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The Lord our God be with us, as He was with our fathers; let Him not leave us, nor forsake us. 1 Kup 37,
—_—— = e
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ADVENT Grow In Grace. 2 Peter 3:18.

Rise!' Arise! Rise! Arisel!

Zion, rise to greet Thy King!

Open wide the gates before Him!

Let the glad Hosannas ring!

Haste to worship and adore Him!

Hark, the watchman on the mountain cries:—
“Rise! Arisel!”

Weep no more! Weep no more!

Zion, dry Thy bitter tears!

Cast aside all gloom and sadness,

For the Shiloh now appears,

‘Who shall turn Thy grief to gladness.

Day has dawned! Arise, the night is o’er!
Weep no more!

O rejoice! O rejoice!

Christ has come, as long foretold!

The 'Messiah long-expected,

The Incarnate Word behold!

Though by earthly kings rejected,

Hail Him Lord of All with mighty voice!
O rejoice!

Crown Him King! Crown Him King!

His exalted Name confess!

From His heav’nly throne descending,

Jesus, Lord of Righteousness,

Bringeth joy and peace uneiding!

O let heart and tongue His praises sing!
Crown Him King!

Hail Him Lord! Hail Him Lord!

Hail King Jesus Lord of Alll

He hath come to bring salvation,

And redemption from the fall!

Fear no more sin’s condemnation,

He doth everlasting life afford!
Hail Him Lord!

Worship -Him! Worship Him!

Zion, worship at His feet!

Hail the Son of God thy Savior!

Haste, thy longed-for Bridegroom greet!

Come, receive ‘His kingly favor!

Zion, haste, thy lamp of faith to trim!
Worship Him!

Christ shall reign! Christ shall reign!

Lord of Lords, and King of Kings!

He, the first-born of Creation,

An eternal scepter swings!

Shout ye Heav’ns, in jubilation!

Echo back, O earth, the joyous strain:—
“Christ shall reign!”’

ANNA HOPPE,
Milwaukee, Wis.

On the Gospel Lesson for
Advent Sunday.
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A new church year,—what does it mean to us?
Why does the Lord still grant us time here on earth?
“Grow in grace,” is the answer. Our time is not given
us that we might grow in wealth, or in strength, or-in
earthly knowledge, or in power; every day we are per-
mitted to live here is granted us for this sole purpose,
to grow in grace.

To grow in grace does not mean that by exercising
certain powers infused into our hearts we are to win
for ourselves in an ever increasing measure the favor
of God. We already possess the favor of God through
the death of Christ for us. His grace justifies us, His
grace saves us to the uttermost. Nothing need be
added to that which His grace gives; nothing can be
merited in addition to what Christ has already merited
for us. Even the weakest faith lays hold on the
salvation of God.

Yet we are to grow. God’s grace cannot increase,
but the hand that grasps it can be made stronger.
Though both are saved, there is a difference between
a faltering, trembling child of ‘God and the apostle
who triumphantly cries out: “I know whom I have
believed and am persuaded that he is able to keep
that which I have committed unto him against that
day!” God is glorified by the strong faith of Paul,
and Paul enjoys a deeper happiness, his soul life is
richer by far. “Grow in grace,” is simply the invita-
tion: Open your hearts wide to receive ever more
abundantly the comforts of the Gospel, by which your
doubts and fears are removed and your souls are filled
with assurance and confidence in my grace, to the
increase of your joy and the strengthening of your
hope.

Peter had just written: “Beware lest ye also, being
led away with the error of the wicked, fall from your
own steadfastness.” “Grow in grace” means permit
me more.and more to be your strength for the battle
you will have to fight, in order that you may not be
defeated by the foe but may overcome him and win
the final victory.

Thus growth in grace means the building up with-
in us through faith in Christ of the life that will be
perfected when we cross the threshold of eternity.
How valuable the time that is granted us for growth
in grace; may we ever appreciate its value!

“But grow in grace, and in the knowledge of our
Lord and Savior,” these words tell us how we may
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grow in grace. We know Christ only through Holy
“Scripture. “Faith cometh by hearing, and hearing by
the Word of God.” ~Let us, then, read and hear,
trusting in the promise expressed in the prayer of the
apostle: “But the God of all grace, who hath called
us unto his eternal glory by Christ Jesus, after that ye
have suffered a while, make you perfect, establish,
strengthen, settle you. To him be glory and dominion
for ever and ever. Amen.” J. B.

COMMENTS

When Is a Jew The
Not a Jew?

Dearborn Independent, a
weekly, has been conducting in its
pages an examination of the “Jew-
ish problem.” In the main it is a politico-economic
discussion. The Jews are therein accused of many
things and many .bits of damaging evidence are
brought out against them.

The merits of the discussion are really not a con-
cern of ours; the whole exposé moves in a field that
- does not interest us in these pages. But incidentally
a number of interesting facts are noted. It is true,
though not generally known, that the Jews have suc-
cessfully hidden their numerical strength in our census
by securing a ruling from the proper authorities that
Jews are not to be listed as Jews but as natives of the
country from which they hail. Thus Jews from
Russia are listed in the census as Russians, those
from Poland as Poles.

They argued that the term Jew is a religious and
not a racial designation; and since others are not
enumerated according to religion in the federal census
the Jews should be no exception.

So it happens that we are dependent for estimates
of the numerical strength of the Jews in America en-
tirely upon the unofficial figures of the Jewish authori-
ties. These vary largely and are quite generally ac-
cepted to be lower than they should be. It must also
be noted that the Jews themselves do not follow the
rule laid down by their representatives before Cong-
ress. They plainly think of their brothers in terms of
racial fellowship. Such Jews as have long ceased to
be Jews in their religion are sometimes for generations,
still included by Jewish authorities in their lists and
directories.

So it would appear that a Jew is a Jew when it suits
his brethren so to consider him, but otherwise a Jew
is only a Jew when he is a member of a synagogue in
good standing.

In line with this latter method of classification a
Jew is not a Jew when he is a Christian and shows
interest in the Zionist projects of the race.

The British have now definitely assumed control of
Palestine. It is understood that under their protecto-
rate some form of Jewish government will be permitted
to exist. It is also understood (and this part of the

pragramme is being ¢tarried out even now) that efforts
of Jews to secure land in Palestine for actual settle-
ment will be assisted in every way with a view toward
establishing in Palestine a series of Jewish colonies in
sufficient numbers to justify their preponderant part
in affairs of state. The British have appointed a prom-
inent English Jew to a position, which, in title, at
least, gives a show of reality to the many promises of
establishing in Palestine a Jewish state.

But all these plans for Jews in Palestine are not
intended to apply to Jews who have become Christ-
ians. A few such applied for the privilege of sharing
in the preliminary discussions and of contributing to
the cause. They were rudely rebuffed by Jewish
spokesmen. In disavowing them The Scribe, a Jewish
publication, made use of such terms of endearment as
“pityful objects of animosity, albinos, dismal hybrids,
dime museum exhibits, mavericks,” and others of equal
venom.

There are not many Jewish Christians, and of these
only a handful are even remotely interested in any
Zionist projects.. The question, therefore, is one that
holds for us but an academic interest. H. K. M.
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“Just Fun” We are indebted to one of our readers
for the following clipping, taken. from

the Minneapolis “Rural American” of October 9th:

Detroit—“What do you think of an orchestra
playing jazz in a church on a Sunday night?

“Scandalous!

“Well, it’s done—and in one of Detroit’s exclusive
churches, too—the Unitarian.

“When the Get-Acquainted club meets in the
church the orchestra plays just what the club members
want.

“Mr. and Mrs. Robert Downie organized the Get-
Acquainted club, and in so doing they delivered a
knockout to the curse strangers find in a great city—
loneliness.

“Anyone can join.

“There’s no preaching, but as the Downies say,
“Just fun.”

“No preaching, but just fun”—that would seem to
present two extremes. It all depends upon what the
needs are that you wish to supply. There is the na-
tural man who “receiveth not the things of the Spirit
of God: for they are foolishness unto him.” He, of
course, desires “just fun;” if he can find a “church”
which will come down to his level and offer this to
him he will gladly “attend” and perhaps take credit
to himself that he is “going to church.” Then there
is the spiritual man who seeks the things which “the
Holy Ghost teacheth; comparing spiritual things with
spiritual;” he seeks the preaching of the Word of God
for this is the only food which sustains the spiritual
life within him. Such a man would naturally feel ex-
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tremely lonely in a church assembly met for “just
fun.” We think the Get-Acquainted club conducted
on the above lines is bound to flourish—to the exclu-
“sion of all else, even of such as are still of the spiritual
mind. But the question is which is out of its true
place—the church which travels on the “just fun”
" level, or the Get-Acquainted club standing for “no
preaching, but just fun?’ St. Paul gives us the
answer: “Now we have received not the spirit of the
world, but the spirit which is of God.” “And be ye
not conformed to this world: but be ye transformed
by the renewing of your mind, that ye may prove
what is that good, and acceptable, and perfect will of
God.” : G.
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The Glad Handers Now and then we hear from our
own members and from strangers
that Lutheran churches are quite frequently delinquent
in welcoming the stranger in their midst. Some say
that by ignoring the visitor’s presence we give him
the impression that we do not care to entertain the
casual guest and that we are deliberately treating him
as an outsider. That is the accuser’s version.

If we gently insist that our lack of effusiveness and
seeming absence of cordiality arises from other causes
we are rarely given a fair hearing. If we say that
‘the stranger is sincerely welcomed and given credit
for being a person of ordinary intelligence and inde-
pendence we mean every word of it and we believe
that therein lies the explanation for our attitude.

A man coming to a strange church comes, pre-
sumably, to hear the preaching of the Word and to
take his part in the services. If he be a Christian of
even ordinary experience he must know that he is as
welcome as any other sinner who came for counsel
and light to the one source of truth, the Gospel. If
circumstances warrant that he seek closer union with
that particular congregation and it so happens that
he is without a single acquaintance in that parish, we

have yet to hear of the first case where one simply

inquiry would not be enough to secure for him all the
attention that he requires.

If his own sincerity is doubtful, if he feels little
drawn to the outspoken Lutheran doctrine as he heard
it, the frantic handshakings and fervent invitations of
a squad of befrocked deacons, led by their pastor still
puffing and wheezing from his race against the danger-
ously short doxology to reach the front door before
the last chord, will do very little to help him make a
decision.

Those of us somewhat reluctant to intrude with
special invitations after we have exhausted the heaven-
ly invitations of our Lord in the sermon feel that the
man who will not respond to God’s call is not respond-
ing to Christ’s welcome when he is won over by the
stereotyped phrase of the handshaking deacon or
pastor.

Consciously or otherwise there are many who hold
the opinion that churches are rival social clubs and
their officers must exert themselves to secure a large
membership at any cost. They will justify their shaky
position by aséerting that if the interest of prospective
members be secured by any means whatever, the true
significance of church membership will surely follow
upon closer fellowship. Such reasoning is faulty and
for Christians it is downright wrong. It is fraudulent
for one thing, and for another it is the first and most
dangerous concession to the spirit of the times which
is eager to certify to everyone’s spiritual worth and
considers church membership and doctrinal certainty
as matters of minor importance. '

The glad welcome of the passing guest in our church
must be understood, whether it be accompanied by
handclasps or not; it is our business in life to hold open
house to sinners. The man who professes to find a-
chill and forbidding atmosphere in those of our
churches who fail to greet him with a pumphandling
reception committee should realize that “How-do-you-
do’s” and “Glad-you-came’s” have nothing whatever to
do with a repentant sinner’s search for grace.

Of such and similar things were we led to muse
when we found in the “sob-sister” corner of a daily
newspaper the complaint of a correspondent who said:
“...A stranger has little chance of becoming acquainted
through your churches, for I've visited many without
having a soul speak to mle....”

He got his answer in rather a neat way from the
discerning lady who permits the general public to
weep on her shoulder in her corner of the newspaper.
Among other things she wrote in answer: “.__Yester-
day a man said to me that the reason he disliked going
to a certain church in this city was because—to quote
him—‘as soon as the service is over every one beats
it down the aisle to shake hands with you, and I'd
much prefer to allow the sermon to digest in peace and
privacy.”” H. K. M.

THE TEACHING OF CHRISTIANITY
Its Method
_ (Continued)

Reams might be written on the subject of historical
thinking. Its taxing demands are indicated by the
fact that historical thinking is at once the parent and
the child of the study of history. We shall touch on
both phases of it, but naturally our attention will cen-
ter on the study of history, that being the more con-
crete and the salient thing in our discussion of the
subject in hand, viz. the method of teaching.

Historical thinking receives its impulse from the
spirit of inquiry. That is its miost marked character-
istic, the desire to get the facts, to get at the truth,
to get at the bottom of things (which is, as we shall
see, the history of things, and hence the term historical
thinking).
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Of course, in the mind of the dogmatist again the
specter of modern criticism, alluded to early in this
chapter, is conjured up. He identifies the spirit of
inquiry with the spirit of doubt. Doesn’t the modern
critic make boast of the spirit of inquiry, doesn’t he
start out by eliminating the postulate of the divine
character and infallibility of the Scriptures, and isn’t
that destructive of all Christian belief?

The trouble with the destructive critic is that by
his attitude, which is dictated by rationalism or at best
intellectualism, by his demand of the open mind, he is
actually shutting his mind to the most remarkable
phenomenon of life and all history: Christian faith,
and when he does take it into his reckoning he talks
about sontething he doesn’t and can’t know anything
about, because he hasn’t experienced it. In short, he
is himself what he chides the Christian with, a dog-
matist.*®).

But why is the spirit of inquiry such a bugaboo to
the dogmatizing Christian? Why is he always on the
qui vive to prevent others or even the sacred writers
themselves from saying or establishing what in his
mind might conflict with the doctrine of inspiration?
Because he is not given to inquiry and searching him-
self; because in his thinking processes he, too, is an
intellectualist, his heart, his faith is not in his think-
ing; and because by virtue, or rather by malice, of his
training the actual processes of life have reversed
themselves in his thinking, and the authority and in-
fallibility of the Scriptures have become an intellectual
premise to him. He ratiocinates about it, and his line
of reasoning is something like this: the Bible is the
word of God, it.says so itself, hence it is true, and
hence we may bank on the truth of what it tells us

16) It is imperative, for our analysis, always to bear in
mind that there are only two classes of men in.this world, the
ungodly and the godly, or the believers and the unbelievers.
There are only two ruling factors in the life and history of
mankind, sin and grace; or, from another angle, the Law and
the Gospel. The Christian alone understands both. By vir-
tue of his own dual nature, he understands the ungodly better
than the latter does himself. What little knowledge, under the
Law, the ungodly has of himseli, he doesn’t know anything
about the life of the godly. Thus the Christian easily be-
comes the master.

about our salvation. He has a guilty feeling withal that
this line of reasoning will not stand up, as reasoning
goes, and leaves him’after all at sea. So we dare say
that the dogmatist’s touchiness on the subject of the
inspiration of the Scriptures is largely due to his own
uneasiness and continual mental wrestling in regard to
it.

The authority of the Scriptures is safely anchored
in the Christian thinking that is not sophisticated by
the operation of the mind. In this thinking it has its
foundation in the heart and is grounded in faith as
an assurance and conviction that without hesitation
leaps into life with faith in the Redeemer. When the
Bible conquers the heart with its message of Christ’s
atonement for sin, it also conquers the heart for itself;
the divine inspiration-and inerrancy of the book that
has vouchsafed him salvation in his sore distress is
quite self-evident to the believer, and there is hardly
need even of its own testimony to that effect.

Indeed, the Scriptures present the matter in just
this vein, that is to say, the references to their inspira-
tion in the Scriptures are as to something that is taken
for granted. Note the chief proof texts in their con-
text). ,

The dogmatist should bestir himself to get a
straight view of the doctrine of Scriptures himself and
as to the spirit of inquiry, instead of living in a con-
tinual state of alarm, should shake off his blinders and
try to see things in their true light and try to acquire
the spirit of inquiry himself.

For we dare say that the Christian’s spirit of in-
quiry is a consecrated thing. It is a part of his life of
faith in that it is a reaching out for the other world.
We cannot cite a sedes doctrinae to substantiate this,
even though the Lord’s saying, Search the Scriptures,
for in them ye think ye have eternal life (John 5:39),
might be exploited in a legitimate way to that end. It
can more briefly be set forth by pointing out that the
spirit of inquiry is inherent in the Christian’s other-
worldiness.

Christian other-worldliness does not consist in the
flat intellectual belief that there is a life herealfter,
pending the consummation of which we have our abode
here in this world as a wayside station where we may
make ourselves quite at home for the time being.
Rather, as a part of the Christian’s inward life, other-
worldliness is a state of unrest that keeps him moving
on the thoroughfare of life and progressing toward his
goal. Itis a state of unrest, a groping for and reaching
out for, a seeking to grow into, the other world.

And inherent in this divine unrest is the spirit of
inquiry that would embrace the knowledge of every-
thing his world holds—and the Christian’s world holds
everything that was and is and will be, owing to the
revelation of God—and would probe it, analyze and

17)  John 10:35; 2 Tim. 3:16; 2 Pet. 1:21.
















