to cultural 

factors—Pietism to a cold, institutionalism that seemed to exclude the individual altogether, 

Rationalism as the natural application of scientific thought to religious practice. Neither of these 

movements came out of a vacuum of thought but were found to be necessary (whether they were 

actually necessary or simple perceived to be such is a matter of debate) because of an overemphasis 

to the contrary. Pastor (then Seminary Senior) Mark Anderson wrote his church history paper on 

“The Influence of Pietism and Rationalism Upon the Distinctively Lutheran Theology of Worship,” 

and although the paper did not directly address the subject of the Hymn (and is focused on individual

absolution), he did make use of several summary quotations that aided this study.

Renewal, Revival, and Restoration

Initial (though, largely unsuccessful) efforts to bring the Hymn back into the realm of public 

worship began in Germany with the work of  King William Frederick III of Prussia (largely as a 

patron, though also with his Agenda, officially published in 1822) and Wilhelm Loehe.5 (As a 

musical sidenote, Mendelssohn brought a revival of the emphasis on both the Lutheran chorale and 

more specifically on the works of Bach that had fallen by the wayside in the greater part of the last 

century.) Though ultimately in Germany the impact of these men on public worship was not as great, 

4 Jeremiah F. Ohl was an author of several works on church music dating to the mid-late nineteenth century.
5 Wilhelm Loehe was the mentor of C. F. W. Walther, in whose work some of Loehe's vision was seen.
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the more evident impact can certainly be seen in the influence that these thoughts left on American 

Lutheranism. Slowly, but surely, led by men like Muhlenberg and later C. F. W. Walther, the Lutheran

church rediscovered its liturgical center.

On the other hand, Revivalism also brought a renewal of emphasis on hymnody that had a 

powerful impact especially in America. Though Revivalism's focus tended to be on the personal, 

subjective nature of faith and the music tended to be “feel good” (bordering on a return to Pietism, 

and certainly owing its origin to that movement) nevertheless this increased appreciation for 

hymnody carried through into Lutheranism as well, and indirectly contributed to the Hymn of the 

Day revival.

However, the Hymn of the Day as a part of that liturgy did not make its return until the 

twentieth-century, when the Hymn of the Day plan was re-intentionalized by Ralph Gehrke. Later, 

after the Inter-Lutheran Commission on Worship developed its three-year lectionary, the work was 

again expanded among Lutherans. Professor Arnold Lehmann provided some valuable historical 

insight in his thesis, The Music of the Lutheran Church, Synodical Conference, Chiefly the Areas of 

Missouri, Illinois, Wisconsin and Neighboring States, 1839-1941, though his comments pertaining 

specifically to the Hymn are few and far between. For deeper study in this period, see the works of 

the Viva Vox (WELS), Una Sancta (LCMS), and committee publications and the hymnal committee 

work of all major Lutheran hymnals since The Lutheran Hymnal (LCMS/WELS, 1941).6

Liturgical Background

For the building blocks of this portion of the study, Luther's work on Liturgy and Hymnody 

(AE 53, esp. 15-40 and 51-90)  provides a framework for how the form of Catholic worship can be 

retained in corporate worship, while purging the service of its sacrificial tendencies. Robin Leaver's 

work Luther's Liturgical Music Principles and Implications (esp. 65-103) gives helpful insight into 

the mind of the Reformer, giving us some of the “why's” and “wherefores” in addition to “what” he 

says.

6 Hymnal for Church and Home (Danish Evangelical Lutheran Synods in America, 1942); The Hymnal 
(Evangelical Lutheran Augustana Synod, 1954); Service Book and Hymnal (Commission on the Liturgy and 
Commission on the Hymnal [American Evangelical Lutheran Church, American Lutheran Church, Augustana 
Evangelical Lutheran Church, Evangelical Lutheran Church, Finnish Evangelical Lutheran Church in America, 
Lutheran Free Church, United Evangelical Church, and the United Lutheran Church of America], 1958); Lutheran 
Book of Worship (ILCW: Lutheran Church in America, American Lutheran Church, Evangelical Lutheran Church of 
Christ, Lutheran Church Missouri Synod, 1978); Lutheran Worship (Lutheran Church Missouri Synod, 1982); 
Christian Worship (Wisconsin Evangelical Lutheran Synod, 1992); Evangelical Lutheran Hymnary (Evangelical 
Lutheran Synod, 1996); Lutheran Service Book (Lutheran Church Missouri Synod, 2006); and Christian Worship 
Supplement (Wisconsin Evangelical Lutheran Synod, 2008)
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Again, invaluable in the study of liturgical elements is Luther Reed's The Lutheran Liturgy, 

and to a lesser degree his Worship: A Study of Corporate Devotion. Leaver and Carl Schalk 

(especially with his Church Music Pamphlet Series) have written numerous articles detailing all 

aspects of the liturgy and hymnody in public worship. Schalk also served as an editor to A Handbook 

of Church Music, in which the various authors detail the history, style and substance of liturgical 

development (including hymnody) within the church at large and Lutheranism in particular.

Though Ralph Gehrke did not write extensively on the subject, his fingerprints are all over 

the reestablishment of the Hymn as a staple of Lutheran liturgical worship. Kurt Eggert helped to 

reestablish the liturgical value of the Hymn of the Day and solidified that position further by his work

editing Christian Worship.

Contemporary Background

The difficulty in exploring the contemporary worship background is that while worship has 

certainly been eclectic in the past, never before have such a range of musical/artistic/architectural 

options been available to those who plan and prepare public worship. The problem is not what has 

been written, but how to do justice to such a broad range of materials. Leaver, Senn (again in 

Christian Liturgy), and Schalk have all written articles pertaining to the worship landscape in the 

world today. Several authors who contribute to The Hymn (Michael Carney, C. Michael Hawn, Karen

Westerfield Tucker, and Paul Westermeyer) have written articles that cover the post-modern and 

culturally diverse factors that play into liturgical worship and hymnody. Another useful presentation 

on the topic was conducted by Dr. Harold Senkbeil on November 1, 2013 entitled, “The Christian 

Faces Contemporary Challenges” as a part of the Bjarne Wollan Teigen Reformation Lectures held at

Bethany Lutheran College.

This thesis will show how a historical understanding of the liturgical development of the 

Hymn of the Day will influence the public worship life of the Lutheran church even and especially in

the culturally subjective and diverse worship landscape of the twenty-first century.
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Historical Background

Learning from the Growth of the Past

Luther's Germinal Precedent

Enter the sixteenth century world of Martin Luther. Here are madrigals and masses, popes

and paupers, kings and emperors. This world is structured by strict rules of social standing, but 

this is a world about to go through reformation. Not only are Luther and others like him going to 

take a leading role in reshaping the face of Christianity, but soon the very face of the world 

would be reformed, through curious exploration, economically-driven colonization, and a 

conquering spirit. Change was in the air as Luther began his work.

Though Luther was a theologian of the highest degree, he also held music and hymnody 

as gifts of God without compare. Frank Senn introduced a Luther quote on his appreciation of 

music:

Luther was not only musically gifted; he also integrated music into his theology. The 
principal source of his concept of music is the foreword he wrote to Georg Rhau's 
Symphoniae jucundae of 1538. There he wrote that music is a gift of God “instilled and 
implanted in all creatures...from the beginning of the world.” “Nothing is without sound 
or harmony,” but the human voice is the most wonderful gift of all.7

Though one would be hard-pressed to argue against Luther's love of music after even a brief 

exposure to his written works, perhaps a few of his personal thoughts on the matter will clear up 

any doubts: “Next to the Word of God, music deserves the highest praise.”8 Also, 

Indeed I plainly judge, and do not hesitate to affirm, that except for theology there is no 
art that could be put on the same level with music, since except for theology [music] 
alone produces what otherwise only theology can do, namely, a calm and joyful 
disposition...my love for music, which often has quickened me and liberated me from 
great vexations, is abundant and overflowing.9 

And again, “Music is a beautiful and lovely gift of God which has often moved and inspired me 

to preach with joy.”10 

While at the same time, “Luther was steeped in Augustinianism, motivated by a fresh 

understanding of the doctrine of the universal priesthood of all believers, and prompted by a high

view of music as a gift of God in the service of the church. This gave his thinking direction and 

7 Frank C. Senn, Christian Liturgy Catholic and Evangelical. (Minneapolis, MN: Fortress Press, 1997), 285-286.
8 Martin Luther, “Preface to Georg Rhau's Symphoniae iucundae, 1538” AE: 53 Liturgy and Music. 

(Philadelphia, PA: Fortress Press, 1965), 323.
9 Martin Luther, “Letter to Louis Senfl, Coburg, October 4, 1530” in AE: 49 Letters II. (Philadelphia, PA: 

Fortress Press, 1972), 428.
10 Walter E. Buszin, Luther on Music. (St Paul, MN: North Central Publishing Company, 1958), 11.
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force for a determinative effect on the worship practices of the Reformation.”11 

Luther's orders were offered as suggestions as to how worship might best be carried out. 
His words were intended as description, not prescription. In these orders two ideas 
predominate: (1) the desire to retain, as much as possible, the historic practices of the 
church in order that worship might truly retain its catholic character and thus avoid a 
sectarian spirit; and (2) the desire to enlarge the involvement of the people as much as 
possible and appropriate.12

Schalk expanded on that same thought: 

While the 16th century ultimately saw a separation of Lutherans from the catholic church
of its day, Martin Luther and those who followed him did not see themselves primarily as
a new church, but rather as a distinctive confessional movement within a larger 
Christianity. That understanding is a key one as Lutherans approach the matter of worship
—how they see themselves in relation to the larger Christian tradition, and how they view
music and its role in their corporate praise and prayer.13

Luther recognized the building blocks of the Divine Service were really found in the 

back-and-forth responsive nature of that service. “There is a fundamental rhythm that takes place

in every Christian service. This is the rhythm of proclamation and response, the rhythm of arsis 

and thesis...[Luther stated] our Lord himself speaks to us through his Holy Word, and we in turn 

answer through prayer and praise in song.” And again, “Just as in the synagogue service each 

Scripture reading was followed by a Psalm, so in the service of the early church the gradual 

psalm followed the reading of the first lesson, the Alleluia and psalm verses followed the second 

reading, and ...the Creed...followed the reading of the Gospel.”14

 Another important component in all this is the concept of the German chorale that had 

developed out of a number of other vernacular traditions, “English carols, Dutch geestelijke 

liederen, Italian lauda spirituales, and German leisen.”15 Luther also made use of the Latin 

traditions, 

Luther drew from the heritage of Latin texts and melodies of the medieval Offices, 
transforming many of them into congregational vehicles for praise and prayer. 
Simplifying them melodically, and correcting and improving them theologically when 
necessary, Luther and others transformed hymns which in the late Middle Ages were 
intended for singing by monastic choirs, and made them accessible as vehicles for 

11 Schalk, “Sketches of Lutheran Worship,” 59.
12 [emphasis mine] Schalk, “Sketches of Lutheran Worship,” 61.
13 Schalk, “Sketches of Lutheran Worship,” 60.
14 Edward Klammer, “A New Approach to the Hymn of the Week,” Church Music 75, no 1 (1975), 23.

15 Robin A. Leaver. “Hymnody in Reformation Churches: An Overview of the Primary Historical Contours,” 
Liturgical Ministry 4, (Fall, 1995), 153.
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congregational participants.16 

Leaver continued to explore the liturgical situation of the chorale and mentioned, 

“whereas previous generations had sung these lesisen17 extra-liturgically, after Mass on the 

respective festivals, Luther directed that the new evangelical hymns—whether they were re-

workings of older material or newly created—should be sung intra-liturgically, that is, within the 

reformed Mass by the congregation at large.”18 and again,“For good pedagogical reasons, Luther 

wanted to establish the practice of congregational singing by building on what was already 

known to the people.”19

A Flourishing Reformation Concept

As the Reformation continued to grow and spread, so did many of the concepts set down 

by Luther and the other reformers, largely through popular hymnody. Christopher Boyd Brown 

summarizes it this way, “The wide diffusion of the Lutheran hymns, through word of mouth, 

public use, and printing, suggests a popular interest in Lutheran teaching and piety”20

Also during this time (often referred to as the Age of Orthodoxy)21 there was an increased

polarization happening between Roman Catholic and Lutheran stances. Where there had been a 

reformation of the church, a counterreformation now fought to maintain a foothold. So what had 

16 Carl Schalk, ““The Hymn in the Liturgy: A Lutheran Perspective,” Currents in Theology and Mission, 16 (June
1989): p. 214-215. Quoted in Michael Carney, “Liturgical Music in the Postmodern Age”

17 Definition: “Sacred German folk hymns dating from the early Middle Ages that developed from the 
acclamation Kyrie eleison (hence the name Leise, or sometimes Kirleise) and retained the acclamation or some 
variant at the conclusion of each stanza.” Carl Schalk, “Leisen” in Key Words in Church Music. (St Louis, MO: 
Concordia Publishing House, 1978), 231-233.

18 Leaver, “Hymnody,” 153.
19 Robin Leaver. “Liturgical Pedagogy in Luther's Musical Reforms,” in Luther's Liturgical Music: Principles 

and Implications. (Grand Rapids, MI: William B. Eerdmans Publishing Company, 2007), 199.
20 Christopher Boyd Brown, Singing the Gospel: Lutheran Hymns and the Success of the Reformation. (Boston, 

MA: Harvard University Press, 2005), 25.
21 Senn favors the term “Age of Certainty” (Senn, Christian Liturgy, 483-537) to refer to the time between the 

Reformation and J. S. Bach. The more commonly used term refers to the struggle between various groups (of 
varying degrees of orthodoxy) as far as whether unifying under a single banner was a possibility or not. [The years 
that followed held yet another aspect of orthodoxy when the counter reformation yet again challenged the sometimes
fragile grasp that Lutheran worship held in the German provinces.] However, with varying degrees of preference for 
orthodoxy/unification, those who stood with an orthodox understanding realized quickly that their stance would 
need to be expressed clearly and defended vehemently. The result was that every aspect of life (including worship 
life) became an opportunity to express that orthodoxy and so doctrinal content became (by far) the most important 
component of orthodox pastors and hymn writers. Yet, even those who were orthodox did not want to lose their 
heritage completely, so often ties to the past were held within the liturgy. Cf. Faith and Act, Ernst Walter Zeeden, 
CPH 2012.
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begun as a reform and improvement had crystallized into a separate (and often opposing) branch 

of Christianity.22

And the controversies were not only external, many within Lutheranism still struggled 

against each other. Though initial controversies within Lutheranism had been addressed by the 

Confessions, many still remained within and without Lutheranism. This was a time when 

Lutheran systematic theology reached its epitome in the dogmatic writings of Johann Gerhard 

(1622), Abraham Calov (1677), and Johann Quenstedt (1685). Hymnody too found a renewed 

use and refreshed doctrinal focus from men like Nicolaus Selnecker (Ach bleib bei uns) Philipp 

Nicolai (Wie schön leuchtet “How Lovely Shines” and Wachet auf  “Wake, Awake”) and Paul 

Gerhardt (“Why Should Cross and Trial Grieve Me,” “O Sacred Head, Now Wounded” 

[translation], and “Morning and Evening”).23

These increasingly doctrinal and increasingly popular hymns created a support system 

among the laity that solidified the Reformation's stance even in a Germany where worship life 

was ruled by secular princes. Brown explains:

Together with other evidence, the hymns suggest that the question of the popular success 
or failure of the Reformation is not so simple as it has been made to appear...even in areas
where Lutheranism had long been the established religion, the same laymen who seemed 
to greet their Lutheran pastor's efforts with indifference might suddenly reveal a strong 
Lutheran commitment and identity when their rulers attempted to change the land's 
religion to Calvinism or Roman Catholicism...If not always in exact proportion to the 
lofty ideals of the Lutheran clergy, the Reformation did succeed in creating a new kind of 
devout Christian among the masses, a success of which the Lutheran hymns were both 
the means and the measure.24

Edward Klammer expands that thought to include the church year and its increasing 

popularity: “Many of the church orders of the Reformation era followed Luther's example. So it 

came about that already in the 16th century a fixed order of gradual hymns for every Sunday and 

festival of the church year was established. The various hymns were chosen to fit the Gospel for 

the day according to the old standard pericope system.” 25

The following was the situation for the reformers: “The congregational hymn was one of 

the great contributions of the Reformation to public worship. For a century or more later the 

22 Walter Buszin, “The Dynamic Power of Christian Hymnody,” in Music for the Church: The Life and Work of 
Walter E. Buszin. Edited by Daniel Zager. (Fort Wayne, IN: Concordia Theological Seminary Press, 2003), 243.

23 Buszin, “Dynamic Power of Christian Hymnody” 243-244.
24 Brown, 25.
25 Edward Klammer, “A New Approach to the Hymn of the Week” Church Music 75:1 (St. Louis, 1975) p. 23-25.
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church year and the liturgy determined the general character both of the Sermon and of this 

hymn”26 Yet as the focus of public worship shifted to a focus on the sermon (more often than not 

based on the Gospel), this Hymn also served as the Hymn most closely associated with the 

sermon message, and therefore the service theme. Luther Reed explains this shifting paradigm 

well: “The idea of choosing the hymn entirely with reference to the Sermon dates from the early 

eighteenth century. After this time the Sermon more and more dominated the service. During the 

next hundred years, with increasing indifference to the church year, it  ruled the liturgy and the 

hymns.”27

As the importance of this Hymn continued to develop, there was a continual connection 

to the church year that led to the arrangement of Hymn of the Day plans (or sometimes “Hymn of

the Week”). Many of the earliest of these plans were incomplete, but “already in the 16th century 

a rather definite series of hymns developed which assigned each Sunday and festival a special 

hymn that usually reflected the Gospel for the day. Nicolaus Selnecker's Kirchengesange 

“Church Hymns” of 1587 makes this clear.”28 “In Selnecker's Christliche Psalmen, Lieder, und 

Kirchengesenge, there were forty-five [gradual hymns], that is, approaching one hymn for each 

Sunday in the church year.”29 Perhaps the most influential of these plans (Liliencron, ca. 1700)30 

was referred to by Paul Graff, and was not only one of the first to cover the entire church year, 

but also lasted for almost two centuries as a standard plan in Lutheran churches.31

Learning from the Deterioration of the Past

A Pietistic Drought Threatens

So orthodoxy and hymnody seemed to have gained ground and retained a firm stance in 

the worship life of the Lutheran church, but soon a prevailing thought would pervade that life 

26 Luther Reed, The Lutheran Liturgy, (Philadelphia, PA: Muhlenberg Press, 1947), 305.
27 Reed, The Lutheran Liturgy, 305.
28 Gehrke, 698.
29 Robin Leaver, “The Liturgy and Music: A Study of the Use of the Hymn in Two Liturgical Traditions,” 

(Reading, England: Grove Books, 1976), 18.
30 See Appendix A for the plan list. Laid out in Paul Graff. Geschicte der Auflosung der alten gottesdienslichen 

Formen in der evangel. Kirche Deutschlands (Gottingen, Germany: Vandenhoeck & Ruprect, 1937).
31 Gehrke, 698. By “standard plan” I mean to reflect the same thought as Leaver: “If one examines the 

compositions of the long line of distinguished Lutheran composers from Luther to Bach then it will be found that 
many of them were based on this collection of gradual hymns for the church year. However, there was no 
authoritative list of the hymns and there were variations reflecting the usage of different areas and different times, 
but the majority of the hymns are to be found in most listings.” Leaver, “Music and Liturgy,” 18.
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and infect it with a choking blight that threatened to undo all that growth: Pietism. Advocated by 

Philip Spener in his Pia Desideria, Pietistic thought was itself a response to the cultural 

conditions of the day. 

Spener's Pietistic thought encouraged a “new type of asceticism and justification by 

works [which] radiated gloom and austerity and narrowed and hardened the Christian spirit. Its 

methods encouraged all manner of individual and subjective expressions.”32 However, this shift 

in priorities did not arise exclusively or even primarily out of an atmosphere of religious 

controversy, but traces its roots to the intensely life-shattering experience, the Thirty Years' War. 

The Thirty Years War (1618-1648) left a wake of blood, carnage, and lifelessness even in 

the survivors of the terrible conflicts. The battles were fought by many different nationalities, but

the common battleground was the German soil that had just been the religious battleground 

decades before. “Thus Germany became a battleground in which Spaniards, Frenchmen, 

Austrians, Bohemians, Germans, Danes, and Swedes contended in a chaotic, protracted struggle. 

While the leading figures were looking out for their own political interests, this was sometimes 

merged with religious devotion and even fanaticism.”33 

Reed also traces at least some of the source for the conflicts to the religious controversies 

that had taken place in the latter years of the 16th century. “The bitter theological debates of the 

sixteenth century between Romanists and Protestants and later between Lutherans and Calvinists 

finally emerged in the national and political arena in a series of wars in which political quarrels 

were interwoven with religious issues.”34 The fact that the war had roots in both political and 

religious conflict led many people to have an immediate disdain for the established religion that

—at least in their minds—could cause such mayhem and leave the world more broken and 

crushed than they had found it:

Germany itself was left in ruins by the war. Marches, countermarches, invasions, 
occupations, evacuations, sieges of towns and cities, and other military maneuvers 
converted whole regions into deserts. Whole populations were decimated by famine and 
disease if not by outright slaughter and the burning of towns and villages. The worst 
devastated lands were Bohemia, Wuerttemberg, Saxony, and Thuringia. In Wuerttemberg 
alone the number of men capable of bearing arms had dropped from 65,400 in 1623 to 
14,800 in 1653. Half of all the buildings were destroyed. The total population of 

32 Reed, The Lutheran Liturgy, 145.
33 Senn, Christian Liturgy, 495.
34 Reed, The Lutheran Liturgy, 140.
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Germany had been reduced by between thirty and fifty percent.35

In addition to this physical destruction of lives and lands, there was an enduring effect on the 

inner, spiritual life of those who were left living in a world that was seemingly devoid of point 

and purpose.

As a result of the Thirty Years’ War not only was there immense destruction on a scale 

that had not been seen to that point in history (and rarely since), but the War outlasted the 

average life-expectancy of the time. This meant that even after peace was reestablished, an entire 

generation was left in a state where social brutality and violence were the norm, and both 

religious and secular education were practically non-existent.36 Reed summarizes well the 

damage done specifically to the church as a result of the war, 

The church in Germany was reduced to pitiful poverty, not only in material possessions, 
but in the loss of spiritual effectiveness and traditions of liturgical and musical 
culture...The church suffered irreparable losses. Protestant pastors who were not slain 
were driven into poverty and exile. Those permitted to stay ministered to their people in 
barns or in the forests. Ordered church life was disrupted, churches were closed, wrecked,
or defiled. Liturgical books, music, and sacred vessels were destroyed, together with 
vernacular translations of the Scriptures.37

The destruction was immense and had lasting effects on those who were left alive though,

often feeling dead inside. This zombie-like state of living deadness transferred to public worship 

life in Germany. Reed alludes to why Pietism was such an 'appropriate' response, “Pietism sought

to battle against “the coldness and institutionalism” within the church by awakening an 

awareness of “vital godliness” within their congregants.”38 However, though that thought may 

make Pietism seem like a good thing—even necessary—at first, what professor emeritus E. C. 

Fredrich brought out should be noted well, 

The topic also affords some problems in semantics. Most emphatically, the theme word is
not piety. Just as it was orthodoxism, not orthodoxy that provoked the countermovement, 
so it is Pietism, not piety that is being given attention. Piety is as honorable as 
Christianity itself. Pietism is the endeavor for increased piety that in Lutheran circles was
engendered by the 1675 writing of Spener, Pia Desideria. The Lutheran scene has not 
been the same since that year and that writing.39 

35 Senn, Christian Liturgy, 495-496.
36 Reed, The Lutheran Liturgy, 144-145.
37 Reed, The Lutheran Liturgy, 141.
38 Reed, The Lutheran Liturgy, 145.
39 E. C. Fredrich, “After Three Centuries – The Legacy of Pietism” Wisconsin Lutheran Seminary Essay File, 

http://www.wlsessays.net/files/FredrichPietism.pdf (Accessed September 2, 2013), 2.
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Fueled by this cold, dead orthodoxy that reminded him so much of the cold, deadness of 

war, Spener advocated a more subjective, internal approach to worship (both public and in the 

general life of the Christian): “The preached Word, Baptism, and Supper still remain but clearly 

the focus is no longer on these for they are externals, rather the concern is with that which is 

internal to man. This is fundamental to the theology of worship in Pietism. The objectivity of the 

means of grace is overcome by the subjectivity of the believer's experience.”40 Senn illustrates 

that rather than just countering the orthodox movement, Pietism “one-upped” it, making even 

stronger, more rigid prescriptions:

Not only was Pietism as rigid in its view of Christian life as was orthodoxy in its 
articulation of Christian doctrine, but the prescription may actually have been stronger 
than the disease warranted. There actually were numerous demands for reform in 
orthodox Lutheran circles. These were directed not toward the liturgical orders but 
toward the worshiper...But this concern for “worship in spirit and in truth” required, in 
orthodox eyes, no need to alter or disrupt the forms and orders of public worship. Rather, 
one had to regard the “Spirit and truth” embedded in the historic orders and conform 
one's life to the testimony of the liturgy. Pietism on the other hand, saw a need for forms 
that would make some impact on the spiritual formation of the worshiper.41

It is not likely that the after-effects were intentional, as though Spener had hoped to 

deteriorate the church to the point that it eventually found itself. However, this is also the 

inevitable end to any kind of doctrinal laxness, and therefore the logical conclusion to the 

propositions Spener himself made.

Again, the intention may not have been there. The results, however, are clear handwriting
on the wall. They are a record of what man feels and does instead of what God does and 
says. A doctrinal system, such as Calvinism, that shortchanges God's grace and love may 
logically—not scripturally—need the buttress of human inner assurance and human 
testimony of works. It is most regrettable that an area of Lutheranism without any such 
void to fill, joined in the chorus and added its voice to others who could not simply take 
God in his gospel promises at his certain word and at his sacramental signs and instead 
insisted, like Hezekiah once did, “What will be the sign that the Lord will heal me?” (2 
Kings 20:8)42

It is the unfortunate result of this gradual deterioration that led to the disappearance of 

the Hymn of the Day for a number of centuries from many Lutheran churches, but there was still 

at least one stronghold of Lutheran orthodoxy that nearly kept the Hymn tradition continuing 

40 John T. Pless, “Liturgy and Pietism Then and Now” in The Pieper Lectures Volume 3: Pietism and 
Lutheranism, Edited by John A Maxfield, (St Louis, MO: Concordia Historical Institute, 1999), 149.

41 Senn, Christian Liturgy, 499.
42 Fredrich, 4.
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through the period of deterioration, that stronghold was the Saint Thomas church in Leipzig.

A Brief Bud Blossoms with Bach

In the midst of the Pietistic fog, clouding the worship world around with subjectivism and

an intensely works-oriented attitude (bordering on works-righteousness), the flower of the Hymn 

met a blossoming that would lead it to the very height of liturgical life in the work of J. S. Bach. 

“The organ pieces of J. S. Bach are regarded by organists as among the best music written for 

that instrument, just as his church cantatas and passions are the highest expressions of Protestant 

church music.”43 

Senn's thoughts show the profound excellence of Bach's artistry that even surpassed the 

otherwise destructively degenerative force that was “shallow Pietism”:

In retrospect we can hear and appreciate how old Bach breathed creative life into the 
decaying liturgical forms of Lutheran orthodoxy, and allowed the finer mystical qualities 
to shine through pietistic texts in spite of his conflicts with a shallow Pietism, at a time of
growing religious disintegration brought about by the advances of enlightened 
Rationalism when the institutional foundations  of church music were in precipitous 
decline.44 

However, even the musical excellence of Leipzig was something that was an ideal beyond the 

understanding of many, so that even this musical and liturgical excellence succumbed in the 

battle against the prevailing thoughts of Pietism, and soon also Rationalism and the 

Enlightenment.45

Rationalistic Rock Bottom

After Bach was gone and the St Thomas Congregation in Leipzig fell to the thought 

processes of the day, there the last great stronghold of liturgical life faded into history. With 

Pietism and rationalistic thought reigning free, some of the assumptions for worship held in the 

past were revisited and revised to their detriment. The loss of the lectionary dealt a decisive blow

to the Hymn of the Day concept (which was built upon and reinforced by the plan of the historic 

lectionary), but there was another loss brought about by Pietism that would nail the coffin shut. 

43 Senn, Christian Liturgy, 525.
44 Senn, Christian Liturgy, 528.
45 “Even the cantors of Saint Thomas had to fight a hopeless battle for medieval privileges and a theocentric view

of music and learning that could not possibly stand up against the onslaught of the natural sciences and the new 
humanism.” Senn, Christian Liturgy, 528-529.
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Again, the pre-pietistic worship service setup had been similar to the Old Testament 'call 

and response' style of worship, with the Word “calling” and the gathered congregation 

responding in song.46 However, Gehrke pointed to the final death sentence for the Hymn as the 

loss of reading the Epistle for the week, thus removing the corresponding “call” of the gradual 

hymn's “response.” Pietism is not solely responsible for the removal of the Hymn of the Day 

from the regular practice of the Lutheran church, but it certainly contributed immensely to the 

anti-liturgical attitude of Lutherans at the time, and ever since.

However, the real damage done by Pietism was not so much direct, as it was in paving the

way for an even more devastating prevailing thought: Rationalism. The problem with Pietism 

was not its lack of passionate proponents, but rather its lack of intellectual strength in an 

increasingly “enlightened” Europe. “One reason for the brevity of Pietism's rule was its lack of 

intellectual strength...The establishment  of magazines which discussed literary, philosophical, 

and theological subjects promoted exchanges of thought between scholars in different European 

countries.”47  

Reed summarized the basic components of rationalistic thought as they pertained to 

public worship, “The knowledge of God and the pursuit of virtue which did not require divine 

revelation but could be attained by rational reflection were regarded as the essentials of 

religion...[However] The church was thought of as without divine authority—more superfluous 

than evil.”48 Ohl quotes Reinhardt with his thoughts on reason as Rationalism's 'sole arbiter':

In Rationalism, reason is the sole arbiter. What reason cannot comprehend and accept can
never form part of the Rationalist's conviction. His consciousness is homogeneous, and 
his intellect consistent throughout. To him Scripture is like any other book. He accepts it 
only when it agrees with his opinions, and then only as an illustration and affirmation, not
as an authority.49

Perhaps the greatest problem with the invasion of rationalistic ideals was the pervasive 

destruction and removal of all things supernatural. Again, Reed concisely brings the point home, 

“Rationalism...opposed supernaturalism and the idea of a positive revelation from God. 

Authority was the primary question at issue. Supernaturalism found it in revelation, while 

46 “Essentially this hymn is a response to the Word of God. It is part of that continual reciprocal rhythm between 
God's Word and our response that runs through the entire service.” Gehrke, 697.

47 Reed, The Lutheran Liturgy, 147.
48 [emphasis mine] Reed, The Lutheran Liturgy, 147.
49 Jeremiah Ohl, “Liturgical Deteriorationof the Seventeenth and Eighteenth Centuries.” in Memoirs of the 

Lutheran Liturgical Association. (Pittsburgh, PA: The Lutheran Liturgical Association, 1906), 71.
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rationalism found it in reason.”50

These influences were especially prevalent in early American Lutheranism, which was a 

nation built upon the tenets of rationalistic philosophy from the start. 

If Rationalistic influences were minimal in the Scandinavian liturgies, they were rampant 
in early American Lutheran liturgies. Not only was rationalistic theology imported to 
America, but the new republic was founded on the doctrines of Locke and Hume, 
Rousseau and Voltaire. Indeed, the revolutionaries regarded the emerging American 
Republic as the fulfillment of the hopes of the Enlightenment.51

Up until the time of the Bach revival under Mendelssohn, “the lack of musical quality 

within the church prompted the importation and arrangement of secular music...for use in the 

church service,” but even after Bach made a return to the church music stage, 

a church musician named Lobe complained that all he heard in the church music of Bach 
and his time was “the rigid puritan, the cold Protestant, fighting for his sect with 
fanaticism.”...Romantic church musicians thought that church music should express 
feeling, not description; and the old Baroque masters were faulted for engaging in “word 
painting”...It is an irony in the history of Western culture that the Church, which for so 
long served as a haven for artists and a patron of the arts, should have been so completely
alienated from the most creative forces in the world of art. Yet this has been the case 
since the Enlightenment.52 

“The cumulative effects of more than two centuries of internal disintegration...are not 

generally appreciated. The Lutheran Church was transplanted to America during this time of 

spiritual and liturgical poverty in Europe. The revival of faith and church life here, as in Europe, 

has had to make its way against powerful odds.”53 To this point, Reed offers an interesting 

hypothetical, “Had these destructive forces not been so strong, so pervasive, or so long 

continued, the church would be further along today in the recovery of its ancient heritage in 

worship, church music, and liturgical art of every kind.”54 Nearly two centuries passed before the

discussion reopened and people began to look into a revival of the older, fuller, liturgical and 

hymnic traditions.

50 Reed, The Lutheran Liturgy, 147.
51 Senn, Christian Liturgy, 545.
52 Senn, “The Dialogue Between Liturgy and Music,” 28.
53 Reed, The Lutheran Liturgy, 150.
54 Reed, The Lutheran Liturgy, 150.
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Observing the Present

Rediscovery and Revitalization

Efforts to resurrect a more liturgically-based worship format did not gain much traction in

the years that followed. One early example of liturgical revival that did not gain as much ground 

as intended was the agenda of 1822, which was an effort to bring together the Lutheran and 

Reformed factions within the territory of Frederick William III, but was unsuccessful and caused 

the factions to further polarize against one another. 

The agenda (arranged by Frederick William III of Prussia in 1822) met criticism chiefly 
because it was a part of the movement to unite the Lutheran and the Reformed churches 
throughout Prussia...When we view it against the liturgical deficiencies of its period, 
however, we must recognize it as a great step forward and as a strong impulse to the 
entire movement of liturgical study and reform which now set in.55 

It was nearly a half century later when studies were commenced to determine the value and 

validity of liturgical worship, and nearly a full century later when efforts began in earnest to 

revitalize worship practices in Lutheran congregations.

The Lutheran church in Germany in the early twentieth century faced a number of 

challenges. Gehrke explains the response to the issue at hand thus: “The crisis (of 

Kirchenkampf)56 could not be met by clever church-political maneuvering but only by confessing

the Gospel as it was given to the church in its confessions and in its heritage.”57 Leaver adds this 

note concerning the Hymn and how it played into the recovery efforts, “The hymn of the week 

plan was recovered in the Lutheran churches of Germany...at a time when the church was being 

threatened by the anti-Christian, Nazi nationalism of the 1930s. These men realized that the 

church would not be rescued by playing politics with the state but rather by a vigorous 

confession of the Christian Gospel.”58

Around the turn of the twentieth century, the Lutheran Liturgical Association showed a 

renewed interest in the historical significance and value of liturgical elements within 

Lutheranism in particular and Christianity in general. Luther Reed, who served as the president 

of the group, wrote in his 1906 preface to their collected works: 

Our wide dispersion, the various national and linguistic factors and especially the un-
55 Reed, The Lutheran Liturgy, 151.
56 The realization of the Christian church in Germany that it was being threatened in its very existence by an anti-

Christian nationalistic power that was already seeking to infiltrate the church.
57 Gehrke, 700.
58 Leaver, “Liturgy and Music,” 21.
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Lutheran and sectarian influences to which various parts of the Church were subjected 
have naturally resulted in a very decided lack of uniformity in our external life...[to 
establish unity and uniformity] only upon a discriminating knowledge of liturgical history
in general and of the historical development of Church Art, as well as upon a thorough 
understanding of the particular liturgical and artistic principles, usages and traditions of 
our own distinctive Church-life. To encourage and promote such study the Lutheran 
Liturgical Association was organized.59 

Beginning in the late 1940s and into the 1950s, another group, this time in the Lutheran 

Church in America, Una Sanca (“One Holy [Christian Church]”) began publishing their 

periodical regularly in order to examine what especially the effects would be of various liturgical

changes, looking into objectives and motives behind them, and what the best methods for 

implementation and execution might be. In addition to the Lutheran Liturgical Association and 

Una Sancta, the Viva Vox committee of the Synodical Council made great strides in 

reestablishing this liturgical facet within conservative Lutheranism. 

Several objectives led to this committee's zeal and fervor:

(1) A renewed focus on the Gospel as the means through which God grants his grace to 
his people.

(2) A recognition that the church calendar fosters a focus on the message of the Gospel.

(3) A realization that liturgical repetition and reinforcement drive home these truths deep 
in the hearts of congregation members.

This group, and especially Ralph Gehrke, strove to bring the Hymn of the Week back into the 

regular worship of the Lutheran church and even proposed a plan, similar to the one set up so 

long ago by Liliencron.60  Gehrke also listed numerous benefits of the implementation of such a 

plan in his document on the subject: 

By using such a plan a congregation gradually 
(1) grows more and more into the church year, 
(2) the most important hymns of its hymnal are kept alive...
(3) the congregation is also in a measure protected from an all too frequent subjectivism,  
and one-sidedness in the use of its hymnal. 
(4) Moreover, such a hymn program can be correlated with the hymn singing that is done 
in meetings... 
(5) strengthens the bond between private home and public church worship. 
(6) The church musician is enable to plan his work far in advance... 
(7) The church choirs will gradually realize what their position really is. 
Thus the entire parish music program comes closer to Bach's ideal of being well-ordered 

59 Luther Reed, “Preface” Memoirs of the Lutheran Liturgical Association. (Pittsburgh, PA: The Lutheran 
Liturgical Association, 1906), i-ii.

60 See Appendix B for excerpts from Gehrke's list. For the full plan, see Ralph D. Gehrke, “Planning the Service: 
A Workbook for Pastors, Organists, and Choirmasters,” (St Louis, MO: Concordia Publishing House, 1961).
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church music.61 

So the Hymn of the Day has since been returned and has become a regular facet in the 

hymn books of every major church body since their work.62 However, before we take a look at 

how the Hymn can assist in our congregations today, it will be beneficial to go back over the 

history of the Hymn. This time the approach will be focused on the liturgical value (and 

devaluing) that it held through each era, and how understanding that value can assist us today.

Liturgical Background

Learning from the Growth of the Past

Luther's Germinal Precedent

Luther's love of music was certainly a strong factor in his promotion of congregational 

hymnody, but it was also his passion for giving back to the people what had once been 

commonplace in the early church (not to mention his theological understanding of music). In his 

preface to the Geistliches Gesangbuchlein Luther wrote:

Every Christian knows that the practice of singing spiritual songs is wholesome and well-
pleasing unto God, for everybody knows that not only the prophets and kings of Israel …,
but also the early Christians, who sang especially psalms, used music already in the early 
stages of the Church's history. Indeed, St. Paul encouraged the use of music (1 Cor. 14) 
and in his Epistle to the Colossians he insists that Christians appear before God with 
psalms and spiritual songs which emanate from the heart, in order that through the Word 
of God and Christian doctrine may be preached, taught, and put into practice.63

However, Luther realized that that had not been the regular practice in churches for many years. 

The people had not participated actively in worship...the minister spoke in Latin, the 

canticles were led by a choir or cantor, and the people became mere spectators of the service. 

“The theological imperative for congregational hymnody came from Luther's understanding of 

the doctrine of royal priesthood of all believers, which stood in contradistinction to the particular 

priesthood of Catholicism.”64 Carlton Toppe phrased it this way, “The Mass was priestly rather 

than congregational. In the Mass the congregation was passive; the priest acted for the people. 

61 [numbering mine] Gehrke, 700-701.
62 For samples, see Appendix C
63 Martin Luther, Preface to Geistliches Gesangbuchlein quoted in Walter E. Buszin, Luther on Music. (St Paul, 

MN: North Central Publishing Company, 1958), 10.
64  Leaver. “Hymnody in Reformation Churches,” 153.
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The doctrine of the universal priesthood was neglected in Rome's liturgical life and activities.”65

Luther also understood the great benefits of such singing for those who participated. He 

knew that preaching was not the only way to praise God and enrich his people within the context 

of the public worship service, and he saw the solution in music:

For Luther to “say and sing” was a single concept resulting from the inevitable eruption 
of joyful song in the heart of the redeemed. In contrast to some other reformers who saw 
music as always potentially troublesome and in need of careful control and direction, 
Luther, in the freedom of the Gospel, could exult in the power of music to proclaim the 
Word and to touch the heart and mind of man.66 

In his work on Liturgy and Hymns, Luther explained in a pastoral, educationally-minded manner,

...such orders are needed for those who are still becoming Christians or need to be 
strengthened, since a Christian does not need baptism, the Word, and the sacrament as a 
Christian—for all things are his—but as a sinner. They are essential especially for the 
immature and the young who must be trained and educated in the Scripture and God's 
Word daily so that they may become familiar with the Bible, grounded, well versed and 
skilled in it, ready to defend their faith and in due time to teach others and to increase the 
kingdom of Christ.67

Luther had discovered a way to simultaneously train, comfort, and strengthen the laity in 

the basic truths of Scripture, while making a witness outside the Christian flock of the 

transforming power of God. “For Lutherans, the hymns were a form of God's Word through 

which God himself was active to strengthen and comfort his people in faith, not only through the 

meditation of the public ministers of the church, but also among the laity as they sang in the 

churches or in their homes,”68 Schalk also reflected this same point, “In emphasizing music as 

God's—not man's—creation and as God's gift to man to be used in His praise and proclamation, 

and in stressing particularly the royal priesthood of all believers, Luther laid the foundation for 

the involvement of every Christian—congregation, choir, composer, instrumentalist—in 

corporate praise at the highest level of ability.”69 

This work was done by the power of the Gospel, but Luther found out that music was a 

way to join together head and heart in this understanding of the Gospel. Luther explained that the

65 Carlton Toppe, “Luther and the Liturgy,” Wisconsin Lutheran Seminary Essay File, 
http://wlsessays.net/node/1548, (accessed September 15, 2013).

66 Schalk, “Music in Lutheran Worship,” in  A Handbook of Church Music. (St Louis, MO: Concordia Publishing
House, 1978), 15.

67 Martin Luther, “The German Mass and Order of Service, 1526,” in AE: 53 Liturgy and Hymns. (Philadelphia, 
PA: Fortress Press, 1965), 62.

68 Brown, 24.
69 Schalk, “Music in Lutheran Worship,” 15-16.
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education of children is absolutely vital in this respect, since by training them you are essentially 

training the whole family of believers: “The common people will learn from the pupils what, 

when, and how to sing and pray in church: they will also learn what to sing by the bier or at the 

grave.”70 This is why Luther so strongly advocated returning musical participation to the laity, 

“[Our] plan is to follow the example of the prophets and the ancient fathers of the church, and to 

compose psalms for the people [in the] vernacular, that is, spiritual songs, so that the Word of 

God may be among the people also in the form of music.”71

 Yet, while Luther implemented some radical (at the time) changes, he did not find it 

necessary to completely remove some aspects of liturgical worship that had been corrupted by 

Catholic false doctrine, but rather sought always to reform rather than remove. “Quite sensibly he

maintained that no era of Christian history has been without the witness of the Holy Spirit, and 

that the spiritual experience of so many centuries could not be altogether devoid of value. With 

remarkable clearness Luther saw the need of reconstruction, of rebuilding the Christian theology 

on the ancient foundations of scripture (sic) and apostolic authority.”72 In his synopsis of Luther's 

German Mass, Schalk offers these thoughts, “The Deutsche Messe of 1526, while retaining a 

recognizable outline of the traditional mass structure, more radically altered parts of the service 

and made provision for a greater participation of the people through vernacular hymns”73

To implement this greater participation, Luther revised an element of worship that had 

traditionally belonged to the choir—and as a result had become rather complex and difficult—

and placed it in the hands of the people: the gradual.74 At the time, the gradual functioned as a 

sort of 'response' to the 'call' of the lesson, as part of the “reciprocal rhythm” of public worship.75 

A perspective which combines past and present comes from Michael Carney in his article from 

The Hymn: 

For Luther, as for the church which bears his name, hearing the Word is not simply 
listening to a sermon, but an encounter with the risen and reigning Lord...The sermon 
arises out of a dialogue between the people of God and the Word of God, between the 
laity and the preacher...One concrete example of this dialogue is the singing of the Hymn 

70 Martin Luther, “To Marcus Crodel” AE:50 Letters III. Quoted in Schalk, Luther on Music, 29.
71 Luther “To Georg Spalatin” (Wittenberg, end of 1523), AE: 49 Letters II. Quoted in Schalk, Luther on Music, 

25-26.
72 Gabriel Tweet, “The Reformation and the Liturgy” in Una Sancta no. 5, (Reformation, 1949), 3.
73 Schalk, “Sketches of Lutheran Worship,” 61.
74 Gehrke, 697.
75 Gehrke, 697.
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of the Day, “a distinctive Lutheran contribution to the church's liturgy,” after the sermon76

Leaver comments: “In Luther's early days the gradual was a rather complicated gregorian

(sic) dialogue between solo voice and choir. His reformed liturgies brought about a significant 

change in that the congregation at large, rather than the choir alone, took over the singing at this 

point in the liturgy.”77 Schalk echoes those same thoughts: “One of Luther's great contributions to

the Reformation was the restoration of popular song to the people. His concern for the hymn as 

proclamation—for the union of Word and music that God might be praised and his Word 

proclaimed to the whole world—permeates his writing”78 Luther himself further clarifies his 

desires, “I also wish that we had as many songs as possible in the vernacular which the people 

could sing during mass, immediately after the gradual and also after the Sanctus and Agnus Dei. 

For who doubts that originally all the people sang these which now only the choir sings?”79  

Once it was a generally accepted liturgical facet, Luther and the reformers after him 

expanded its scope to include a number of other functions. Ralph Gehrke describes that dynamic:

In liturgical practice Luther gave the congregation's hymn the same function and rank as 
the psalm had possessed. But while the old pre-Reformation Gradual psalm in most cases
was primarily an expression of meditative adoration, the Lutheran hymn has a complex 
character. It is adoration and meditation...they have a strong proclamation aspect...they 
“proclaim the wonders He hath done, how His right arm the vict'ry won.80

Luther did not initiate a Hymn of the Day plan, as such, but with his German Mass—and 

especially by giving the gradual to the people—he had begun something new that would grow 

and flower into what is now known as the Hymn of the Day.

Once again, we see that this is because Luther understood what Arthur Just expresses so 

well in his article for the Good Shepherd Institute: 

Hymns are more than simply responses...They are the community's common 
announcement of what the pastor announces in the Gospel, in the preaching, and in the 
Words of Institution. We proclaim to one another and to the world through our song what 
we believe about God as we confess publicly our common faith. This is as pure an act of 
proclamation as there is, and its corporate character binds us together as the body of 
Christ, His church.81

76 Michael Carney. “Liturgical Music in the Postmodern Age,” The Hymn 50, no.1 (January, 1999), 16.
77 Leaver, “The Liturgy and Music,” 16.
78 Carl Schalk, “The Hymn in the Liturgy: A Lutheran Perspective,” Currents in Theology and Mission, 16 (June 

1989): p. 213. Quoted in Carney, 16.
79 Luther AE 53, 36.
80 Gehrke, 700.
81 Just, Arthur A. Jr. “Hymn Choices and the Lectionary—Series C” The Good Shepherd Institute: Hymns in the 
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Reed agrees and comments: “In his German Mass [Luther] suggested a vernacular hymn 

between the Epistle and the Gospel. This became general both because of the difficulties of 

translation from Latin into German, and also because of the zeal for hymn singing which had 

been awakened. Later appropriate choral music was frequently substituted for the historic 

Gradual.”82 Klammer further expanded on the inception of this new liturgical element, 

With the substitution of a congregational hymn for the ancient gradual psalm the 
reformers created something entirely new. The congregational hymn was elevated to the 
same rank as the psalm in the Mass. While in the Mass the gradual psalm was intended as
adoring meditation, the gradual hymn in the Lutheran mass had a much more complex 
character. It certainly was also intended as meditative adoration. But it was more than 
that. Just as the intrinsic character of all genuine church music is doxological 
proclamation, sung adoration, so also in the “singing and saying” through the text and 
melody of the gradual hymn, the good news of the Gospel is proclaimed in song.83 

A Flourishing Reformation Concept

What follows maps out the basis for the developing worship practices of 16th century 
Lutheranism:

(1) Basic to everything was Luther's view on the union of theology and music
a) music, first of all, was praise and worship per se;
b) it could also serve as an aid to piety and devotion;
c) and it was an important educational tool for spreading the Gospel...

(2) There was a conscious attempt to preserve, as much as possible, the tradition received 
from the church of the past...
(3) There was a consciousness that the Lutheran chorale was a presentation of

a) the Biblical Word itself,
b) an essential part of the liturgy and
c) in no way merely an appendage

(4) There was a constant and continuous involvement of practicing church musicians in 
developing a usable tradition...
(5) And finally, there was the freedom, within liturgical propriety, of congregations to 
develop church orders most suited to their own needs and traditions.84 

Specifically in connection to the Hymn of the Day (ever acquiring more and more of a de

tempore aspect) itself, Leaver adds:

In the Lutheran church orders of the sixteenth and seventeenth centuries this gradual-
hymn became the chief hymn of the service. Standing between the Epistle and Gospel for 
the day its function was to expound the themes established by these lections (sic). Hence 

Life of the Church, Daniel Zager, ed. (Fort Wayne, IN: Concordia Theological Seminary Press, 2004), 185.
82 Reed, The Lutheran Liturgy, 296.
83 Klammer, 24.
84 Schalk, “Sketches of Lutheran Worship,”  64.
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it was sometimes referred to as the de tempore hymn, that is, the hymn appropriate for the
time or season in the church year.85

The Hymn was also called the “chief song” (Hauptlied) for a couple of reasons: for one, it served

as the connecting piece between all of the readings, and over the course of time also came to 

focus on the Gospel especially. This happened especially as a combination together with the 

traditional Alleluia, which was placed between the second lesson and the Gospel in the Common 

Service. 

The Gradual is a liturgical arrangement of portions of psalms originally sung entire and 
from a step (gradus) of the altar. The first part constitutes the Gradual proper and reflects 
the thought of the Epistle. The second part is known as the Alleluia and serves as a 
prelude to the Gospel. Originally...three lessons were read. The Gradual proper was sung 
after the prophetic lesson and the Alleluia after the Epistle. With the disappearance of the 
Old Testament Lesson during the course of the Middle Ages, the Gradual and the Alleluia
were united.86 

This Hymn was also “chief” because it served as the response to the high-point within the 

Service of the Word, that is, the Gospel. But just as the Hymn highlighted the highpoint in the 

Service, so it reached its highpoint in the age of orthodoxy and its life there was short-lived.

Learning from the Deterioration of the Past

A Pietistic Drought Threatens

Spener saw an increasingly scholasticized and ecclesiasticized form of worship 

developing in opposition to the reforms Luther and others had striven to establish, in other words

he saw a return to Catholicism that was far from the reformers intention:

Once again the people were being shut out...The liturgy was becoming a work of art 
rather than the “work of the people.” Combine this with the scholastically erudite 
sermons of the Age of Orthodoxy, and it is easy to see the result: in the words of 
Frederich Blume, “an uprooting of Luther's basic idea of the priesthood of all believers, a 
dissolution of the unified service understandable to all, a renewed division of the 
religious community...with the predominance of Latin and the preponderance of art 
music, the service of worship became an affair of the educated classes.”87

Schalk points to the unexpected irony of the situation:

Ironically, it was this freedom, encouraged at least in part by Luther's hesitation to 
become prescriptive, that contributed toward the loss of a distinctively Lutheran worship 

85 Leaver, Liturgy and Music 17. 
86 Luther Reed, The Lutheran Liturgy, 295.
87 Fredrich Blume's Protestant Church Music, 122. Quoted in Frank Senn, “The Dialogue Between Liturgy and 
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practice in the 17th and 18th centuries. Under increasing pressures of pietism and 
rationalism in the centuries following the Reformation, Lutheranism succumbed more 
and more to the temptation to forget its catholic character and heritage.88 

So because of the subjective shift and the increasing overemphasis on rational thinking 

(further advocated by the Enlightenment that swept across Europe), Pietism as a movement had 

lasting effects on worship life in Lutheranism. “The reaction against a one-sided, lifeless 

orthodoxy and its consequent formalism came in the Pietistic movement, which however soon 

proved to be as intensely and one-sidedly subjective as orthodoxy had been.”89 Some of the 

liturgical attacks can be summarized:

(1) extempore prayer replaced the classical written orations;

(2) hymns descriptive of the soul's subjective conditions replaced the old chorales 
with their celebration of the objective act of God in Christ;

(3) hymnals were arranged according to the order of salvation instead of the church 
year, which was frequently ignored;

(4) new melodies suited to the emotional character of the new hymns replaced the 
vigorous rhythms of the old chorales;

(5) the sentimental aria and pompous chorus patterned after the prevailing operatic 
style crowded out the polyphonic choir music of the old masters.90

Erling Teigen outlined his thoughts on Pietism in his study of the Augsburg Confession:

Pietism had its outgrowth in a dissatisfaction with Lutheran Orthodoxy's understanding of
the centrality of justification preaching, a preaching which saw the comfort of the sinner 
in the proclaiming of the biblical doctrines of justification, the sacraments, atonement, 
etc. Orthodoxy's preaching was strictly exegetical and saw the biblical texts always under
the biblical categories of justification and the Means of Grace. Pietism was dissatisfied 
with what it mistakenly saw as a lack of “life situation” preaching and insisted on a shift 
to more ethical encouragement. Religious rationalism, which simply represented a sort of 
secularized Pietism, carried on that ethical preoccupation...The ethical preoccupation of 
Religious Rationalism builds also on Pietism's emphasis on the subjective experience of 
the believer to the neglect of the Gospel's (justification's) objectivity. A further 
consequence was a preoccupation with the subjective response of the hearer in 
proceeding to live the ethical life, a theme...which, seen outside of the perspective of sin 
and grace, becomes destructive of true Law and Gospel Christianity.91

88 Schalk, “Sketches of Lutheran Worship,” 64.
89  Ohl, 69.
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An additional negative effect was doctrinal indifference. “Accompanying this decline in 

denominational identity, is deemphasis (sic) of doctrine and doctrinal concerns. Actually we have

here a sort of chicken-egg problem as to what came first and what was cause and what was 

effect. In any event, one of the greatest problems with Pietism and one of its least desirable 

legacies is doctrinal indifference.”92

While this doctrinal indifference may have been purposeful, it is unlikely that the effects 

that Pietism had on hymnody or the Hymn were intentional. “While the Baptism hymns we sing 

were actually written by Pietists such as Rambach, the intent was usually to serve the 

confirmation service. The stress on an aware regeneration simply had to put Baptism in the 

shadows.”93 They had good (albeit misguided) intentions, but what happened as a result was far 

different.

As [the spirit of Pietism] entered into the established church, the services of the latter 
became more and more subjective and emotional. The struggle for personal 
consciousness of conversion and regeneration led to an undervaluation of the objective 
means of grace. The historical and the formal in liturgical worship gave way to 
expressions of individual ideas and emotions. The liturgy and the church year were too 
objective and constraining.94

As Pless mentioned above, the church year suffered similarly as something that was thought 

unnecessary and superfluous, distracting and detracting from “more practical” thoughts: “The 

church year becomes less influential in shaping the preaching as pericopal preaching declined 

along with the use of hymns reflective of the themes of the lectionary.”95 To the point that the 

Hymn of the Day's disappearance was an unintentional result, Leaver comments with this irony, 

“...part of the problem was that the basic idea of a hymn of the week was too successful,” he 

writes: 

As the eighteenth century progressed, the gradual hymn declined in use and significance 
and in time disappeared altogether...the availability of more hymns for each Sunday 
eventually led to the displacement of the traditional gradual hymns. Their eventual 
eclipse was completed by the forces of Pietism and Rationalism which brought with them
a deep suspicion of liturgical forms and everything associated with them.96 

Gehrke outlines the other “practical losses” to the Hymn of the Week (and its eventual removal 

92 Fredrich, 3.
93 Fredrich, 5.
94 [emphasis mine] Reed, 146.
95 Pless, 149.
96 Leaver, “Liturgy and Music,” 20-21.
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from public worship altogether) as a result of Pietistic and Rationalistic thought:

The reason for the eventual loss of this very wholesome liturgical order of hymns of the 
week has been traced by Philipp Reich to three main causes. First, the growth in the 
number of hymns in the hymnbook...a larger selection of hymns in a hymnbook is always
made available only at the expense of the “canon”...Furthermore, the “main hymn” in 
the Reformation age had not been the “sermon hymn” but rather the Gradual hymn...
(Only after the sermon had become the exclusive center of the service did the hymns or 
the hymn stanzas that framed it necessarily have to relate to its specific theme) Thirdly, 
with the restriction of the service to the sermon as the only focal point...the Reformation 
age's entire understanding of the service was lost...the church year had to take a back seat 
in favor of the civil year.97

And the effects did not end there, but as Pless points out there are continuing 

repercussions that have rippled through to the present worship context in North America: “While 

Pietism may not be the direct source of the liturgical chaos that has come upon North American 

Lutherans, it surely has provided contemporary Lutherans with an orientation which is 

predisposed toward an anti-liturgical bias.”98

A Brief Bud Blossoms with Bach

Yet even midst all this liturgical chaos, there was still a glimmer of hope, and again that 

was found in Leipzig at the St Thomas church. Gehrke highlights two actions of Bach that 

demonstrate his appreciation for and understanding of the Hymn of the Day as an important facet

of worship:

(1) Concerning 'Bach's tenacious retention of the old chorales and his use of them as 
cantus firmus themes he wrote: This uncompromising holding fast to the traditional set of
hymns established the fact that Bach was not interested only in the more artistic and 
musically sophisticated side of well-ordered church music.

(2) Bach explained his action [taking back worship planning from Pastor Gaudlitz] by 
stating that it was his duty to keep vigilant watch that the hymns be chosen “according to 
the order of their Gospels and of the Dresden Hymnbook,”...In protecting this clear-cut 
liturgical series of de tempore hymns Bach was guarding against a misunderstanding that 
considers church music only a decorative addition to the service.99

While it would be difficult to enumerate all of the numerous other contributions that Bach 

brought to the liturgical life of the congregations in Leipzig, here the focus must remain on his 

contributions to the Hymn of the Day, and—in that connection—to his cantatas.

97 [emphasis mine] Gehrke, 699.
98  Pless, 151.
99 Both quotations from Gehrke, 698.
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These cantatas added a musical excursion that artistically portrayed the message of the 

Gospel, yet at the same time was not only art. “Bach's cantatas...were essentially musical 

commentaries on the Sunday and festival Gospels and therefore were heard in addition to, rather 

than in place of, the biblical lection.”100 The function of the cantata was nearly identical to that of 

the Hymn, though the two differed in the form used to present that function.

By the unexampled prominence of the chorale as a mine of thematic material, [Bach] 
gave the cantata not only a striking originality, but also an unmistakable fitness to the 
Confession which it served. By these means—which are concerned with its form, and 
still more by the astonishing variety, truth, and beauty with which he was able to meet the
need of each occasion for which a work of this kind was appointed—he endowed his 
church and nature with a treasure of religious song compared with which...any other 
musician that may be named—Palestrina, Gabrieli, or whoever he may be—sinks into 
insignificance,101

Rationalistic Rock Bottom

In striking contrast to the beautification and building that Bach accomplished, 

Rationalism sought to simplify worship to what was absolutely essential, paring the service of 

any supernatural elements or anything that was deemed unnecessary. Gehrke points to the 

reciprocal loss that was only logical after the removal of the readings to which the Hymn 

corresponded, “It was only after the old traditional order of reading the Epistle and the Holy 

Gospel was no longer followed, and after the number of lessons read in church was reduced to 

only one that the Gradual hymn, which “rimed (sic) with the Gospel,” lost out.”102 

Pietistic subjectivism and rationalistic thought was responsible for being the final judge 

in all things worship-related. In addition, the battle raged against all things repetitive, old, or 

established...Pietism saw the need for the “new” and Rationalism saw no use for repetition: 

Like the later Pietism, so Rationalism could not tolerate the fixed and recurring, but was 
ever seeking something new, to the confusion of the congregation and the ever-increasing
destruction of the Liturgy. Under its influence the Church edifice became a mere lecture-
hall, and the minister a moral instructor, unfettered by anything traditional and fixed, and 
therefore free to say and do in public worship what he pleased103 

Unfortunately this led to the removal of almost the entire liturgical service. Rationalistic thought 

100 Leaver, Luther's Liturgical Music, 299.
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deemed that the sermon was the best means for conveying practical information on Christian 

living. Ohl cites an extensive list of aspects of worship that were removed as a result of this 

rationalism, including several orders of service illustrating a deterioration and subjectivism that 

emptied the sacraments of any divine connection ...One of which (Hufnagel: Liturg. Blaetter.) 

states the words of institution as follows: 

“Eat this bread; may the spirit of devotion rest upon you with all its blessings.”
“Drink a little wine; moral power does not reside in this wine, but in you, in the teachings
of God, and in God.”

or
“Use this bread in remembrance of Jesus Christ; he that hungereth after pure and noble 
virtue shall be filled.”
“Drink a little wine; he that thirsteth after pure and noble virtue shall not long for it in 
vain.”104  

Rationalism eventually determined that the sermon was really the only necessity in worship, thus

whittling the Lutheran service down to the bare-bones minimum of an all-encompassing sermon 

surrounded (perhaps) by a couple of hymns and/or prayers. “The altered views of the Word and 

sacraments made the liturgy and the great hymns of the church unintelligible. The Service was 

mutilated beyond recognition. The church became a mere place of assembly and the pulpit a 

lecture platform.” 105

The two thought processes of rationalism and Pietism combined to form a “perfect storm”

of liturgical destruction. “Within the sphere of worship, Rationalism was wholly destructive. 

Pietism had rejected or neglected many of the ancient forms but had not denied their content. 

Rationalism rejected content and form alike.”106 This marriage of subjective and rational thought 

led to further deterioration. 

Because of the shift to more rational forms, few hymns were composed during the time 

that this thought prevailed. “The teaching and preaching of the church, however, were soon 

affected unfavorably. An ideal of happiness was substituted for the divine plan of redemption. 

Practical interests rather than orthodox doctrines or high spirituality were stressed in the pulpit. 

The stream of hymnody which had continued to flow through the Pietistic era now dried up 

completely.”107 And even the hymnody that remained—reduced in quantity already—was further 

104 Ohl, 77.
105 Reed, The Lutheran Liturgy, 148.
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diminished by a reduction in quality:

The objective Church hymn gave way to hymns descriptive of the soul's changing 
conditions, experiences and feelings; the hymn-books were arranged according to the 
Order of Salvation instead of the Church Year; new melodies suited to the emotional 
character of the new hymns displaced the vigorous old Church tunes; the sentimental aria 
and strains patterned after the prevailing style in opera completely crowded out the noble 
polyphonic choir music of the early masters; the order of the Christian Year was broken 
in the choice of texts;—in a word, what Pietism set out to do finally resulted not in 
bringing about again a proper union between the objective and the subjective, but in the 
overthrow of the former and the triumph of the latter.108

Somewhat ironically, this is almost the exact caution that Calvin used in his argument 

against using music in worship—though Luther countered that with the rationale that though a 

gift may be misused, that does not immediately negate the validity nor the value of that gift—

Leaver summarizes: 

Calvin was not entirely wrong when he said that music might be the tool of the devil. All 
the good orders of God can be misused, all the gifts of God can become a curse to the 
man who uses them wrongly. But God's intention is that we live our life on this earth 
within God's orders, and that means also that we live by and with God's gifts to men. 
Luther, therefore, was more right than Calvin was wrong when he considered music a 
means to glorify God and to drive Satan away.109 

Another shift that occurred in regard to composition was from the S.D.G. of Bach, to the 

edification of the congregation being the primary goal of composers. “Music composed “to the 

glory of God alone,” as Bach inscribed many of his compositions, might actually have appealed 

to those enlightened aesthetes. But Enlightenment notions viewed church music, like liturgy 

generally, not so much to glorify God as to edify the congregation.”110 Reed also adds, “The 

whole purpose and direction of public worship had been changed. Instead of lifting common 

devotions Godward, the Service was directed manward in the hope of appealing to the minds and

emotions of the hearers.”111 In this regard, the 'edification,' 'beautification,' and 'aesthetic' 

qualities of worship practice and music were brought to the fore, creating an unrealistic and 

inaccurately narrow perspective of the public worship service. 

Senn vehemently laments this mistaken emphasis: “Both Pietism and Rationalism 

emphasized “edification” as the main purpose for church music (and hymnody by transference). 

108 Ohl, 70.
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Simplicity also happened by necessity, since the 'newer, more edifying' music had to be pleasing 

to everyone, not just the “connoisseurs of liturgy and art”” Later he continues by saying that to 

transform worship into a merely entertaining or aesthetic event is to rob the liturgy of its 

essential character and purpose: the proclamation of truth. Finally he correctly points out: 

“...worship is not an aesthetic event; it is an event of encounter between God and God's people... 

Aestheticism is a corruption of worship...art insinuates its vision of reality into liturgy and takes 

captive the purpose of liturgy. It is not the purpose of liturgy to extol Beauty, but to proclaim 

Truth.”112 

Leaver also expressed his concerns about music usurping the lead position in worship, 

rather than remaining in its “objective function as handmaid of the Word.” He explained:

When church music has lost this objective function of proclamation as the handmaid of 
the Word...Protestant worship becomes “flabby rather than holy, folksy rather than 
numinous, hortatory rather than adoring, feminine more than masculine, and one is not 
surprised that it often appeals to infantile elements in human personality.”...theology 
prevents music from assuming an independent role in the worship of the church.113

“When the Church's music ceases to sound, doctrine will disintegrate.” This quote is 

often attributed to Melancthon and was used by Leaver to illustrate the fact that music and 

doctrine run hand-in-hand. The historically documented deterioration of doctrine that followed 

the loss of liturgical music is illustrative of that point. Conversely, what happens to the music of 

the church after it has been drained of its doctrinal lifeblood is perhaps not so unexpected: “Cut 

off from its theological roots music in worship takes on the nature of music to entertain the 

congregation, mood music to create the right atmosphere...an “aural lubricant” to smooth the 

transition from one part to the next...[but] Theology without the music of faith becomes dry, 

soulless and brittle.”114 The sad end-note of this era was the lasting legacy it left. As he observed 

the continued inroads of popular culture into church music, Senn stated:

[The influence of popular culture on church music] meant that church music ceased to 
have any relationship to the liturgy. Its purpose was not to enrich the celebrations of the 
church year (which means chiefly to proclaim the saving work of God in Christ), but to 
edify the assembled congregation...That is, it stirred the momentary emotions of the 
hearer without truly edifying or strengthening the enduring faith of the hearer.115

112 Senn, “The Dialogue Between Liturgy and Music,” 29.
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Observing the Present

Rediscovery and Revitalization

The decline did not last forever, the rising tide fell and in the aftermath, the church began 

to pick up the pieces, though perhaps not where we would first expect. Because of the 

deterioration of liturgical observance that had occurred in Germany and the fact that “the Church 

of England skillfully and beautifully preserved the thread of historic continuity in its liturgy,” a 

shift occurred:

Once [the leaders of the Oxford Movement] became convinced that it was historically 
and liturgically proper for hymns to be used in formal liturgical worship, a new 
development of great significance began. [They] produced fine translations of the old 
Latin breviary hymns. This work inspired the writing of original English hymns similar in
spirit and form. Thus, long after the stream of Latin hymnody had ceased to flow, and 
many decades after inspiration in German hymnody had failed, the Church of England 
enriched the modern English-speaking world with a dower of fine liturgical hymnody.116

In this way, English actually served to advance the proclamation of the Gospel through hymnody,

and therefore also aided in the revitalization of the Hymn of the Day. “This is the principal hymn

of the Service (Hauptlied “chief song”). Following the lessons and the Creed and immediately 

preceding the Sermon, it has practically the significance of an additional proper, and must be 

chosen with care.”117 

Another change occurred, this time in the liturgical placement (and, essentially, the 

function) of the Hymn:

In this modern revival of the hymn of the week plan the function of the hymn has been 
slightly changed. Traditionally it had been the gradual hymn, standing between the 
Epistle and Gospel, but in America the hymn of the week is sung after the Creed and 
before the sermon. Formerly the hymn of the week was a response to the Epistle and a 
preparation for the Gospel; it is now a summary response to all the Scripture readings.118

This is now the position that the Hymn occupies in Lutheran orders of service today.119 “These 

propers contribute more than variety, color, and interest. Their content focuses attention upon the

specific message of each Sunday and determines the thought and mood underlying the 

celebration of the festivals. Taken as a whole they present the entire body of the church's 

116 Reed, The Lutheran Liturgy, 396-399.
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teaching during the cycle of the year.”120 In essence, the Hymn of the Day has become part of the 

Propers, though the path to return it to its position there was long and difficult.

To summarize this thought, I'll use a chart from earlier in the paper with extended 

footnotes explaining the rationale behind each facet's connection to the Hymn:

(1) A renewed focus on the Gospel as the means through which God grants his grace to 
his people.121

(2) A recognition that the church calendar fosters a focus on the message of the Gospel.122

(3) A realization that liturgical repetition and reinforcement drive home these truths deep 
in the hearts of congregation members.123

Even a brief look at the modern hymnals and planning committees in charge of their 

arrangement shows that this piece of the liturgical puzzle has returned and is at least encouraged 

and made available, if not put into practice, by all major Lutheran bodies today.124 However, it 

also takes an equally brief look at the actual practices of many Christian gatherings to see that 

this beneficial heritage is either squandered or forgotten. And thus onto answering the all-

important (or at least all-immediate) question: “What now?”

120 Reed, The Lutheran Liturgy, 450.
121 “It may be difficult for us to reactivate all these various factors in our Sunday services (congregation, pastor, 

choir, organist, boys' choir, and cantor), but this does seem to me to be the way down which we can well travel. 
Using the definite and permanent structure of the Divine Service and of the Church Year as the basis of their 
planning, choir directors, organists, pastors, teachers can plan for a clear-cut musical program long in advance in a 
purposeful manner.” Gehrke, et al, 2.

“Our congregational singing did not reach its full vitality...until we succeeded in gradually introducing into 
the Divine Service that group of festival hymns which is not only admirably suited for antiphonal singing between 
choir and congregation, but which, at least in part, seems even to be made for it” Gehrke, et al, 5.

122 “I also believe that we will get much farther in our church music work if we recognize what is fundamental in 
the order of our Church Year, namely the Gospel for the particular festival or Sunday. The Gospel gives the tone to 
the entire service: to the propers of the liturgy, to the sermon, to the celebration of the Sacrament, to the hymns, to 
the organ and choir music.” Gehrke, et al, 1.

“The Gospels for the Sundays and festivals are the very heart of the Church Year. They make our 
observance of the entire Church Year a Gospel-centered experience.” Gehrke, et al, 3.

123 “The Word and Sacrament are the focal points toward which we move in our Divine Service, and we should 
understand that the various individual parts of the liturgy are only paths of prayer on which we travel toward those 
high points, at which God speaks to us through His Word and comes to us through His Sacrament.” Viva Vox 
Committee (Panel Presentation), Viva Vox I, no.1 (1955), 1.

“[The various propers of the day] have a rightful place in the Service only in so far as they have a direct 
relationship to the Gospel. Whatever is out of harmony with the day's Gospel disturbs the unity of the Service; 
whatever reinforces the teaching of the Gospel helps to make the Service a Gospel-centered experience.” Gehrke, et 
al, 3.

124 Consult Appendix C for examples of (and samples from) these plans.
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Contemporary Background

Postmodern Problems: Eclectic and Ecumenical

To approach this subject accurately and concisely, perhaps it is best at the outset to 

outline the various cultural challenges that constitute the current landscape before the Church 

militant and then to show how a historical understanding of the Hymn can help to approach and 

remedy those challenges.

Challenge 1: This is a   postmodern   world.

This is how Jay Carney opens his article on how to approach “Liturgical Music in the 

Postmodern Age,”:

In the second half of the twentieth century we have witnessed remarkable developments 
in Christian worship. Especially in the liturgical traditions (including Roman Catholic, 
Lutheran, and Anglican communions), substantial changes have occurred in a relatively 
short period of time. Louis Weil observes that “we cannot escape the awareness that we 
are at the threshold of the twenty-first century and that we are caught up in an enormous 
shift of perspective at every level of the Church's life. What was long taken for granted 
can no longer be taken for granted.” Not surprisingly, the process of change has caused 
both exhilaration and anguish, depending on one's perspective.125

Or take the words of Dr Harold Senkbeil from the 2013 Reformation Lectures, 

Sadly, too many confessional Lutherans sound as if they came straight from the 1950s 
and the neat and tidy world of “Father Knows Best” and “Leave it to Beaver.” It's time 
that we rise to the occasion and address the world we live in. For too long we have been 
content to reminisce about days gone by and shake our heads sadly at the developments 
around us. No wonder that we often come across sounding like nostalgia freaks.126 

The fact of the matter is that it is no longer the second half of the twentieth century, and due to 

technological and industrial advances this world is moving more quickly and in a more 

connected way than at any time in recorded history. Senkbeil also included this illustration:

You could say the church is engaged in a perpetual relay race, passing on what we have 
received to those who come after us. Liberals are in danger of dropping the baton 
altogether, abandoning the faith once delivered to the saints. But conservative churches 
face a formidable challenge as well: accommodation and modification of the faith to 
reflect the cultural individualism of our time. Our culture presents a notoriously fluid 
target, always shifting with every passing fashion.127 

Carney reaches the realization that “For better or for worse, our generation has been called to 
125 Carney, 15.
126 Harold Senkbeil, “The Christian Faces Contemporary Challenges” (lecture, Bethany Lutheran College, 

Mankato, MN, November 1, 2013), 7.
127 Senkbeil, 6.
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embrace the challenge of discerning how to praise God with song in the twenty-first century.”128

This postmodern society is characterized by expressive individualism129 which “promises 

freedom, but ultimately it delivers bondage instead.” Senn adds some beneficial thoughts from 

the epilogue of his volume, “The present situation is that the modern world, built on a sense of 

critical reason and romantic idealism, is falling apart...Modernity was built on an intellectual and 

moral capital that has since been spent.”130

“The narrative myth of modernism was based largely on the scientific worldview of the 

Enlightenment...In the twentieth century, however, that narration has broken down as the 

doctrine of progress has been discredited not only by devastating historical experiences but by 

science itself.”131 So modernity has since given way to post-modernity and as a result the ground 

upon which we now stand is shaky at best and non-existent just as often: “People everywhere 

take it as axiomatic that there is no overarching truth – and the corollary is that every person has 

the inherent right to exercise freedom of choice in any and all ethical decisions, since truth is in 

the eye of the beholder.”132 So this pervasive subjectivism is becoming militant, to the point 

where it is no longer just a personal thought process, but an overarching cultural 'truth.'133 “This 

puts historical Christianity in an untenable cultural situation because it proclaims a salvation 

event that happened in history,”134 Add to this the fact that “modernity” itself (predecessor by 

definition to postmodernism) is a thought-process response to the Enlightenment, which once 

came so close to destroying the Hymn concept so many centuries ago. In other words, the church

is now facing the destroyer of what was nearly responsible for utterly destroying the Hymn... 

How can the Hymn possibly assist in combating that?

128 Carney, 15.
129 Senkbeil made extensive use of Robert George's term from his book Conscience and Its Enemies: confronting

the dogmas of liberal secularism. He shows the results of this “collective worldview” in the social and political 
arenas (Senkbeil then transfers it also to the religious), but he finds its cause in the decline of liberal education: 
“Classically, the liberal arts were designed to constrain and master basic impulses and desires of individual human 
passion for the common good. This educational ideal was designed to free—to liberate—the individual so he could 
contribute to society as a genuinely free man. When on the other hand, human passion gains the upper hand, that 
person is a slave to his passions and is bound to his own impulses.” Senkbeil, 4.

130 Senn, Christian Liturgy, 694-695.
131 Senn, Christian Liturgy, 695.
132 Senkbeil, 7.
133 However, note also what Senkbeil observes, “When your world shrinks to exclude everything spiritual, all you

are left with is the material...Man becomes a biological organism without origin, purpose, or direction.” Senkbeil, 
11, and also, “When your companions consist of me, myself, and I, you live in a very small world.” Senkbeil, 4.

134 Senn, Christian Liturgy, 697.
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Challenge 2: This is an   eclectic   world.

Carney again sees difficulty in this regard: “Images of the postmodern period...are 

fundamentally different...A consciousness of diversity has arisen, and families look and act in 

many different ways. Subjectivity based on particular contexts characterizes ethical decisions, 

with much less agreement on a clear sense of right and wrong.”135 The implications of this 

endlessly personal morality can be plainly seen in the depravity that is not only accepted as the 

cultural norm, but ultimately is touted as the ultimate in moral enlightenment.

In an article for The Hymn Karen Westerfield Tucker wrote these observations and 

cautions: 

In recent decades this multiculturalism has been more overtly expressed in worship than 
in previous generations, and much of it has been the result of the publication in hymn 
books and hymn collections of texts in modern languages other than English 
accompanied by tunes from an array of cultures—indigenous, imported, and foreign... 
While ethnographic exactitude is neither possible nor desirable, an effort should be made 
to respect the original musical form; the ethnic, racial musicological wrinkles should not 
be ironed out in favor of a more generic western style, even if it means the music is 
difficult.136

It really is difficult to approach this issue, because approaching it from either introversion or  

extroversion exclusively will lead to problems. One can't simply adopt the views of all other 

cultures and ethnicities, because “the identification of any human culture undermines the mission

of the gospel to address all human societies. The mission of the gospel succeeds best if the 

gospel stands over against societies rather than becoming enmeshed in them.”137 However, while 

the message will by necessity be counter-cultural, the means and methods of conveying that truth

to the world must keep cultural context in mind. In addition this 'standing in opposition' also 

pushes many away, which denies an essential characteristic of Christianity to “Go and tell.” As 

always, the church must balance both personal identity and multicultural inclusion, “...while 

cultural pluralism is worthy of liturgical recognition, it must never obstruct expression of 

Christian unity.”138 And so again the question is left to ask, how can the Hymn help here?

135 Carney, 16.
136 Karen B. Westerfield Tucker, “Liturgical Perspectives on Changes in North American Hymnody in the Past 

Twenty-Five Years,” The Hymn 52, no.3 (July 2001), 25-26.
137 Senn, Christian Liturgy, 698.
138 Westerfield Tucker, 26.
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Challenge 3: This is an   ecumenically-driven   world.

Westerfield Tucker's last point brings up another issue in postmodern culture, and that is 

the unceasing effort toward unification, or as it is known in religious circles, ecumenicalism. 

While the striving for unification in and of itself is beneficial, and really a fulfilling of Christ's 

call to “go and make disciples,” it is more often the method that raises questions and arguments 

against it. All too often, the idea is “Let's try to find the least common (religious) denominator 

and establish our unity based on that,” However this inevitably leads to a watering down and 

emptying of most (if not all) doctrine and practice. Westerfield Tucker simultaneous argues 

against, and makes a proposition for such watering down:

Such interchange (of culture-based tunes and texts) may encourage Christian unity, 
though the question must be raised whether a single hymn will be understood in the same 
way in two different dogmatic contexts...A more difficult question is whether 
hymnwriters, aware that a good text may transcend their own denominational allegiance, 
should write for a general Christian audience and avoid the theological nuancing of 
ecclesiastical particularity.139

Again, for various reasons this world is becoming smaller, and as is it does there is ever the 

temptation toward a “Babel-like” attitude, seeking constantly to reach the heavens (with or 

without God).

 Also, while this approach and philosophy at first seem to combat against the self-

centered subjectivism lamented above, the motivation behind this ecumenical unification is often

even more subjective and self-motivated. People seek personal fulfillment, and one of the ways 

to accomplish that is through “performancism” which focuses not on “what God has done for 

me,” but rather on “what I can do for God.” Senkbeil points out, “there has been a disastrous 

shift within the church, almost a conscious decision, to turn away from the eternal truths of the 

Word of God and focus on human fulfillment.”140 Now, yet again, the question must be posed: 

How can the Hymn make any difference here at all?

Answer 1: How does a historically informed approach to the Hymn address the   postmodern 

problem?

139Westerfield Tucker, 26.
140 Senkbeil, 8. He goes on to say, “...the frantic activism that has been imported into the life of the church – 

which he [Tullian Tchvidjian, grandson of Billy Graham] labels “performancism” – has not only failed to stem the 
tide of defections from the pews, but has gutted the central tenet of the faith once delivered to the saints, namely 
God's “One Way Love” in His Son Jesus Christ.” Senkbeil, 8.
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First turn back to the root of the problem, that is, this postmodern subjectivism. 

Westerfield Tucker encapsulates the battleground, “We are now confronted with a “worship war”

between what popularly is defined as “traditional” or “liturgical” worship and “contemporary” 

and “evangelical” worship, though such designations are inaccurate.”141 This is a battlefield 

where postmodernism and subjectivity can make us feel like nothing more than an island in the 

midst of a vast, oppressive ocean. Yet in the midst of that ocean is a ship, sailing straight and 

weathering the storms...an unsinkable force against the oppression all around it. The Hymn is 

objective, and while the choosing of the hymns that compose a Hymn of the Day plan may be 

done according to any number of different standards and preferences, the Hymn itself stands in a 

tradition that traces its roots back to the objective truth of Scripture. 

This is the same kind of stand that those in the post-reformation era had to deal with: 

faced with innumerable, seemingly insurmountable difficulties and disputes, the reformers 

uniformly turned to the one source that provided objective, unchangeable truth: the Bible. 

Therefore, because the Hymn is scriptural, objectively-based, and gospel-centered a historically 

informed understanding of the Hymn of the Day plan will help to combat the expressive 

individualism of our present age.

Answer 2: How does a historically informed approach to the Hymn address the   eclectic problem?

At a time of stylistic and cultural diversity, the Hymn provides an unwavering anchor of 

unbiased, time-tested heritage that was drawn from a rich variety of hymnic roots. On the basis 

of the pre-existing variety that Hymn of the Day plans already have, this rich variety can be seen 

and shown to help alleviate the problem. Add to that, though, the fact that the Hymn (because it 

is concerned more with text than tune) is much more readily able to be fluid in musical and 

stylistic content to accommodate and equip any number of stylistic or cultural tastes and 

preferences.

Also, because the Hymn derives from that foundation of God's Word, it is a solid, clear 

(and emotionally charged) appeal to the very heart of an individual. It is an appeal that drives 

home the message of Jesus Christ—his life, death and resurrection—the very self-same message 

that is universally necessary for everyone on earth to hear! Therefore, because of its unbiased, 

time-tested heritage, drawn from a rich variety of sources to bear the message of the Gospel, a 

141 Westerfield Tucker, 27.
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historically informed approach to the Hymn of the Day will help to alleviate the eclectic 

problems of the present age.

Answer 3: How does a historically informed approach to the Hymn address the   ecumenical 

problem?

To some today it seems that the road to unity must be walked with shoes emptied of all 

doctrine, that in order for us to walk together, we must say nothing, do nothing, show nothing 

that may show differences between us. However, if the heritage of the reformation is any 

example, then taking a strong doctrinal stance will actually strengthen, not weaken, walking 

together. Here again the Hymn stands as an example of pure gospel teaching applied to a 

medium that speaks to the heart and the head simultaneously.

For any kind of a walking together, certainly there will be discussions and disagreements,

but on what better standard could those discussions be held, than the Scripture and Scripture in 

song? What better way to communicate and work out differences than with the words and works 

of Christ set to music? A historical understanding of the Hymn of the Day will help to remedy 

the ecumenical issues of the present age.

It would be naïve and wrong of me to say that implementing a Hymn of the Day plan will

immediately and completely remove all problems from any congregation in any situation. 

However, I cannot help but wonder what the public worship landscape might look like if 

everyone shared a historical appreciation and understanding of the heritage we have in the Hymn

of the Day.142

142 Those interested in continued research on the topic may want to develop a more thorough evaluation of  
contemporary sources and work toward creating a workable hymn plan consisting of hymns that meet the criteria: 
(1) scripturally based [especially emphatic on gospel proclamation], (2) congregationally accessible, (3) musically 
excellent, and (4) historically tested. 
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Appendix A – Liliencron's “Detemporeschak” Plan (ca 1700)
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Appendix B – Ralph D. Gehrke's “Hymn of the Week” Plan (excerpts, 1961)
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16: 16-23 
16:23-30 
18: 1 to 

19:42 

Jubilate, The Third Sunday After Easter 
Rogate, The Fifth Sunday After Easter 
Good Friday 

20: 19-31 

20:24-31 
21:19-24 

Toble X 

Quasimodogemti, The First Sunday Ai 
Easter 
st. Thomas the Apostle's Day 
St. John the Apostle and Evangelist's I 

THE HYMN OF THE WEEK 

(Arranged Alphabetically) 

A Lamb Goes Uncomplaining Forth. TLH 142 
Good Friday 

A Mighty Fortress Is Our God. TLH 262 
Reformation 

All 1\1ankind · Fell in Adam's Fall. TLH 369 
Trinity VI 

All Praise to God, Who Reigns Above. TLH 19 
Trinity VII 

All Praise to Thee, Eternal God. TLH 80 
Christmas 

Awake, Thall Spirit, Who Diclst Fire. TLH 494-
Trinity II 

Christ Jesus Lay in Deatl1's Strong Bands. TLH 195 
Easter 

Come, Follow Me, the Savior Spake. TLH 421 
Trinity V 

Come, Holy Ghost, Creator Blest. TLH 233 
Trinity Sunday 

Come, Holy Ghost, God and Lord. TLH 224 
Pentecost 

Creator Spirit, by Whose Aid. TLH 236 
Trinity IV 

Dear Christians, One and All, Rejoice. TLH 387 
Cantate Sunday, Easter IV 

Farewell I Gladly Bid Thee. TLH 407 
Trinity XXV 

From Depths of Woe I Cry to Thee. TLH 329 
Trinity XI 

From God Shall Naught Divide Me. TLH 393 
Trinity XIV 

God the Father, Be Our Stay. TLH 247 
Invocavit, Lent I 

How Lovely Shines the Morning Star. TLH 343 
Epiphany 
Transfiguration 

If God Had Not Been on Our Side. TLH 267 
Exaudi, Easter VI 

In God , My Faithful Goel. TLH 526 
Trinity XV 

In the Midst of Earthly Life. TLH 590 
Trinity XXIV 

In Thee Alone, 0 Christ, My Lord. TLH 319 
Trinity III 

In Thee, Lord, Have I Put My Trust. TLH 524 
Trinity XXIII 

18 

Jesus Christ, Our Blessed Savior. TLH 311 
Maundy Thursday 

Jesus, Priceless Treasure. TLH 347 
Laetare, Lent IV 

Let Us Ever Walk with Jesus. TLH 409 
Quiuquagesima Sunday 

Lord God, We All to Thee Give Praise. TLH 
St. Michael 

Lord Jesus Christ, with Us Abide. TLH 292 
Epiphany V 

Lord, Keep Us Steadfast in Thy \Vord. TLH 21 
Trinity XXI 

Lord of Glory, Who Hast Bought Us. TLH 44: 
Trinity XIII 

Lord of Our Life and God of Our Salvation. TLH 
Oculi, Lent III 

Lord, Thee I Love with All My Heart. TLH 4 
Trinity XVIII 

Lord, to Thee I Make Confession. TLH 326 
Trinity X 

May God Bestow on Us His Grace. TLH 500 
Sexagesima Sunday 

My Soul, Now Bless Thy Maker. TLH 34 
Trinity XII 

o Blessed Day When First Was Poured. TLH 
Circumcision and the Name of Jesus 

o Christ, Our True and Only Light. TLH 512 
Epiphany III 

o Faithful God, Thanks Be to Thee. TLH 321 
Trinity XXII 

o Little Flock, Fear Not the Foe. TLH 263 
Jubilate, Easter III 

o Lord, Look Down from Heaven, Behold. TLH 
Trinity XX 

Of the Father's Love Begotten. TLH 98 
Epiphany I 

Oh, Come, Oh, Come, Emmanuel. TLH 62 
Advent IV 

Oh, Enter, Lord, Thy Temple. TLH 228 
Trinity VIn 

On Christ's Ascension I Now Build. TLH 216 
Ascension 

One Thing's Needful; Lord, This Treasure. TLH 
Trinity IX 

Our Father, Thou in Heaven Above. TLH 45E 
Rogate, Easter V 
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Praise the Almighty, My Soul, Adore Him. TLH 26 
Trinity XIX 

Ride On, Ride On, in Majesty. TLH 162 
Palmarum 

Salvation unto Us Has Come. TLH 377 
Septuagesima 
Rdormation 

Savior of the Nations, Come. TLH 95 
Advent I 

Seek Where Ye May to Find a Way. TLH 383 
Epiphany IV 

Songs of Thankfulness and Praise. TLH 134 
Epiphany II 

The Bridegroom Soon Will Call Us. TLH 67 
Advent II 

The Cburch's One Foundation. TLH 473 
Trinity XVII 

The Day Is Surely Drawing Near. TLH 611 
Trinity XXVI 

The King of Love My Shepherd Is. TLH 431 
Misericordias Domini, Easter II 

The Royal Banners Forward Go. TLH 168 
Judica, Lent V 

The Will of God Is Always Best. TLH 517 
Trinity XVI 

Thine Honor Save, a Christ, Our Lord. TLH 265 
Second Sunday after Christmas 

To Shepherds as They Watched by Nioht. TLH 103 
Sunday after Christmas '" 

Wake, Awake, for Night Is F1ying. TLH 609 
Last Sunday after Trinity 

We Now Implore God the Holy Ghost. TLH 231 
Trinity I 

When All the World Was Cursed. TLH 272 
St. John the Baptist's Day 

When in the Hour of Utmost Need. TLH 522 
Reminiscere, Lent II 

Ye Sons and Daughters of the King. TLH 208 
Quasimodogeniti, Easter I 

Ye Sons of Men, Oh, Hearken. TLH 75 
Advent III 

ABBREVIATI01-1"S 

A. - Antiphon 

Ps. - Psalmellus 

G. P. - Gloria Patri 

Gr. - Gradual 

:w - Responsorium 

yr - Versus 

All . - Alleluia 

Tr. - Tract 

G. A. - Greater Alleluia 

NOTE 

The Commission on Choral Music of the Lutheran 
Society for Worship, Music, and tbe Arts will publish 
a comprehensive listing of choral music with texts based 

on the themes of the Sundays and festivals of the church 
year. 
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Tr'!E INTROIT 

THE COLLECT 

THE EPISTLE 

THE INTERVENIENT 
CHANTS 

THE . GOSPEL 

THE PROPER 
PREFACE 

THE HYMN 
OF THE 'VEEK 

OTHER HYMN 
SUGGESTIONS 

THE FIRST SUNDAY IN ADVENT 

THE LORD WHO COMES 

Behold, thy King cometh unto thee; He is just; ancI having sa,lvation. - Zech. 9:9 

A. Unto Thee, 0 Lord, do I lift up my soul; 0 my God, I tmst in Thee. 

Let me not be ashamed; lei not mine enemies triumph over me. 

Yea, let none that wait on Thee be ashamed. (Ps. 25: 1-3 a) 

Ps. Show me Thy ways, 0 Lord; teach me Thy paths. (Ps.25:4) 

G. P. Glory be to the Father and to the Son and to the Holy Ghost; as it was in the be: 
is nO\"" and ever shall be, world without end. Amen. 

A. Repeat Antipholl 

Stir up, we beseech Thee, Thy power, 0 Lord, and come, that by Thy protection we 
rescued from the threatening perils of our sins and saved by Thy mighty deliverance, wI: 
and reignest with the Father and the Holy Ghost, ever one God, world without end . A 

Romans 13:J1-14. Today the church proclaims the approaching Da)' oj the Lord. 

AND THAT, knowing the time, that now it is high time to awake out of sleep; for now is 
vation nearer than when we believed. The night is far spent, the day is at hand; let us tJ 
cast off the works of darkness, and let us put on the armor of light. Let us walk honestJ 
the day; not in rioting and drunkenness, not in chambering and wantonness, not in stJ 
envying. But put ye on the Lord Jesus Christ, and make not provision for the fiesh, to fl 

lusts thereof. 

Gr. W: All they that wait on Thee shall not be ashamed, 0 Lord. 

y.r: Show me Thy ways, 0 Lord; teach me Thy paths. (Ps. 25: 3, 4-) 

All. Alleluia! Alleluia! 
1/: Show us Thy mercy, 0 Lord, and grant us Thy salvation. (Ps.85:7) 

Alleluia! 

A1atthew 21:1-9. Christ the heavenly King makes His entrance. He comes without world!) 
yet He announces His claims to lordship, calling the world to a decisiolZ. He comes into tl 
that shuts itself up to Him in hostility. Yet this poor and beggarly King has power quit 
ent from that oj other kings and emperors, because He is "just and having salvatioll." 

AND WHEN THEY drew nigh unto Jerusalem and were come to Bethphage, unto the M 
Olives, then sent Jesus two disciples, saying unto them, Go into the village over against] 
straightway ye shall find an ass tied, and a colt with her; loose them, and bring them u 
And if any man say ought unto you, ye shall say, The Lord hath need of them; and 
way he will send them. All this was done that it might be fulfilled which was spoken 
prophet, saying, Tell ye the daughter of Sian, Behold, thy King cometh unto thee, m( 
sitting upon an ass, and a colt the foal of an ass. And the disciples went and did as Je~ 

manded them and brought the ass and the colt and put on them their clothes; and they 
thereon . . And a very great multitude spread their garments in the way; others cui down . 
from the ti'ees and stravvecl them in the way. And the multitudes that went before and 
lowed cried, saying, Hosanna to the Son of David! Blessed is he that cometh in the nan 
Lord! Hosanna in the highest! 

... through Jesus Christ, our Lord, whose way John the Baptist prepared, proclaiming 
Messiah, the very Lamb of God, and calling sinners to repentance that they might eSC2 
the wrath to be revealed i,vhen He cometh again in glory. Therefore with angels .... 

"Smiior of the Nations, Caine" (95) 
(Antiphonally: congregation: 1, 3, 5, 7; choir: 2, 4, 6) 

Excellent opening hymns: "Lift Up Your Heads, Ye Mighty Gates" (73); "Hark, a 
Voice Is Sounding" (60) ; "The Advent of Our King" (68). On the Sunday theme 
"0 Lord, How Shall I Ivfeet Thee" (58; may be sung antiphonally, either with all stanz 
congregation: 1; choir: 2 and 3; cong.: 4; choir: 5; cong,: 6 and 7; choir: 8; all: 9; or 
ened form, thus: choir: 1; cong.: 2; choir: 3; cong.: 4- and 5) or "Arise, Sons of the 1< 
(69; may be sung alternately with "Lift Up Your Heads," thus: cong.: 73, 1; choiI 
cong,: 73, 2; choir: 69, 2; cong.: 73, 3; choir: 69, 6; congo and choir: 73, 5). 

Note: The Gloria in Excelsis is /lot sung during Advent. 

22 
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THE INTROIT 

THE COLLECT 

THE EPISTLE 

THE INTERVENIENT 
CHANTS 

THE GOSPEL 

THE PROPER 
PREFACE 

THE HYMN 
FOR THIS EVE 

THER HYMN 
SUGGESTIONS 

CHRISTMAS EVE 

THE BillTH OF Oill1'. lLOi!ID 

7.'JLe Wm'a wns made flesh ancI dwelt among us. - John .1 :14 

A. 

Ps. 

The Lord hath said unto Me: "Thou art My .sou; this day have I begotten Thee." 

The Lord reigneth, He is clothed with majesty; the Lord is clothed with strengt 
with He hath girded Himself. (Ps. 93 : 1) 

G. P. Repeat A. 

o God who hast made this most holy night to shiue with the brightness of the true Lig 
we bes~ech Thee, that, as we have known on earth the mysteries of that Light, we may [ 
to the fullness of its joys in heaven; through the same Jesus Christ, Thy Son, Our .. 

Titus 2:11-14. The apostle speaks of the grace of God and of the work which it does) 

FOR THE GRACE OF GOD that bringeth salvation hath appeared to all men, teaching us tl 
ing ungodliness and worldly lusts, we should live soberly, righteously, and godly in th: 
world, look.ing for that blessed hope and the glorious appearing of the great God and 0 
Jesus Christ, who gave Himself for us that He might redeem us from all iniquity and pt 
Himself a peculiar people, zealous of good works. 

Gr. W: Thy people shall be willing in the day of Thy power, in the beauties of holil 
the womb of tbe morning. 

Jr: The Lord said unto my Lord: "Sit Thou at lillY right hand until I make Thill( 
Thy footstooL" (Ps. 110:3, 1) 

All. Alleluia! Alleluia! 
Jr: The Lord hath said unto Me: "ThOll art My Son; this day have I begotte 

(Ps.2:7) 
Alleluia! 

Luke 2:1-14. In contrast to the Roman emperor, who seemingly determines the histori 
tion, the true Savior of the world, whose true worth the angels announce, comes in pOl 

lowliness and brings us great joy. 

AND IT CAME TO PASS in those days that there went out a decree from Caesar Augustu: 
the world should be taxed. (.A.nd this taxing was first made when Cyreuius was governor ( 
And all went to be taxed, everyone into his own city. And Joseph also went up from 
out of the city of Nazareth, into Judaea, unto the city of David which is called Bethlel 
cause he was of the house and lineage of David) to be taxed with Mary, his espoused wi 
great with child. And so it was that, while they were there, the days were accomplished 
should be delivered. And she brought forth her first-born Son and wrapped Him in s 
clothes and laid Him in a manger because there was no room for them in the inn. A 
were in the same country shepherds abiding in the field, keeping watch over their flock 
And 10, the angel of the Lord came upon them, and the glory of the Lord shone raul 
them, and. they were sore afraid. And the angel said unto them, Fear not; for behold 
you good tidings of great joy, which shall be to all people. For unto you is born this di 
city of David a Savior, which is Christ the Lord. And this shall be a sign unto you: Ye : 
the Babe wrapped in swaddling clothes, lying in a manger. And suddenly there was with i 
a multitude of the heavenly host praising God and saying, Glory to God in the highest 
earth peace, good will toward mell . 

. . . For in the mystery of the Word made flesh Thou hast given us a new revelation of 1 
that, seeing Thee in the person of Thy Son, we may be drawn to the love of those thin; 
are not seen. Therefore with angels and archangels. . . . 

"All My Heart This Night Rejoices" (77) 
(Antiphonally: cong. : 1 and 2; choir: 7; cong.: 8; choir: 11; cong.: 13 and 15. May 1 
ened to stanzas 1, 2, 5, 6, if necessary) 

There are so many good Christmas hymns that selections can hardly be made. One tb3 
not be missing is "From Heaven Above" (85), which is made for antiphonal singing. , 
vidual or the choir may sing stanzas 1-5; the congregation G and 7; a solo voice 8; 
men of the choir 9; girls or women of the choir 13; boys and girls 14; all 15. Occasil 

may be shortened thus: choir: 1-3; cong.: 6-8; choir: 13 and 14; all: 15. 

It is traditional to sing the Quempas Carol at the midnight service on Christmas Eve. C 
details and suggestions for performance are contained in The Quempas Carol, No. 98-1l 

A fine processional that should not be overlooked is "Corne, Your Hearts and Voices : 
(90), which may be sung together with "Now Sing We, Now Rejoice" (92), having tI 
rH' ,...'hil"':b·,::lIM C' ; nrT ;tC' h~·;~l"d·.ol"t ..,tnT'\I'7".... 1 'l c: Q "lTll,;1.o n ... r.::o r>n.TlnT·ot'?r:lItlnn nTlC'HH:l. 7' C' n,;,(h C'tgn~ 
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TilE COLLECT 

THE EPISTLE 

THE INTERVENIENT 

CHANTS 

THE GOSPEL 

~Hn PROPER 
:~!PACE 

EASTER SUNDAY 

RESURRECTION 

I was dead; but behold, I am alive foreve7'71tOr e and have the k eys of hell and: of death. 
Rev. 1:18 

A. When I awake, I am still with Thee. Alleluia! Thou hast laid Thine hand upon me. Alleluia! 
Such knowledge is too wonderful for me; it is high, I cannot attain unto it. Alleluia! Alleluia! 

Ps. 0 Lord, Thou hast searched me and known me; Thou knowest my downsitting and mine 
uprising. (Ps.139:18b,5b,6,1,2 a) 

G. P. Repeat A. 

Almighty God, who through Thine only-begotten Son Jesus Christ hast overcome death and opened 
unto us the gate of everlasting life, we humbly beseech Thee that, as Thou dost put into our minds 
good desires, so by Thy continual help we may bring the same to good effect; through the same 
Jesus Christ, Thy Son, our Lord, who liveth .. . . 

1 Corinthians 5:6-8. Thus the Apostle speaks concerning Christ, th e true Passover Lamb. 

YOUR GLORYING is not good. Know ye not that a little leaven leaveneth the whole lump? Purge 
out therefore the old leaven that ye may be a new lump, as ye are unleavened. For even Christ 
our Passover is sacrificed for us; therefore let us keep the feast , not with old leaven, neither with 
the leaven of malice and wickedness, but with the unleavened bread of sincerity and truth. 

Gr. Ii!: This is the day which the Lord hath made; we will rejoice and be glad in it. 

11: Oh, give thanks unto the Lord, for He is good, for His mercy endureth forever. (PI>. 
118 :24,29) 

G. A. Alleluia! Alleluia! 

11: Christ, our Passover, is sacrificed for us. 

Alleluia! 

11: Let us keep the feast with the unleavened bread of sincerity and truth. (1 Cor. 5 :7b, 
8 a, 8 c) 

Alleluia I 

Mark 16:1-8. The angel proclaims the resurrection message: (a) fear and fright are taken away 
from your soul; (b) the place of death is interpreted as the place of resurrection,' (c) you yourself 
are summoned to spread this joyous news. 

AND WHEN THE SABBATH was past, Mary Magdalene and Mary the mother of James and Salome 
had bought sweet spices that they might come and anoint Him. And very early in the morning 
the first day of the week they came unto the sepulcher at the rising of the sun. And they said 
among themselves, Who shall roll us away the stone from the door of the sepulcher? And when 
they looked, they saw that the stone was rolled away; for it was very· great. And entering into 
the sepulcher, they saw a young man sitting on the right side clothed in a long white garment; 
and they were affrighted. And he saith unto them, Be not affrighted. Ye seek Jesus of Nazareth, 
which was crucified. He is risen, He is not here; behold the place where they laid Him. But go 
your way, tell His disciples and Peter that He goeth before you into Galilee; there shall ye see 
Him as He said unto you. And they went out quickly and fled from the sepulcher, for they 
trembled and were amazed; neither said they anything to any man; for they were afraid. 

... But chiefly are we bound to praise Thee for the glorious resurrection of Thy Son Jesus Christ, 
our Lord; for He is the very Paschal Lamb which was offered for us and hath taken away the 
sins of the world; who by His death hath destroyed death and by His rising to life again hath 
restored to us everlasting life. Therefore with angels. . . . 

"Christ Jesus Lay in Death's Strong Bands" (195) 
(Antiphonally: cong.: 1; choir: 2; cong.: 3; choir: 4; cong.: 5) 

Fine opening hymns: "Awake, My Heart, with Gladness" (192; if antiphonally, thus: choir : 1 
and 2; cong.: 3-5; choir; 6; cong.: 7 and 8) and "Welcome, Happy Morning" (202) or ''The 
Strife Is O'er; the Battle Dooe" (210) or "Jesus Christ Is Risen Today" (199). As sequence 
"Christ Is Arisen" (187) is unexcelIed; if sung antiphonally it may be done thus: choir: Parts I 
and II; Cong.: Part III; if desirable, it may be sung alternately with the Hymn of the Week (195) 
thus: choir : 195, 1; cong. : 187; choir: 195, 2 and 3; c9og.: 187; choir: 195, 4 and 5; cong.: 187. 



Appendix C – Hymn of the Day (/De Tempore) Plans in 20th Century Hymn Books

Danish Evangelical Lutheran Synods in America – Hymnal for Church and Home (1942)
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INDEX TO HYMNS ADAPTED FOR USE WITH THE 

VARIOUS GOSPEL TEXTS OF THE 
CHURCH YEAR 

First Sunday in Aclvent 
F irst : 66, 68, 100 
Second : 73 , 75, 202 

Second Sunday ill Advent 
First: 105, 154, 353, 375 
Second: 34, 326 

Third Sunday in Advent 
Firslt: 68, 71 , 202, 327 
Secon d: 70, 125 

Fourth Sunday in Advent 
First: 72, 74 
Second: 75, 271 

Christmas 
77, 99 

st. Stephen's Day 
First: 96, 417 
[Second : 351, 356 

Sunda,y afte·r Christmas 
First: 78, 118, 300, 407 
Second: 200, 386, 402 

New Year 
First: 110, 113, 116 
Second: 104, 118, 329, 336 

Sunday after New Year 
First: 124, 262, 323 
Second: 127, 212 

Epiphany 
First: 97, 109, 227 
Second: 217, 219 

First Sunday after Epiphany 
FiTst: 202, 207, 403 
Second: 94,237 

Second Slmday after Epiphany 
First: 111, 269, 316, 357 
Second: 272, 278 

Third Sunday after Epiphany 
iFirst: 107, 296, 314, 327 
Second: 298, 422 

Fourth Sunday after Epiphany 
First: 315, 323, 332, 357 
Second : 285, 343, 418 

Fifth Sunday after Epiphany 
First: 131, 210, 231 
Second : 96, 311 

Sixth Sunday after Epiphany 
First : 4, 111 

Septuagesima 
First: 47, 352 
Second: 248, 351 

Sexagesima Sunday 
First: 130, 232, 356 
Second: 140, 184, 227 

Quinquagesima 
First: 190, 192, 242 
Second: 136, 304 

First Sunday in Lent 
First: 319, 324, 352 
Second: 329, 332 

Second Sunday in Lent 
FirSlt: 119, 281, 298, 418 
Second: 193, 277 

Third Sunday in Lent 
First: 103, 293, 311, 335 
Second: 348, 358 

Fourth Sunday in Lent 
First: 318, 344, 431 
Second: 274, 279 

The All!1unciation 
First: 76, 92, 140, 359 
Second: 110, 1 

Palm Sunday 
First: 66, 82, Ill, 156 
Second: 6, 133, 157 

Holy Thursday 
First : 247, 253 
Second: 137, 241 

394 
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INDEX OF HYMNS ADAPI'ED FOR USE WITH GOSPEL TEXTS 

Good Fliday 
135, 144, 148, 149 

Easter 
First: 159, 164, 167, 174 
Second: 158, 163, 169 

First Sunday after Easter 
' First: 179, 220, 226, 386 
' Second: 34, 309 

Second Sunday after Easter 
Firs,t: 318, 403, 441 
Second: 119, 298 

Third Sunday after Easter 
First : 120, 311, 326 
Second: 339, 391 

Fourth Sunday after Easter 
First: 105, 188, 194, 195 

' ,SecOnd: 284, 305 

Fifth Sunday after Easter 
First: 210, 331, 3'36, 345 
Second: 290, 295 

Ascension 
First: 178, 180, 218 
Second: 175, 177 

Sixth 'Sunday after Easter 
First: 188, 359, 414, 417 

,Second: 181, 189 

pentecost 
Fir-Sit: 182, 185, 195 
Second: 181, 184 

Trinity 
I' 198, 313 

Second: 199, 216 

First Sunday after Trinity 
First: 290, 317 
Second: 274, 356 

Second Sunda,y after Trinity 
First: 134, 271, 273, 390 

' Second: 348, 351, 352 

Third Sunday after Trinity 
First: 272, 441 
i::le(~onQ: 285, 286 

',Fourth Sullday after Trinity 
Firs,t: 204, 345 

, Second: 212, 428 

Fifth Sunday after Trinity 
First: 244, 300, 328 
Second : 119, 202, 345 

Sixth Sunday after Trinity 
First: 117, 352 
Second: 296, 309 

Seventh Sunday ",fter Trinity 

Firs:t: 279, 315, 357 
Second: 319, 323 

Eig'hth Sunday after T!'i'l1i.ty 

First: 181, 293, 333 
Second: 208, 306 

Ninth Sunday after Trinity 
First: 248, 281, 340 
S~cond: 320, 353 

Tenth Sunday after Trinitv 
First : 274, 278, 290 . 
See:ond: 272, 284 

ELeventh Sunday aSte,r Trinitv 
First: 275, 285, 299, 342 • 
Second: 133, 276, 301, 369 

Twelfth Sunday after Trinity 
F1rst: 327, 336 
Second: 282, 298 

Thirteenth Sunday after Trinity 
First: 125, 249, 305 
Serond: 153, 305, 339 

Fourteenth Sunday after l'l'inily 
FiIst: 5, 277, 288, 304 
Serond: 271, 346 

l rifteentb 'Sunday after Tl'!uity 
First: 127, 145, 368 
SE'~ond: 128, 309 

Sixteenth Sunday after Trinit.v 
F!rst: 195, 379, 451 • 
Sf;tond: 300, 378 

Seventeenth Sunday after Trinity 
First: 19, 23, 27 
,second: 272, 295 

Eighteenth Sunday after Trinity 
Fird : 118, 343, 369, 371 
Second: 344; 373 

Nineteenth Sunday after Trinity 
First: 281, 319 
Second: 125, 300, 304 
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INDEX OF HYMNS ADAPTED FOR USE WITH GOSPEL TEXTS 

Twentieth Sunday after Trinity 

First: 273, 339, 319 
Second: 116, 222 

Twenty-First Suuday alter TrinHy 

;FiTst: 296, 334, 414, 418 
Second: 119, 220 

All Saints' Day 

First: 212, 319 , 389 
Second: 94. 211, 391 

Twenty-Second Sunday after Trinity 

248, 284 
. ,;:,eccma: 94, 329 

'fwenty-l'hird Sunday after Trinity 

First: 6, 378, 379 
Second: 309, 422 

Twenty-Fourth Sunday after Trinity 

First: 381, 391 
Second: 377, 379 

Twenty-Fifth Sunday after Trinit), 

First: 326, 375 
Second : .210, 351 

Twenty-Sixth Stlllday after Trinity 

First : 271, 399 
Second: 114, 380 



The Commission on the Liturgy and Hymnal – The Service Book and Hymnal (Excerpts from 

the Indexes, 1968)
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XI. LITURGICAL INDEX 

.Hymns related to the Propers jar the Day have been 
arrallged ill the fol/owing sequence: P. Procession; I. 
Introit; Ps. Psalm paraphrase following the Old Test
ament Lesson; E. Epistle; Gr. Gradual; G. Gospel. 

ADVENT I 
P. 

I. 

Ps. 

E. 

Gr. 

G. 

2 

74 
328 
525 
208 
553 
321 
390 

8 

1 
3 
6 
7 

327 
559 

9 

11 
424 
468 
436 
550 

o come, 0 come, Emmanuel 

All glory, laud, and honor 
Hail to the Lord's Anoin led 
Watchmen, tell 11S of the night 
Christ, whose glory fills the skies 
Jesus calls us; o'er the tumult 

Hills of the North, rejoice 
Thou art the Way; to thee alone 

. Lift up your heads, ye mighty gates 

Hark! a thrilling voice is sounding 
The advent of our God 
Hark, the glad sound ! 
Wake, awake, for night is flying 
The Lord will come and not be slow 
My soul, be on thy guard 

Prepare the way, 0 Zion! 

o how shall I receive thee 
Hosanna to the living Lord! 
o Jesus, King most wonderful 
Rejoice, the Lord is King! 
Lead on, 0 King eternal 

(1) Veni, Emmanuel 
(2) Veni, veni, Emmanuel 
Sl. Theodulph 
Westwood (alt. Aurelia) 
Watchman 
(1) GO llnod (2) Ratisbon 
Galilee 
Little Cornard 
Beatitlldo (alt . St. James) 

(1) Truro 
(2) Macht hoch die Tur 

:Merton 
Doncaster 
Die helle Sonne 
Wachet auf 
St. Stephen (alt. St. F1avian) 
Heath 

IVlessiah 

St. Theodulph 
Hosanna 
Winchester 
(1) Jubilate (2) Laus Regis 
Lancashire 

ADVENT II 

P. 2 0 corne, 0 come, Emmanuel (1) Veni, Emmanuel 

r. 

Ps. 

E. 

Gr. 

5 
10 

331 
329 

14 
1 

328 
327 
155 

319 
323 
252 
251 
256 

9 
238 

(2) Veni, veni, Emmanuel 
Come, thou long-expected Jesus St. Hilary 
The King shall come when morning dawns Farrant 
Thy kingdom come! on bended knee Irish (alt. Richmond) 
Thy kingdom corne, 0 God St. Cecilia 
Rejoice, all ye believers Vigil (alt. Lancashire) 

Hark! a thrilling voice is sounding 
Hail to the Lord's Anointed 

The Lord will come and not be slow 

Lord, keep us steadfast in thy word 

Hail to the brightness of Zion's glad 
Spread, 0 spread, thou mighty word 
o Word of God incarnate 
The Spirit of the Lord revealed 
Father of mercies, in thy word 

Prepare the way, 0 Zion! 
Lord of the worlds above 

Merton 
Westwood (alt. Aurelia) 

St. Stephen (alt. St. Flavian) 

(1) J esu, dulcedo cardium 
(2) Erhalt uns, Herr 
(1) Wesley (2) Einer ist Konig 
Gatt sei Dank 
Munich 
Walder 
St. Agnes 

Messiah 

239 We love the place, 0 God 

(1) Croft's 136th 
(2) Darwall's 148th 
Quam dilecta 

G. 13 La! he comes with clouds descending Storl (alt. St. Thomas) 
343 Judge eternal, throned in splendor (1) Picardy (2) Rhuddlan 

83 
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Liturgical Index 

G. 4 On Jordan's banks the Baptist's cry 
525 Watchman, teII us of the night 

7 Wake. awake, for night is flying 
320 Heralds of Christ, who bear 
384 One who is all unfit to count 

12 Comfort, comfort ye, my people 

CHRISTMAS EVE (December 24) 

16 Silent night, holy night 
22 From heaven above to earth I come 
23 It came upon the midnight clear 
24 While shepherds watched their flocks 
25 H ark! the herald angels sing 
26 All my heart this night rejoices 
27 0 little town of Bethlehem 

30 Angels we have heard on high 
31 Angels, from the realms of glory 
36 In the blea k midwinter 
40 111e first Noel 
45 I am so glad each Christmas Eve 
47 Away in a manger 
38 La, how a Rose e'er blooming 
48 What child is this, who, laid to rest 

CHRISTMAS DAY (December 25) 

P. 25 Hark! the herald angels sing 
27 0 little town of Bethlehem 

42 o come, all ye faithful 
43 Under the feeble stable light 
17 Of the Father's love begotten 
44 Long ago and far away 
19 Christians, awake ! salute the happy mom 

1. 18 A great and mighty wonder 
29 Break forth, 0 beauteoLls heavenly 

Ps. 15 Joy to the world! the Lord is come 

E. 37 Love came down at Christmas 
39 Good Christian men, rejoice 
41 Once in royal David's city 

Gr. 169 All people that on earth do dwell 

G. 20 From east to west, from shore to shore 

28 The happy Christmas comes once more 
24 While shepherds watched their flocks 
32 Rejoice, rejoice this happy morn 
31 Angels, from the realms of glory 
49 ~~y litQ~ ones, dear Lord,. are we 

Alstone 
Watchman 
Wachet auf 
Longwood (all. National Hymn) 
(1) Wigtowl1 (2) Caithness 
Psalm 42 

Stille Nacht 
Von Himmel hoch 
Carol 
Bethlehem 
Ivlenclelssohn 
Warlll11 soll t ich 
( 1) St. Louis 
(2) Christmas Carol 
Gloria 
Regent Square 
Cranham 
The First Nowell 
Christmas Eve 
Away in a Manger 
Es ist ein' Ros' entspmngen 
G reensl eeves 

Mendelssohn 
(1) St. Louis 
(2) Christmas Carol 
Adeste fideles 
Holy Manger 
Divinmll mysterium 
Resonet in laudibus 
Yorkshire 

St. Alphege 
Schop 

Antioch 

Gartan 
In dulci jubilo 
Irby 

Old Hundredth 

(1) A solis ortus cardine 
(2) Christum wir sollen lobe 

schon 
Emmanuel 
Bethlehem 
Wie schon !euchtet 
Regent Square 
Paedia 
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Liturgical Index 

GOOD FRIDAY 

P. 76 Glory be to Jesus 
89 0 perfect life of love 

482 B~neath the Cross of Jesus 
86 0 come and mOllrn with me awhile 
81 Jesus, in thy dying woes 

I . 83 Behold the Lamb of Gael! 
85 Ah, holy Jeslls, how hast thou 

Ps. 312 Saviour, sprinkle many nations 

E. 88 0 sacred Head, now wounded 
370 Just as I am, without one plea 
486 Alas! and did my Saviour bleed 

Gr. 80 Deep were his wounds, and red 

G. 84 At the Cross, her station keeping 
87 0 darkest woe! 
64 In the Cross of Christ I glory 

503 When I survey the wondrous Cross 

402 0 Love that wilt not let me go 
577 Nearer, my God, to thee 

78 Go to dark Gethsemane 

EASTER DAY 

P. 91 Christ the Lord is risen today 
93 Welcome, happy morning! 

106 Come, ye faithful, raise the strain 

I . 90 The strife is o'er, the battle done 
105 The Day of Resurrection 

Ps. 418 Let all the world in every corner sing 

E. 95 At the Lamb's high feast we sing 
102 0 Paschal Feast, what joy is thine! 

Gr. 97 Sing, men and angels, sing 
98 Christ Jesus lay in death's strong bands 
99 Christ, the Lord, is risen today 

G. 100 Alleluia! Jesus lives! 
92 Jesus Christ is risen today 

566 Thine is the glory 
387 I know that my Redeemer lives 
427 Praise the Lord of heaven 

EASTER I (Quasi Modo Geniti) 

P. 93 Welcome, happy morning! 
106 Come, ye faithful, raise the strain 

387 I know that my Redeemer "lives 

Caswall 
Gorton 
St. Christopher 
St. Cross 
Swedish Litany 

Wigan 
Herzliebster Jesu 

Beecher ( all. Falfield) 

Passion Chorale 
(l) Quebec (2) Woodworth 
Martyrdom (Avon) 

Marlee 

Mainz 
o T ra urigkei t 
(1) Rathbun 
(2) Cross of Jesus 
(1) Hamburg 
(2) Rockingham 
St. Margaret 
Bethany 
Petra (Redhead No. 76) 

St. George's, Windsor 
Fortunatus 
( 1) St. Kevin 
(2) Spring of Souls 

Victory 
Rotterdam (al I. Lancashire) 

Undique gloria 

(I ) Salzburg (2 ) Tichfield 
Lob sei dem allmachtigen Gatt 

Hawarden 
Christ lag in Todesbanden 
Llanfair 

Easter G lory 
Easter Hymn (Worgan) 
Judas M accabaeus 
Duke Street 
David (St. Alban's ) 

Fortunatus 
(1) St. Kevin 
(2) Spring of Sauls 
Duke Street 
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HYMNS FOR THE G-IURCH YEAR 

1 ,\m'l"ll 
Savior of the n.llioru. come' .. 
nin!?o \\-ide the dmr. unbar the [!ale (ADC)"' . 
Wak~t uwake, for night is flying ~ . 
2.>\drcnl 
Comfort,. comfort now my people . 
00 Jordlll''s banks the Baptist's cry'" (AOC) 
Prepare the royal highway, 
J Adrl'fll 

11le ani), &m from heaven. 
Hurl:! A thrilling voice is sounding~ 4 (ABC) .. 
Hark. Ihe glad sound! The Savior comes .. 

4 ALtn.'!ll 
Savior of U1C nalions, come .. 
Oh, CO~, a ll, come. Emrn.:U1Uc\4 (ABC) .. 
Come, thou long-expected JesU'i ... 

Ouistuns 
Once ugain Illy heart rejoices .... 
From heav'n ubJve 10 eilrth I ronl:· (ABC. luke 2) .. 
or lhe Fmhcr's love begonen" (AOC, John IJ . 
All prru.<;e to )'ou, CICtrull lord . .. . 

1 0uis1mlS 
Let all IOgether praise oW" God" .. 
All praise 10 you, eternal lord (AD) . .. 
In a io\\iy rrtan\!Cr born (e) ...... .. .... ... • ..... 

The only' Son r;om heaven . 
2 Cllru111'm 
Of lh~ Father's 10\,(.' bcgollcn 4 

.. . ... . ..... ....... .. . . 

Let ull tO~lhcr praise our GOO (ADC) . . 
lei all mortal flesh ktep silence _ . . .... .. ... .. .... . 

EpiiX"",I' 
Brightesl and best or the star'S or the morning .. 
o MOfTling Slar. hmv rair and bright!· (ABC) . 
Bright and glOriOlli is lhe sJ...1' .. _ . 

Baptism of Our L.or-d 

.. .. .. . 28 
... .. 31 

...... . JI 

" .. 19 
" .J6 

" ,' .. 26 

.. 86 

..J7 
.. ........ J5 

. .... 18 
" .. :\4 

.. .. ,]0 

....... 46 
..51 

........ .. .41 
. 048 

· .. 47 
. .... 048 

. 0417 
· .. 86 

. .. 41 
.. .... ... 47 

. .... 198 

.. .... 84 
.. ... 76 

..75 

From God the FOIher. vin!.in-oom ............... . . _. _._ ... . . .. .... 8J 
.... 79 To Jordan came the Olrisl. our lorda (ABC) .. . 

Wnen Christ's Dppearing \'1<15 made kJlOl\TI . .. . ....... • . • .. ......... 85 

2 EpiphnJlY 
The only Son rrom heaven"- .. 
Jeslli ~Is us; o'er the uunult (AB) . . 
• AJ.] praise to you, 0 Lord (C) ... 
Je:slli, priceless treac;ure a 

• 

) EpiiXwny 
o Go:::! or tight, your Word I.L lamp unrailing 
"Come, follow me," the Savior spake (AD) ............ . . 
Hail to the Lord's anointed (C) ...................... . 
o Christ, our tight, 0 Radiance true: a 

•• 

4 EpirX=J' 
Hop! of the \\Orld. thou Christ of great compas.sion~ 
Son of GOO. eternal Savior (A) . 
~ru- Ouistians, one and aU, rejoice (8) .. 
God of gr"'" ilJ1d God of f!lory (0 . 
Songs of thm1.fuIncss and praise. 

5 EprtwQ' 
Hail to the Lord's anointed- ... 

.. .... 86 
...... ...... 494 

... 78 
...... 457. 458 

..... .. .. 237 
. ..... .455 

...... 87 
.. .... ... )80 

· .49) 
..364 

. .. 299 
.. ... .415 

. ... W 

fo.1i1y we your pro:epts. lord, fulfill (A) ................ .... .• . 
.. .87 

.. .... . J5J 
.. .. 360 

..... 40J 
· .232 

o Chris!., the hea1er, we have co~ (Bl .......... . . _. 
Lord, sp!<ik 10 lli. thai we may speak (C) 
Your \\brd 0 lord is gentle dew .................... ....... . . 

6 EpiXuu~' 
o OuisL our hope. our heart's desire"- ........... ..... _ ... " .. 
lord JOSU5, lhink on me (A) .. 
o Jcsus Chrisl. 11\.1)' gt'l.LIefuJ hymns be rising (BC) . 
Oh, Ihm the lord \\uuld guide my wa}'5 . 

7 EpiiXUUI,I' 
Oh. love, how deep, how broad. how high. 
o GOO.. 0 Lord of he""~11 Md C<.IJ1h" (ABO . 
Loni keep us steadfaq in your Word .. 

........ . )00 
..3ID 

. .... .427 
..,480 

.. .. 88 

...396 
. ... 230 

• "!mllr \!'/uell mmilUlt' (J t'()I l!l'II P JlU:1' Id'rrU1i~1 ofllll' /mtJliUl ItJ! i.JI/I""r(D1 de lcmrcre Jeric.t 
•• TIt· Irlll'fl rl U {Dill C {Ft' ftjlYt'llCL .. II, Icc/itl llT'!' .... 'n.C'I 

470 

8 Epil~UUJf 
Sing praise (0 Gexl the hjgh~l good" . 
Jesus. priceless treasure (A) .. 
Salvation unto us Ita, come (B) . 
o God of merc),. God of light (e) 

As with gladness men of old .. -

TTiUlSfigllMlli!Hl 

How go.--d Lord 10 h:- here! . 

.. .... . . ... 542 
.... .... 457. 458 

........ .. 197 

. ... .. ... .425 
........... .... 82 

" "" .89 
........... SO 011. \\undrolL'i I)pd Oh_ "'lsion fair' (AAC) . . 

o God of God. 0 Ughl of light .. .. .. ..... ... .. . ...... 5J6 
Ali" \\WnL"iLllir 
o Lord, throll~loul Iht!Sc fOTlY day!i. 
OUI of the depdlS I CI), to you ' (ABC) 
Savior. \\1J(~n in dml 10 ),011 . 

J Lenl 
God the Father. h! OUI stay'" . 
\\1)0 trusts in God. R strom! ulxxle (ADC) .. 
A mighly fonress is our G~~ . 

2LL-nt 
lord t~ , love \\ilh all my hearL' .. 
o J~us. joy or loving hearl'i (AI . 
"Take up )our c.n."ti.s," In~ Savior said (B) . . 
o Jesus Ouist, nUl)' grateful hymru be ruing (CI 
Jesus, refuge of the weary . 

) unl 

........ 9) 

''' .... 29; 
. ....... 91 

. ........... J(JS 

........... .450 
.. ... 218, 219 

...... ...... 325 
...... . J56 
....... J98 
.. .. .. 427 

........ 9J 

....... JJ5 ~'lny Goo bestow on lli his grace" 
Goo. whose almighty word (A) . 
o God of =h o.nd illl", iUl ... 
Jeslli, thi! very thoughl of you {C) . 

In the cress of Christ J g./OI)', 

4J..ffi1 

.... ......... . . ........ 4CO 

I trusL 0 Ollist, in you alone"-' . 
Lord of glory. you h,wc roughl us (A) .. 
God loved the world so IMI he gave· (0) .. 
In Adam we have all been one (0 .. . 
On my hean imprint your image .. . 

5 Len! 
tvly son!! is Im'l! wtknO\\ll" . 

...... 428 
........... J16 

...... 10l 

.. " .. J95 
.......... ,424 

.... _ .... 291 
.. . .. . 372 
.. .. , .100 

.. . .... ~ 
.. ............ 95 Gio!)' ~ 10 Jesus (ABC) . 

QuisL the life of aU the living 

. Sundar of the Passion 

...... ... . .. .. . .. ..... .'JI 

The r~)'ill banner.. forward go .... 
A lamb goes Wloomplaining forth" (ABCI .. . 
o sacroo head now wounded. . . ..... . .. . . . _ . 

\\,kmday in Holy \\l!ek 
Beneath the aa;s of Jesus ... 

TlIcsda\' In Hal\' \\reJi. 
o ~l. our king, creator, Lord ... 

\\'00nesda\' in Hal \' V\-i.'€k 
It hap~~ on lh~L fateful night. 

11-1,"",<1), Thucsda)' 
We who once were dead. 
Love OJI15l'C.Tate:s the humblest act (A) . 
o Lord, we praise you, bles5 you, and adore you' tOC) .. 
Thee we adore, 0 hidden Savior, lhee . 

Good Fridny 

.. . .. 124. 115 
. .... .. .... 105 

.. .. 116. 117 

.. .... 107 

.. .. .. 101 

... ... 127 

.. .. 207 
121 

.. .. 11; 
.. 199 

Deep were his \\uundi, and red __ . .... .. _. _ .. . . . .... . ...... IOJ 
...... 118 
. 11 6. 117 

Sing my longue, Ihe ~orioU5 bal<1e' (ADC'), . 
o SI.LCTed head, now .... 'DW1ded ... 

Wtl .. 'f' Day 
Good Christian friends. rejoic.: and sing .. 
Ouist Jesu; loy in dcalh's strong bunds" (ABC) .. 
AI Ihe Llmb's high fcasl we sing .. 

2 EaC;[CI' 

.. I~ 

...... 134 
.. 210 

Come, you fruthful. raise the slIain . . .112 
o sons Wid daughter.; of the Kingr (ABC) .. 139 
111ilt Ea~ter day \\11h jo), wa.~ briglll . .. 154 

3 Ea~er 
\\'Jlh hi~1 delight lei us unile· . . .140 
Look, now he stands! Siones could no! hold hirr. dO\\·n for long (ABC) .... .152 
Now all thl! vauJi or he.w·n rcsounds . . .14) 
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ob, by ,,11C6C hand .... ,477 
... ,456 
.. .451 

,ve my shepherd is" (A). 
shcpherd; I'll nOI want (D) .... . 
hcpherd lead U'i (C) .. . .... . • .•.•. . , ........ .481 
I Redeemer lives! . . ... ... .352 

high feast we sing· ... . .. 210 
. .. ... .464 Iy; through YlIU ulone (A) . 

1'5 bleak \\ildemess (Dl . 
ions, grant me graa: (C) . 

. ... . .. . . . ..... . .. , . ...... 378 

\dlcss love 10 me ............•. 

i, onc and all, rejoicc· .. 
ernal Savior (ABC) ... 
JOve all others . 

i1ess ranks of amds·. 
the sight is glori~us (A). 

:I in heav'nly splendor (8). 
o Jesus (C) .. 
)' let us sUlg! . 

jeep, how broad, how high·. 
how to pmy aright (A) 
jttle flock (B) .... 
us romfl'lIl)' (C) 

I)' Spirit lei us pray .. 
IOSl, our souls inspire (A) .... .... ........ •. 
tC6~ God and Lord' (B) .. 
Spirit's pew'r, \\ilh one arcord (C). , . 
flol)' Ghosl . 

'lCaenly cb\'c* ... 
)', merciful, and lender (ABC) 
God on high. .. .... ..... .. .. 

.. .... 419 
.. .... .. 336 

· .299 
· .364 

.. .. 298 

.. .... 159 
. 156 

... 172 

.. . 15B 

.. .157 

.. ... 88 
.0438 

.. ... .476 
, .255 

.. .317 
.. ..... 47~ 473 

.. ........ 163 
..IW 

.. ..... 162 

. .. 2M 
.169 

. ..... 166 

.y Spirit let us praya 
I on nothing less (Al. 

...... ... .. ..... .. .. 317 

h <Ii,in, (H) . . 
e in humble ser.;ce (C). 

~ receive (A) ........ .. ............ , .. . 
Uld tongu~ to sing (B) .. 
If of deepest nCt!d* (C). 

of heav'n tlnd earth .. .. ........ . . . . . 

.. ... 293,294 

., ....... . 257 
· .423 

.. .. 291 
.. .. . 559 

..303 

. .. 396 
ad, almigh~' \\brd (A).. . .......... .. · .379 

..134 ,'our Word is cast (B) .. 
0\1ng heans (C) ...... 356 

and God of our salvation" . . . ... .366 
forever (Al...... .. ........... .. ..... ... ...... A!Xl 

ad, 0, strong aOOde" (B). . . . ... .450 
1C sure fOlUldation (C). . . .. 367 

each daya .... .. .. 
'alds who will ne\'CT fuller (AC) .. 
, God of ught (H) .. 

hl, 0 RadiD.Ilce true* ... 
our bitter ~'OeS (A) .. 
fTl)'5lerious way (B). 
where'er !.he sun (C). 

le. 0 Lord, I go· . 
our Word is casl (A) 

.. .350 

. .. 283 
. ..... 425 

.. .... 3110 
.. .. .33S 

.. AlB 
.. .... 530 

. ............. .... ..... 505 

our Cluis~ Ihe Word, the \\h)' (H) .......... ... .. .. 
.234 

..0434 
.425 God of ugh. (C) . , 

Iter in .. .. 
I been sO\m (A) .. 
'our Word, a lamp unfailing (B) .. 
,lith nlJ my heart (0 

)thing movc me". 
If heav'n and earth (A) . 

. .. 459 
. ...•.. . ......... . 261 

.. .237 
...... 325 

.. ... .468 
.. ........ 396 

Jesus, pril'Cle;.~ treasurc' (B) . 
umL trom us how 10 pra), aright (C) 

11 Pcult.'l'Ol-i1 
J~us, pria:less treasure" 
Praise J1Id thanl-:sgi\ing (A) . •.. . 
o Dread of life from heaven (8) .. 

457, 458 
............ 0438 

.457, 458 
.. .. 4W 
. .. 221 

S::m of God, elemal Sa,~or (C) .. ..... .... , .. . . .... .. ............... 364 

12 Pt.'fllccos[ 
If God hims.clfbe for rn-:!' 
Eternal Fmher, strom! [0 !i;l\'e (A) . 
Guide me: ever, grC<li'" Redeemer (D) . 
Rise, m)' soul, to watch and pmy (C) . 

13 p(,lIccosl 
W}ICO in the hour of deepot need' (A). 
How blest are [he)' who hear Goo's Word (D) .. 
lord, keep ll~ stC.1dra~t in your Word~ (C) . 

14 Pt.'fIIt.'Cosl 
o Olrlsl, our lieht, 0 RJldi;Ult.'e true" .. 
DuiJl on arock Ihe Glurch shall sumd (A) . 
Hope or the world, lhou omsl or great compassion (D) .. 
A multitude comes rrom the cast and the WCit .. (C) . 

15Pmlccosl 
Son of God, eternal Savior'" .. 
If God himself be for me (A) .. 
To you, omniscient lord or ull' (8) 
a God of carth Wld """ (C). 

16 Pt.'f111.'Cffi1 
Pr-.use the Almi~hl)', my soul, adore him!" . 
Lord of all nations, grant me grace" (A) . 
a Son of Goo, in Galilee (8) .. 
Take my lire, thaI J 0111)' b: (C) .. ... 

17 Pcnlecost 
Forgive our sillS a~ we forgive* (A) .. 
Le[ me be yours rorevcr (B) .. 
Jesus sinneC5 will receive" (C) .. 

18 Penlcrusl 
Salvation unlO us has come'" (A). 
All depends on our possessing (8) .. 
Falher eternal, ruler of creation (C) .. .... ...... . 

19 Penlecost 

....... 0454 
.. ..... 467 

.... 343 

.. .. 443 

.. ..... 30) 

. ... ... 227 
.230 

.. .. 380 

.... 365 
.. .... 493 
.. ... m 

.. ..... 364 
.. .454 

.... 310 
. .... .428 

.. .... .539 
· .419 

. ... ... .426 
...~ 

.. .307 
· .4!XJ 

.. .... .. 291 

· .297 
.. .447 

.. .... 0413 

Lord, keep us steadfast in your Wurd- . 
o /'vias[er, let me walk with you (A) 

. ..... •. • . . .. .... . . ..•... .... 230 

a Jesus, I have promisod (B) . 
all. prahe Ihe Lord, m)' soul! (C) . 

20 PcrttCC051 
The Church of Christ, in cv'ry age" (A) ....... .... .. .. 
Our Falher, by whose name'" (B) .. 
o JeMIS, I ho'\l: promised · (C). 

21 Pmtccost 
All who ~tie"i: and are baptized" .. 
A multitude comes from the east and !.he wesl (A) .... 
The-~ v.ill I 10\'e, my strength. my tow'r (B) • . 
Your hlmd, a Lord, in cia)' of old (C) . .. . 

22 Penlccost 
Forth in thy name, 0 Lord, I go" .... . 
f ather eternal, ruler of creation (A) .... . 
God, who stretched the sp:mgled hea\'i:l1'i (B). 
Oul of lue depths I cry 10 ),ou (C) 

13 Pentecost 
Lord, teach us how to pray nright';' . 

.... .... 0492 
. ... 503 

.538 

· A33 
. .. 357 
" .503 

.. ...... 194 
· .3 13 

.. .. 502 
· .431 

.. ...... . 505 
.. .413 

.. ... 463 
... 295 

... .438 
.. ...... ... 4110 <:l1, lh.1t !.he Lord .... ouId guide my W<1)'S (A) 

Oh, praise tile lord, my soul! (B) . ......... .... .... . .. 538 
To you, omniscient lord of all" (C) 

24 Pentecost 
Love divine, all Jovcs e:t.;cellin~ 
Wake, n\\~.tke, ror night is ft)'i~g· (A) . 
lord of light, your name outshining (B). 
If you but trust in God to guide you (C). 

25 Pentccost 

.. 310 

..... .315 
.. .... 31 

.405 
.. .. 0453 

Rejoice, angelic choirs. rejoice! -........... .. .. . .. .... . .. .. 146 
Fonh ". thy ni1!ll~ a Lord, I go (A) ........ .... .. . 
A§ snints of old their fip.>lfruilS brought (B) .. 
I know thut my Redeemer lives! (C). 

16 Pentecost 
a God of earth and allar" (A) .. 
Through the night of doubt and sorrow" (D) .. . 
figlltthe good fight with aU your might" (C) 

· .505 
.~ 

..... 351 

..... 428 
. ..... 355 

... ... .. ............ 461 
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27 Penlecost 
nl~ day is surel), dmwing ncar· .' 
Rise, 0 children of salvation (A) , .. 
Rejoice, repicc, bd ic\'l:rs (11) . 
Lord Christ. whcn lir.;t you came 10 carlh" , ' 

.... 32 1 

.. . ,182 
. , ... ,25 
." .. 421 

Quist the Kln~ 
Rejoice, Ihe I..onJ is king! . ' 
TIle day is surely dr.t\\ing oem- (AJ, 
AI the name orJcsu~· (D). " ... .. ... .... .. .. 
o Jesus, king rrn;t wonderful! (C). . , . , . , , , , . .• . , ,. 
TIlt: head Ihat 000: wa.~ crowned \\i lh IhOlllS . 

.... .. . 171 
... . .... .. . 321 

. .. .. . 179 
. . 5}] 

. .. ... . 173 

TOPICAL INDEX OF HYMNS 
ALnrutioli 
See Praise, Adoration, 514-551 

AtI't'{ll~ 22-38 
Lord OWt. when fnl you cam: to earth . 
l..o51 in the night do lhe people yet Jungwsh .. 
o Lord of light, "~1O nud~ the star.> . .... 
Qllce he cure in blessing, ' 
The d ouds of judgnlenl Wllher. , 
The d1)' is surely drawing near ' 
AlflmulIOIl of Baptism 
lllptized into your name rrn;l holy. , 
"Com:!, foUow n~," lhe S.l\~or spake, 
Carre, grnc1aus Spirit. hea\~n1)' dove, . 
Come, on rorre, 0 quick'ning Spirit. , 
Bema1 GJd. before your throne we bend . . . , 
Lord, lake my hand and lead ~.. .. ............. .. 
Spirit of God, tmieashro Ofl earth . . 
See Corrunitment, 486--513; Pemecost, 1~164 

Alltictloo 
Sec Comfort and Rest 

All SaiI1L~' Da)' 

For all the saints who from their laoors rest .. 
f"Or nll your saints, 0 Lord . . 
Oh, what their joy und their glOl)' ll1lJSt te . 
Who is this hosl an-'dyed in while .. 

~ 
God him;elf is present. 
Holy GOO, we praise yow- nllme . 
Yc wi1lchen; Ilnd ye holy one<; . . 
See Otruums, 39-74 
Ami,.,,,,,,,)", CJUJI<h 
Built Of1 a ro:k the GLtuch shall stand. 
Otristians, while on earth abiding . " .. . , .. ' •. .. 
o God, our he! P in ages past , 
AmundBlioo of Our Lon!, The 
From cast to wes~ from shore to share. ' 
My .soul now magniJies the Lord. 
or the Father's love \:x:gotten . 
The only Son from .heal'en . 

Arts and ~ilsic 
Le. all tJUng. now Ii'ing . . ......•..•. 
When in our music God is glorified 
See Creation 

Ascmsi .... 156-159 
And h.,ve the brighl irrureru:ities. 
AI the IlilIn' of losus .. .. . 
CroYm rum with many QU\\T\S • 

lord, enthron«l in ~v'nl)' splendor . 
o Christ, our hOpe, our hearts' desire, 
Rejoice, Ihe LmI ~ king' .. 
Ash-J· 
o lord, throughout Ihese rony da), .. 
See un, 91-107; Rep<nIilllC<, Forgiveness, 30>-312; Sorrow 

As{iration 
As ~rm the hart for cooling stream; , .. .. .. .. ... . 
J CS\l5, thy ooundless love to rre . 
love dhine, al.Ilovcs excclfins , .. .. . , 
o Ouist, OUI h,o~, our hearts' desire. 
o Lo\'e lhal will not leI me: go . .. 
You are the way; through you alone, ' 

A=nlncc 
I heard the voice of Jesus say .. .. ......... . 
Jesus, priceless treasure .. 
Praise the Almighty, my soul, ndore him! 

472 

.. .. 42 1 
.... .3~ 

. .. 323 
...... .312 

.. .. 321 
" .321 

. 192 
...... .455 

. . . A75 

.. . A78 
.. 354 

....... 333 
· . . 387 

. .. .. .... 174 
. . . 176 
. .. 337 

. ... 3!' 

. " ,249 
.535 
.175 

· .365 
. . . 4«1 
... 320 

..... 64 
... .. 11'0 
.... .42 
.. .. 86 

. .. .557 
. .. . ....... 555 

. .. . .. 391 
. . . 179 

. .... ... 170 
.172 

· .300 
· .171 

. . . .. . 9> 

. . .452 
. ....... 336 

.... 315 
. ..... 300 

· .324 
..... 464 

· .497 
, . 457, 458 

.. .539 

There's a \\idcness in GOO's rrercy , 
\Vlml a friend we have in Jcsu~. 
Sec T nJ!it. Guidance, 445-485 

Aloucrn.'ul 
~uist. the life of all the livi.ng 
In Q 100\1y rronger bom, . 
JCSl l~, refuge of lhe weary, 

.... ..... 97 
. . . .. ··.0417 
.. .... . ... 93 

Jesus, your blood and riglm.>oumcss 
M)' ho~ is buill on nothing II!'\) , 
My song is lo\'e ttn}.J[(l\\'T1 • 

.. .. . .. .. .. • . . .. ... :lJ2 

There's a widcn[!S5 in God's mercy , 
To you, omniscient Lord or all . 
Victim Divine, your grace we daim ' 
\\'h<!n I survey the wondrous LTc:&; • 

~I,Oui.'itiali 
See Holy Baptism, 187-195 

&p<ism 0( o.r l1;nl, TIrc 
From Goo the Falher, virgin-rom .. 
On Jordan's blnks the Baptist's 0)' . . 

To Jordan C1l1ie the Ouis~ OUI Lord . . 

&ginni"ll 0( Scnicc, 241-257 
Arise, my soul, arise! , . 
luound )'OU, 0 Lord Jcsus . 
Blessing Md honor and glol)' and pJ\\/r 
Com; Holy Ghos, God IUId Lord . .. .. . 
Com; Ihou aJmigh~' King ... 
Father ITIC6t hOly, rrerciful, and Icndt r. . 
Hoi)' God, we praise rour nam: . 
Jesm shall rdgn where'er the sun ' 
ut U5 with a gladsome mind . 

. . . . 293, 194 
........ .. . . 94 

.. l9J 
............ JIO 

.. 202 
.. .. 4S2 

..83 
. ... . . 36 

. .. . 79 

.516 
. ... . 496 
... 525. 

.163 
.. 522 

. .... 169 
. . .535 
... 530 

. . . . .. ... 521 
. .... . 162 Lord Goc\ Ihe Holy Gha;! ... 

""ow the ~i1erce. . .. . . •. ••• ••. . .... . 205 
o eta)' full of grace Lilal now we see . . 
Oh, for a thousand 10I\;DUe5 to sing. 
o Oed of life's greal mystery . , 
o Holy Spirit. enler in .... . .......... . .... . . . .. . . 
o Je::.\IS Christ, troy grateful hymns be rising., 
Oh, \\orsrup the King, nll-glorious arove . 
1lt,.,1lI11>1Ce 
See Stewardship; Offertory 

Bible 
Sec Scriptwt:S 

BuriDl 
For all the saints who from their laoors rest 
I know of a sleep in Jesus' narre, 
J~us Ouist, my sure defense . 
o God, our help in agcs pasL. 
o Holy Spin, en.er in .... . .... . 
Oh, ",hal their joy nnd their glory IlUl5t te .. 
Who is this hosl arrayed i.1l while .. . ........ . . 

Celcbrntioo, Julilatioo, 5S2-56S 
AU hail the pQ\\/r of Je<;U5' narrc!. 
Com; let us join our cheerful song'i , 
Love divine, .a11 loves excelling .. ... . . , . . , .. , . 
Oh, singjubilce to the lDrd, e\~I)' liUld, .. 
'Vhal \\undrous love is lhil, 0 ~ soul, 0 my YlUI! . 
Ye \\'illciler.; and ye holy ones, 

Quist the King. 170-173 
All hail the pD'ov'r of Jesus' mure!. 
At the f\1.me of Jeo;us . , ... 
Quisi i~ ali\"e! Lei OuisLian<; su;.:! . 

. .. . 161 
. .... .559 
.... . 2OJ 

.459 
.0427 
. .~ 

.... 174 
,. ,." ... 342 

. .• .340 
. .. .. . . 320 

. .. .459 
.J37 

... . .. )14 

.32& 329 
.254 
.315 

. .. 156 
· .385 
· .175 

3llI, 329 
· .179 
.36l 

Duist is the king! 0 fri ends, rejcicc.. " .. .. . .... .. . .. . . .•.. • 386 
. . 5JiJ 
.537 
.. 33 

Jesus shall n:iUJ where'er the SWl • •. ........ . . . , • 

o Jesus. king m::lSt vo'Ondcrful! 
The King shall C'Ol1Y when morning dawns , . ' 
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Hyrnns for the Church Year 
Numbers listed refer to LBI!\! hvmn numbers. 

The following list provides suggestions to assist in the selection of con
gregational hymns, as well as hymn-based choir music and organ works. 
Hymns appropriate for all three series-A, B, and C-are given first, 
followed by those which relate to the individual series. This list incor
porates the list found on pp. 929-93] of the LBW, with the Hymn of the 
Day marked (H), and all others from that list marked §. Further sugges
tions appear in the order in which the items occur in the service: l' 

(Pr) Reflecting the emphasis of the Prayer of the Day 

(I) Based on or reflecting the emphasis of the First Lesson 

(PsP) Psalm paraphrase 

(Ps) Based on or reflecting the emphasis of the Psalm 

[Psi Other than Old Testament Psalm suggested for the service 

(II) Based on or reflecting the emphasis of the Second Lesson 

(G) Based on or reflecting the emphasis of the Gospel 

(Undesignated hymns at the end of the list either contain elements from 
all three lessons, or are generally appropriate to the day, or the season of 
the Church year.) 

Where there is a choice of prayers or lessons the first is indicated with (a), 
the second with (b). Where there are multiple lections, each is specified. 
Sometimes a hymn ties in with an entire lesson; more often a single 
stanza of a hymn picks up a single verse of Scripture. 

SUNDAYS AND PRINCIPAL fESTIVALS 

1 Advent 

Savior of the nations, come (H), 28 
Wake, awake, for night is flying §, 31 
Fling wide the door, unbar the gale §, 32 
The advent of our God (G-a), 22 
Lord our God, with praise we come (G-a), 

244 
Once he came in blessing (G-a), 312 
The day is surely drawing near (G-a), 321 
o Lord, how shall I meet you (G-b), 23 
Come, 0 precious Ransom, come (G-b), 

24 
The King shall come when morning 

dawns, 33 
. 0 Savior, rend the heavens wide, 38 

A 
Grant peace, we pray, in mercy, Lord 

(Ps), 471 
H ark! A thrilling voice is sounding! (II), 

37 

B 
Do not despair, 0 little flock (Ps), 361 
Look from your sphere of endless day (Ps), 

402 
Who trusts in God, a strong abode (Ps), 

450 
Savior, like a shepherd lead us (Ps), 481 
Lord, as a pilgrim (Ps), 485 

t A listing of prayers and lections is given in the LBW pp. 13ff, and in the Ministers' 
Desk Edition, pp. 12lff. 

577 
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HYMNS FOR 

THE CHURCH YEAR 
C 
Oh, come, oh, come, Emmanuel (I), 34 
o God of love, 0 King of peace (Ps), 414 
Hark! A thrilling voice is sounding! 

(G-a),37 
Through the night of doubt and sorrow 

(G-a), 355 
A stable lamp is lighted (G-b) , 74 

2 Advent 

On Jordan's banks the Baptist's cry (H), 36 
Prepare the royal highway §, 26 
Comfort, comfort now my people §, 29 
Hark, the glad sound! (I), 35 
By all yoUI' saints in warfare (stanza J 5) 

(G),178 

A 
Oh, come, oh, come, Emmanuel (I), 34 
Lo, how a rose is growing (1), 58 
Creator Spirit, by whose aid (I), 164 
o Holy Spirit, enter in (1), 459 
Come, Holy Ghost, OUl' souls inspire (I), 

472, 473 
Jesus shall reign (PsP), 530 

n 
Rejoice, rejoice, believers (1), 25 
Jesus sinners will receive (I), 291 
My soul, now praise your maker! (I), 519 
The Lord will come and not be slow (Ps), 

318 
Lord our God, with praise we come (II), 

244 
o God , our help in ages past (II), 320 

C 
Let us ever walk with Jesus (Ps), 487 
Oh, that I had a thousand voices (Ps), 560 

3 Advent 

Hark! A thrilling voice is sounding! (H), 
37 

Hark, the glad sound! The Savior 
comes §, 35 

The only Son from heaven §, 86 
Rejoice, rejoice, believers (1), 25 
On Jordan's banks the Baptist's cry (G), 

36 
Herald, sound the note of judgment (G), 

556 

A 
Hail to the Lord's anoin ted (I), 87 
Praise the Almighty (PsP), 539 

B 
My soul proclaims the greatness of the 

Lord [Psj, 6 
My soul now magnifies the Lord [psPj, 

180 

C 
Rejoice, 0 pilgrim throng (II), 553 

578 

4 Advent 

Oh, come, oh, come, Emmanuel (H), 34 
Savior of the nations, come §, 28 
Come, thou long-expected Jesus §, 3D 
o Savior, rend the heavens wide (Pr), 38 
My soul proclaims the greatness of the 

Lord (G), 6 
From east to west (G), 64 
My soul no\\' magnifies the Lord (G), 180 
La! He comes with clouds descending, 27 

A 
Prepare the royal highway (Ps), 26 
Fling wide the door, (Ps), 32 
o God of God, 0 Light of Light (Ps), 536 

B 
Hail to the Lord's anointed (1), 87 

c 
o little town of Bethlehem (I) , 41 
Savior, like a shepherd lead us (Ps), 481 

Christmas Eve 

Joy to the world, the Lord is come!, 39 
o little town of Bethlehem, 41 
Infant holy, infant lowly, 44 
Once again my heart rejoices, 46 
From heaven above to earth I come, 5 I 
Lo, how a rose is growing, 58 
Hark! The herald angels sing, 60 
The bells of Christmas chime once more, 

62 
From shepherding of stars, 63 
Silent night, holy night!, 65 
Away in a manger, 67 
I am so glad each Christmas Eve, 69 
Angels we have heard on high, 71 

Christmas Day 
From heaven above to earth I come (H) 

(Luke), 51 
Of the Father's love begotten (H) (John), 

42 
Once again my heart rejoices §, 46 
All praise to you, eternal Lord §, 48 
Rejoice, rejoice this happy morn (Luke), 

43 
Infant holy, infant lowly (Luke), 44 
Angels, from the realms of glory (Luke), 

50 
Good Christian friends, rejoice (Luke), 55 
The first Noel the angel did say (Luke), 56 
Hark! The herald angels sing (Luke), 60 
From shepherding of stars (Luke), 63 
From east to west, from shore to shore 

(Luke), 64 
Come rejoicing, praises voicing (Luke), 66 
He whom shepherds once came praising 

(Luke), 68 
Angels we have heard on high (Luke), 71 
o Savior of our fallen race (John), 49 
Let our gladness have no end (John), 57 
Oh, come, all ye faithful, 45 
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HYMNS FOR 

THE CHURCH YEAR 
Easter Day 
Christ Jesus lay in death's strong bands 

(H), 134 
Good Christian friends, rejoice and 

sing §, 144 
At the Lamb's high feast we sing §, 210 
The day of resurrection! (Ps, G), 141 
Christ the Lord is risen today; Alleluia! 

(G), 128 
Christ the Lord is risen today! (G), 130 
The strife is o'er, the battle done (G), 135 
Christians, to the paschal victim (G), 137 
o sons and daughters of the King (G), 

139 
Hail thee, festival day! (G), 142 
Thine is the glory (G), 145 
Halleluj ah! Jesus lives! (G), 147 
Jesus Christ is risen today (G), 151 
That Easter day with joy was bright (G), 

154 

B 
Praise and thanks and adoration (11), 470 

C 
Come, you faithful, raise the strain (I-a, 

G),132 

Easter Evening 
Praise to the Lord, the Almighty (Ps), 543 
Christ Jesus lay in death's strong bands 

(II), 134 
Lord, enthroned in heavenly splendor (II), 

172 
That Easter day with joy was bright (G), 

154 
Come, risen Lord (G), 209 
Abide with us, our Savior (G), 263 

2 Easter 
o sons and daughters of the King (H), 

139 
Corne, you faithful, raise the strain §, 132 
That Easter day with joy was bright §, 

154 
Christ is risen! Alleluia! (G), 131 
The first day of the week (G), 246 
Awake, my heart, with gladness, 129 
Jesus lives! The victory's won!, 133 
Make songs of joy, 150 

A 
o Savior, precious Savior (II), 514 

n 
Praise the Lord! 0 heavens, adore him 

(PsP), 540 
Praise the Lord of heaven! (PsP), 541 
Ye watchers and ye holy ones (Ps), 175 
Let the whole creation cry (Ps), 242 
All creatures of our God and King (Ps), 

527 

C 
Look, oh, look, the sight is glorious (II) , 

156 
The head that once was crowned (II), 173 

3 Easter 
With high delight let LIS unite (H), 140 
Now all the vallit of heaven resounds §, 

143 
Look, now he stands! §, 152 
He is arisen! Glorious Word!, 138 
This joyful Eastertide, 149 
Welcome, happy morning!, 153 
o Christ, our hope, 300 

A 
When all your mercies, 0 my God (Ps), 

264 
Forth in thy name, 0 Lord, I go (Ps) , 505 
May we your precepts, Lord, fulfill (II), 

353 
Come, risen Lord (G), 209 
Abide with us, our Savior (G), 263 

B 
Jesus Christ, my sure defense (I), 340 
Wondrous are your ways, 0 God! (Ps), 

311 
Here, 0 my Lord, I see thee (II), 211 
o Lord of light, who made the stars (II), 

323 

C 
By all your saints in warfare (stanza II) 

(I), 177 
Oh, sing, my soul, your maker's p raise 

(Ps), 319 
Come, let us join our cheerful songs (II), 

254 
Blessing and honor (II), 525 

4 Easter 
The King of love my shepherd is (H), 456 
I know that my Redeemer lives! §, 352 
o God of Jacob, by whose hand §, 477 
Come, gracious Spirit, heavenly dove 

(Pr-a & b), 475 
May God bestow on us his grace (Ps), 335 
Jesus, thy boundless love to me (Ps), 336 
Who trusts in God, a strong abode (Ps), 

450 
Rejoice, angelic choirs, rejoice!, 146 

A 
The King of love my shepherd is (PsP) § 

456 
We sing the praise of him who died (II), 

344 
I trust, 0 Christ , in you alone (II), 395 
With God as our friend (G), 371 

B 
The Lord's my shepherd ; I'll not want 

(PsP) §, 451 
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Major fesimvaJs 
Hymn of the Day selections listed in italics are alternates. 

First Sunday in Advent 

Lessons and Psalms 

Year A 
Isaiah 2: 1-5 
Romans 13: 11-14 
Matthew 24: 37 -44-
Psalm 18 

Year C 
Jeremiah 33:14-16 
1 Thessalonians 3:9-13 
Luke 21 :25-36 
Psalm 25 

Prayer of the Day 

Year B 
Isaiah 63:16b,17;64:1-8 
1 Corinthians 1:3-9 
Mark 13:32-37 
Psalm 24 

One Year 
Jeremiah 33:14-18 
Romans 13:11-14 
Matthew 21:1-9 
Psalm 24 

Stir up your power, 0 Lord, and come. Protect us by your 
strength and save us from the threatening dangers of our sins; for 
you live and reign with the Father and the Holy Spirit, one God, 
now and forever. 

Verse of the Day 

Alleluia. He who testifies to these things says , "Yes, I am 
coming soon." Amen. Come, Lord Jesus. Alleluia. (Revelation 
22:20) 

Hymn of the Day 

Year ABC - Savior of the Nations, Come 
One Year - Savior of the Nations, Come 

Color : Blue or Purple 

(2) 
(2) 

385 
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MAJOR FESTIVALS 

The Nativity of Our Lord . 

Cluistmas Eve 

Lessons and Psahns 

Year A 
Isaiah 9:2-7 
Titus 2: 11-14 
Luke 2:1-20 
Psalm 96 

Year C 
Isaiah 9:2-7 
Titus 2:11-14 
Luke 2:1-20 
Psalm 96 

Prayer of the Day 

Year B 
Isaiah 9:2-7 
Titus 2:11-14 
Luke 2: 1-20 
Psalm 96 

One Year 
Isaiah 9:2-7 
Titus 2:11-14 
Luke 2:1-20 
Psalm 8 

Almighty God, you made this holy night shine with the bright
ness of the true light. Grant that as we have known on earth the 
wonder of that light, we may also behold him in all his glory in 
the life to come; through your only Son, Jesus Christ our Lord, 
who lives and reigns with you and the Holy Spirit, one God, now 
and forever. 

Verse of the Day 

Alleluia. Today in the town of David a Savior has been bom to 
you; he is Christ the Lord. Alleluia. (Luke 2: 11) 

Hymn of the Day 

Year ABC - From Heaven Above to Earth I Come 
- Once Again My Heart Rejoices 

One Year - From Heaven Above to Earth I Come 
- Once Again My Heart Rejoices 

Color: White 

(38) 
(37) 
(38) 
(37) 
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MAJOR FESTIVAlS 

The Resurrection of Our Lord 

Easter Day 

Lessons and Psalms 

Year A 
Jonah 2:2-9 
Colossians 3: 1-4 
Matthew 28: 1-10 
Psalm 118 

Year C 
Exodus 15: 1-11 
1 Corinthians 15: 1-11 
Luke 24: 1-12 
Psalm 118 

Prayer of the Day 

YearB 
Isaiah 25:6-9 
1 Corinthians 15: 19-26 
Mark 16:1-8 
Psalm 118 

One Year 
Job 19:23-27a 
1 Corinthians 5:6-8 
Mark 16: 1-8 
Psalm 118 

Almighty God, by the glorious resurrection of your Son Jesus 
Christ you conquered death and opened the gate to eternal life. 
Grant that we, who have been raised with him through baptism, 
may walk in newness of life and ever rejoice in the hope of shar
ing his glory; through Jesus Christ our Lord, to whom, with you 
and the Holy Spirit be dominion and praise now and forever. 

Verse of the Day 

Alleluia. Alleluia. Christ is risen! He is risen indeed! Alleluia. 
This is the day the Lord has made; let us rejoice and be glad in it. 
Alleluia. (Psalm 118:24 cf. NIV) 

Hymn of the Day 

Year ABC - Awake, My Heart, with Gladness 
- Christ Jesus Lay in Death's Strong Bands 

One Year Awake, My Heart, with Gladness 
Christ Jesus Lay in Death's Strong Bands 

(156) 
(161) 
(156) 
(161 ) 



Worship Committee of the ELS – Evangelical Lutheran Hymnary (1996)

63

ILC'VV LECTIONARY (3-Year) 
______ ----------------------------------fHymns 

Y~arA 
Advent 1 
Advent 2 
Advent 3 
Advent 4 
Christmas Eve 
Christmas Day: l!it 
ChristnHIS Day: 2nd 
Christmas I 
New Year's Eve 
Nnme of Jesus 
Christmlls 2 
Epiphany 
Baptism of our Lord 
Epiphony 2 
Epiphony 3 
Epiphony 4 
Epiphany 5 
Presclltnlion 
Epiphany 6 
Epiphany 7 
Epiphany 8 
Transfiguration 
Ash Wednesdny 
Lent I 
Lent 2 
Lent 3 
Lent II 
Annunciation 
Lent 5 
Palm Sunday 
Millindy Thursday 
Good Frid.y 
EllsterEve 
Easter Oil Y: 1st 
Easter Vespers 
Easter 2 
Easter 3 
Easter 4 
Euster 5 
Easler 6 
Ascension 
Easler 7 
Pentecost Eve 
Pentecost 1st 
Pentecost; 2nd 
Trini'y Sunday 
Pentecost 2 
Pentecost 3 
Pentecost 4 
Pentecost 5 
Pentecost 6 
Visitation 
Pentecost 7 
Pentecost S 
Pentecost 9 
Pentecost 10 
Pentecost II 
Pentecost 12 
Pentecost 13 
Pentecost 14 
Pentecost 15 
Pentecost 16 
Pentecost 17 
Pentecost 18 
Pentecost 19 
Sl. Michocl's D.y 
Pentecost 20 
Pentecost 21 
Pentecost 22 
Pentecost 23 
Reformation Day 
Pentecos124 
All Saints' Day 
Pentecost 25 
3rd Lasl Sunday 
2nd Lost Sund.y 
Last SundayfY ear 

Psalm 1st Lesson 
50:1-15 15.2:1-5 
72:1-14(15-19) 15. 11:1-10 
146 1s. 35 :1-1O 
24 Is. 7:10-14(15-17) 
96 Is . 9:2-7 

98 
III 
8 
8 
147:12-20 
72 
45 :7-9 
92: 1-5 
27: 1-9 
I 
119:17-2'1 
84 
119:1-16 
103:1-13 
62 
2:6-12 
51:1-13 
130 
105:4- 11 

15.52:7-10 
15. 62: 10-12 
Is. 63:7-9 
Is.51:1-6 
Nm.6:22·27 
Is. 61:10-62:3 
15.60: 1-6 
15.42:1-7 
Is. ·19:1-6 
Is. 9:1-4/Am. 3:1-8 
Mic. 6:I-B 
Is. 58:5-9a 
I Sm. 1:21-28 
Dt. 30: 15-20 
Lv. 19:1-2,17-IB 
IS.49:13-18 
EX.24 :12- 18 
IoeI 2:12- 19 
Gn. 3:1-7; 2:7-9,15-17 
Gil . 12:1-8 

142 Is . 42 :14-21 
138 Has. 5:15-6:2 
45 Is. 7:10-14; 8: IOc 
116:1-9 Ezck.37:1-14 
92 Is.50:4-9b 
116:12- 19 Ex. 12:1-14 
22: 1-1 '1 Is. 52: 13-53: 12/Hos. 6: 1-6 

D.n. 3: 1,3-9, 12-29 
118: 1-2,15-24 Ac. 10:34-43 
146 D.n. 12:lc-3 /Ion. 2:2-9 
105:1-7 Ac. 2:14.,22-32 
16 Ac. 2:14',36-47 
23 Ac. 6:1-9; 7:2.,5 1-{;0 
146 Ac.17:1-15 
93 Ac. 17:22-31 
110 Ac.I:I-1i 
133 Ac.I:I-14 
98 Ex. 19:1-9/Ac. 2:1-11 
143 Joel 2:28·29 

Ezek. 36:22-28 
135 Gen. 1:1-2:3IDL 4:32-40 
4 Dl. 11:18-28 
119:65-72 
100 
91 
119:153ff 
138 
119:137-144 
65 
119:57-64 
119:129-136 
116: 1-9,23-26 
28 
67 
138 
119:105- 112 
119:1 13- 120 
103:1-13 
27:1-9 
25 :1-10 
103:1-22 
lIB : 19-24 
23 
96 
I 

84:1-7 
34: 1-10 
90:13-17 
90:1- 12 
105: 1-7 
1301100 

Has. 5: 15-6:6 
Ex. 19:2-8. 
Jer. 20:7-13 
Ier. 28:5-9 
Is. II :1-5 
Zech.9:9-12 
15.55: 10-11 
15.44 :6-8 
I Kg. 3:5-12 
Is . 55:1-5 
I Kg. 19:9-18 
15.56:1-8 
Ex. 6:2-8 
Ier. 15:15-2 1 
Ezek.33:7-9 
Gn.50:15-21 
15.55:6-9 
Ezek.18:1-4,25-32 
Dan. 10:10-14; 12:1-3 
Is. 5: 1-7 
15. 25:6-9 
15.45: 1-7 
Lv. 19:15-18 
Ier. 31 :31-3'1 
Amos 5:18-24 
Is. 26 : 1<~1 

Has. 11:1-9 
lob 14 :1-5/Mal. 2:1-10 
Ier. 25 :30-32/26: 1-6 
Is. 65:17-25IEzck, 34:11 · 16 

2nd Lesson 
Rom. 13:11-14 
Rom. 15:4- 13 
10111 . 5:7-10 
Rom. 1:1-7 
Titus 2:11 - 14 
Heb.I : I-9 
Titus 3:4-7 
Gal. 4:4-7 
Rom. 8:31-39 
Rom. 1:1-7/Phil. 2:9-13 
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Lk. 10: 17-20 
MI. 21:33-43 
Ml. 22:1-1'1 
MI. 22:15-21 
!vIl. 22:34-46 
In. 8:31-36 
!vIt. 23 :37-39 
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110 87 
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1]5 II] 
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160 572 
159 156 
165 1]4 
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247 248 
224 235 
166 153 
170 457 
72 199 
'IS 151 
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456 8 
372 535 
223 225 
452 493 
250 252 
406 229 
490 297 
403 333 
268 269 
303 275 
280 277 
329 321 
298 334 
341 344 
343 356 
563 578 
366 361 
357 563 
370 36S 
351 365 
378 241 
389 388 
397 39 1 
399 438 
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38 18 
33 511 

257 451 
20 202 

439 174 
527 424 
107 47 
437 413 
591 228 
465 25 
497 263 
468 414 
361 46 
411 199 
486 211 
418 422 
470 506 
415 413 
207 421 
220 53 
545 548 
253 539 
535 200 
256 381 

67 458 
142 250 227 
123 205 552 

137, 133 554 553 
133,134 18 194 
131, 132' 538 536 
133, 134 534 537 
135, 136 544 543 

199 
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Yenl' B 
Advent I 
Advent 2 
Advent) 
Advent 4 
Christmas Eve 
Chrislmns Dny' 151 
Christmns Day: 2nd 
Christmas 1 
New Year's E\'e 
Name of Jesus 
ChrislO1ns 2 
Epiphany 
Bnplism of our Lord 
Epiphany 2 
Epiph.,ny 3 
Epiphilll)' ~l 

EpiphllllY 5 
Presentation 
El}iphany 6 
Epiphany 7 
EI}iphany B 
Transfiguration 
Ash Wednesday 
Lenl I 
Lent 1 
Lent 3 
Lenl4 
Annunciation 
Lent 5 
Palm Sunday 
Maundy Thursday 
Good Friday 
Easter Eve 
Easter Dny: 1st 
E6'.Sler Vespers 
Enster 2 
Easter 3 
Easler 4 
EllSter 5 
Easter 6 
Ascension 
Easler 7 
Pentecost Eve 
Pentecost: 151 
Pentecost: 2nd 
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Pentecost 2 
Pentecost J 
PenteCQS14 
Pentecost 5 
Pentecost 6 
Visitation 
Pentecost 1 
Pentecost 8 
Pentecost 9 
Pentecost 10 
Pentecost II 
Pentecost 12 
Pentecost 13 
Pentecost 14 
Pentecost 15 
Penlecost 16 
Pentecost 17 
Pentecost 1 S 
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St. Michael's Day 
Pentecost 20 
Pentecost 21 
Pentecost 22 
Pentecost 23 
Reformation Day 
Pentecost 21( 

All SainlS' Day 
Pentecost 25 
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Psalm 
98 
19 
L!;. 1:46-55 
98 
96 

9B 
III 

147 : 12-20 
72 
45:7-9 
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Dc 6:4-9 

142 Dt. 5:12-15 
28 Gn.3:9-15 
92 :1-15 Ezek. 17:22-24 
101:1-3,23-32 lob 38:1-11 
121 Lam. 3:22-33 
138 15. 11:1-5 
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15.26:1-21 
I Kg. 17:8-16 
Dnl1. 12:1·3 
Dan. 7:9-10/ler. 26:1-6 
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48 151 

409 60 
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397 391 
399 438 
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33 485 
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Venr C 
Advent 1 

· "Advent 2 
Advent 3 
Advent ·1 
Christmas Eve 
Christmas Day: 151 
Christmas Day: 2nd 
Christmas I 
New Year's E\'c 
Name or Jesus 
Christmas 2 
Epiphony 
I3~ptism or our Lord 
Epiphany 2 
Epiphany 3 
Epiphany 4 
Epiphony 5 
Presentation 
Epiphany 6 
Epiphany 7 
Epiphany 8 
Trnnsfiguration 
Ash Wednesday 
Lent I 
Lent 2 
Lent 3 
Lent 4 
Annunciation 
LeniS 
Palm Sunday 
M<1undy Thursday 
Good Friday 
Easter Eve 
Easter Day: 1st 
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Easter 3 
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Easter 5 
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Ascension 
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Pentecost Eve 
Pentecost: 1st 
Pentecost: 2nd 
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Pentecost 2 
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Pentecost 5 . 

· 'pentecost 6 . 
Visitation 

", .. Pentecost 7 . 
Pentecost 8 
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Pentecost 10 
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'Pentecost 13 
Pentecost 14 
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Pentecost 18 
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Reformation Day 
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