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- PREFACE

A

Professor August Pieper under the title, "Die Herrlichkeit des Herrn,"

wrote on the special phenomenon which we in English know as "The Glory

of the Lord." His outstanding article, which appeared in the .Theologistche

Quartalschrift, Vol XXIX, Nos 2-4 and Vol XXX, Nos 1-2, has been trans-
lated by Rev. John Schaadt and Prof. Carl Lawrenz and appeared in the

Quartalschrift e_Theological Quarger;y' in Vol 52, beginning in No. 2.

The English translation has also been reproduced in paperback by the
Seminary Mimeo Company. |

In his article Professor Pieper indicated that there are additional
manifestations of "The Glory of the Lord," which he was not able to treat
wi;hin the limitations of his article; It is that statement which .leéd:to
thghﬁresent study.

In order to present all the maﬁifestations of "The Glory of the Lord"
under a unified plan, the first three éhapters will briefly review the
materials presénted in Prof. Pieper's article; The primary emphasis of
those three chapters will be to show how the manifestations, which Prof.
Pieper has thoroughly treated; fit into the overall plan of t?is study.
Consequently the real sﬁbstance of this paper will begin at Chapter IV.

(The superscript numbers that occur in the text refer to the Endnotes,

which begin on page 187,". Quotations from the Bible are made from the

NASB translation.)
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INTRODUCTION

Like bold, black exclamation_points, puﬁctuating soméfofithe keﬁ

events recorded in the Scriptures, the appearances of "The Glofy of the

" Lord" arrest our attention; iust as the flash and boom of a Fourth of
July rocket is hard to ignore, so a manifestation of "The Glory of the
Lord" draws our attention to. the fact that God is about to reveal some—
thing momentous in His plan of salvation. Yet unlike the Fourth of July
rocket, the light and noise are not the'prime focus. For the Lord mani-
fests Himself in this bold manner only in order to reveal something that
is important fbr»ué to know about the one true God; who is knowable by
mankind only insofar as He chooses to reveal Himself, Consequently, de-
‘vout believers do well to note what the Lord reveals in each instance,
andrtéke it to heart as a méttér that is of vitai concern to sinful human
beings.

This manifestation of the presence of the Lord occurs with such fre-
quency that the terms in the original languages of the'Scripture‘have be~
come technical terms. The Hebrew term isT1]f}‘ "Ti‘:l:? (transliteration:
K'BHOD YHWH): the Greek term is J$’§<£ !<Uffgu (trangliteration: DOXA
KURIOU)., The English term "The Glory of the Lord" (in quotation marksAto
indicate that it is a technical term) and the transliterations listed
above will be used throughout thig study, rather than the original Hebrew

and Greek words.

P

Lengthy linguistic studies have been made of K'BﬁdﬁﬁaﬁabeXA;ﬂ}

Fo: our purposes we will note that K'BHOD has the root idea of weight



(heavy or weighty), Then it is used to describe the person who 'carries
weight'" because of riches or power. This thought is then projected to
God, who is the ultimate in "caFrying waight," and hence: it designates
His glory. The term is used to designate both the essential glory>of
God which no man can approach, as well as tﬁe special manifestation that
is dQSignatedias "The Glory of the Loxd."

DOXA has its root in the Greek verb éoxguj, which means to '"think,
have an opinion.“ As a noun, DOXA iiicluded both the ﬁopinion that I
have" as well as the "opinion others have of me," From the second mean-
ing the development through the idea of "repp;étioﬁ" to "glory" is quite
clear. A special step occurred when the word DOXA was used in the Sep-
tuagint to translate the Hebrew term KFBﬁOD. In the LXX it was also used
‘to translate all other Hebrew words for 'glory.' Thus it arrived at the
usage that appears throughout the New Testament. DOXA, Iike K'BﬁOD, is
used to &esignate both the essential glory 6f God,‘as well as the special
manifestation that is known as "The Glory of the Lord." |

When the Lord used the manifestétion that is designated as "The
Glory of the Lord," He chose to use the phenomenon of light or fire each
time. For example, "The Glory of the Ldrd" shone round about the shep-
herds (Lk 2), or He manifested Himself in the burning bush to Moses (Ex 3).
In this way the Lord gives us a glimpse of His essential glory. We might
call it a "more of less complete image of His true glory." The God who
dwells in . the 1light no man can approach deigns in these situations to
give us ; partial view of His true glory. But the symbolism of the light
seems to go beyond this. For on the occasions when the Lord uses this
manifestation, He also acts . speaks to enlighten the sin-darkened minds
of men.' Thus He reveals Himself, both in gracé and judgment, For example,

He describes Himself as loving andvgracious on one occasion (Ex 34), and



on another occasion fire went forth from "The Glory of the Lord" to
destroy Nadab and Abihu, the sons of Aaron (Lv 10; 1-3), In summary,
this light or fire, coupled with God's revelation, if it is received,
symbolizes a power that melts, warms, purifies and burns away the dross
of corruption; on the other hand, if it is rejected, it hardens, sears;.
torments and finally destroys.

A cloud of smoke is another phenomenon that regularly occurs in the
- 01d Testament manifestations. The cloud shows the presence of Gad, but
it conceals as well as manifests., The cloud symboliées that the Lord

reveals Himself only as far as He wishes and then, exactly in that measure,

the deus absconditus becomes the ideﬁé’féVélatﬁé. 7 Consequently, light

in the midst of the cloud or smoke pictures God's glory in fhe midst of
His inscrutableness. Yet the fact that "The Glory of the Lord" appears
to men, shows that this same God, inscrutable as He may be, chooses to
communicate with humans beings,

Other phenomena which occur in connection with thesé manifestations
are; thunder and lightning (Ek 19 & 24), and strange and fantastic crea-
tures which accompany the central manifestatioﬁ (Eze 1-3).

To define the manifestations of "The Glory of the Lord," we might
use the following: A physical phenomenon supernaturally produced by God
in which He uses light or fire (often enveloped in a cloud or smoke) to
show forth His splendor, in order to undergird and emphasize some revela-
tion about Himself, i.e., His will, His Word, and His works. To this we
immediately append two quotations from Professor Pieper's article:

Yet among the manifestations of this glorious God that ome which
Scripture in stereotyped form designates as '"The Glory of the Lord"
holds a particularly eminént and noteworthy position. Maimonides,
1135-1204, a learned Jewish scholar, correctly describes its
essence; '"A certain created splendor, which God, as if in place

of a prodigy or miracle, caused to dwell or exist somewhere in
order to show forth his own magnificence." ?
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Its - simplest form was a flare or fire emnveloped in smoke or a
cloud, supernaturally produced by God at any given place, bound
up with a simultaneous revelation through the Word, At other
times, it appears in forms so complex it is difficult to inter-
pret. This supernaturally produced manifestation is, to the
degree that it is unfolded, a more or less complete image of the
true glory of God —- a symbol of the absolute sovreignty of the
Lord to whom all creatures ought to render willing obeisance.

So wherever this manifestation appears, it constitutes a pro-
clamation through an act that something not otherwise revealed,
but very momentous, is about to be revealed regarding the king-
dom of God. For this purpose God freely employs this manifesta-
tion, but neither man nor angel can call it forth. God uses it
to preach grace and wrath, Law and Gospel, and so it is a faint
reflection of the great God and our Savior Jesus Christ, serving
until He comes in His heavenly glory as the Judge of the quidk
and the dead." *

From the descriptlon in the prev1ous paragraphs, it is clear that
we are dealing with a very specific topic.  While the concept of God'
glory can be so broad that it sums up all the perfections of His essence,
.the present topic deals with a manifestation that God chooses to make
here on earth.

God in His essence is so ‘'glorious,' so absolutely exalted and tran-
scendent, that no creature can comprehend Him. Human speech, rising to
its most exalted strains, can only dimly present a picture of God's glo-
ious essence. Even the saints in glory and the angels are not able to
comprehend God's essence fully, When Moses, a human being, asked to see
God's glory, the Lord answered, "You cannot see My face, for mo man can
see Me and live!™ (Ex 33; 20), i.e., God's uncovered, unveiled divine
perfection of glory shall not be seen by man. To see God in such a way
implicitly presupposes equality with God, and such a position must neces-
sarily destroy a mere creature like man. By contrast, "The Glory of the
Lord" is a manifestation that is designed for human beings to see. Indeed
human beings have seen it and have survived, because God has wanted to

use it to instruct man.

On the other hand, the topic includes more than the glory that is



presented through the creation and preservation of the world., Ps. 19
states that "the heavens declare the glory of God." Yet this statement
neither means that nature presents the essential glory of God, nor does
it mean that the heavens are a form of the 'manifestation-glory' of God.
Rather, the heavens by their very existence, both in orderlinéss and
wondrousness, proclaim that there is a glorious God who has made them.

Parallel to this last usage of the word 'glory,' is the one in which
beliévers are urged to 'give élory to God.! This cannot mean that man
is to give God something that He does nét already have, Rather; béliev-
ers are uﬁggd to put into wordsrpf praise that whigh isractual fact, ifef’
that we have a glorious God, who has graciously'revealed Himself to us
in the Gospel, | |

A bit more difficult to distinguish from the present study is the
ministry of Christ, The apoétle John states: '"We beheld His glory, the
glory of the only-begotten Son of God" (Jn 1 14); The Apostle had seen
Jesus glorified on the Mount of Transfiguration. Yet he must have meant
~ something more, for he also stated after the miracle of changing water
into wine at Cana that Jesus "manifested His glory" in that miracle (Jn 2;
11). Throughout John's Gospel the thought is often repeated that Jesus
manifested His own giory and the glory of His Father during His ministry.
Consequently we must conclude that the Apostle John viewed the whole min-
istry of Christ as a manifestation of the glory of God. Yet this whole
concept (which could be a study in itself) is still diéstinct from the
K'BHOD YHWH because the K'BHOD is a specially produced manifestation
using non-human physical phenomena.

Another type of situation involves thése occasions in which God uses
fire or thunder to accomplish His purposes on earth. An example would

be 1 Sm 7§ 10 in which God thundered on the Philistines, to drive them



into confusion, Another would be Nu 11, 1-3 in which God sent fire into
the camp of the Israelites in the wilderness., But these situations are
also distinectly different since the Lord does not use them to set forth
His will in human language.

That brings us to the key element of these manifestations which are
designated as "The Glory of the Lord." God uses these manifestations to
undergird and guarantee His revelations in word. Professor Pieper empha-
sizes this point very strongiy in His presentation. Two quotations fol-
low:

From - the time of Paradise to the present day God has revealed
His counsel of salvation in no other way than through human
speech, language, words, and concepts. True, He uses for a pre-
sentation of these things also symbolical manifestations, such
as "The Glory of the Lord," dreams, visions; but these remain
uncertain unless the Word of God spoken or written by God in
human lahguage is added. Human speech, taken by God into His
mouth, first makes intelligible, clear and certain for us human
beings the picture seen by the eyes of the body or spirit.

As upon an external foundation laid by God Himself —- namely
upon the grammatic-rhetoric clearness of the spoken or written
Word of God -~ so all our knowledge and certainty of salvation,
our entire faith and sanctification, the entire comfort and
strength of Christians in distress and death, and the entire
unity of the Church rests upon this. human basis.. It lives com=-
pletely and solely on the Word of God comprehended in numan
speech. All appearance affecting the senses, in the KH'BOD
JHVH, all signs and wonders, can and should only strengthen and
confirm that mental impression that the spoken human word is in
fact the Word of almighty God—- this to comfort the believers

and to deprive the unbelievers and the disobedient of any excuse. °

To put these thoughts into prominence, I have included the subtitle: "A
Special Manifestation of God's Zeal on Behalf of His Word."

In preview and averview of the materials'that follow, it is inter-
esting to note that there is a progressive clearness within "The Glory of
the Lord," just a3 there is a progressive cléarness through the 01d Teét-
ament into thg New Testament; T shall use one example. ' With the excep-

- N

tion of Ex 24} 9-11, the manifestatioﬁs up to and including the
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manifestation in Solomon's Temple present only a disembodied yoice with
the light and cloud. In-Ex 24, 1=11 and in the manifestations to Isaiah
and Ezekiel a being in the form of a man makes its‘appearance. More
specific is the."One like a son of man," who appears to Daniel. This
feéture of increasing clarity is designed to prepare the hearts of be-
lievers for the time when the God-man will appear., In the New Testament
when the manifestation-glory appears to Saul on the way to Damascus,
Jesus identifies Himself as the One who is in the bright l}ght. Finally,
in the Revelation of St. John, Christ is clearly the glorious;’central
figure in the visions of heaven. Other similar threads will be considered
in thérlést chaptéf.

In another aspect of preview and overview we can focus on two clus-
ters of manifestations that might be called the clusters of Beginnings.
The first cluster occurs during the forty years of Moses' ministry, when
God is forming the theocratic nation, is presenting His covenant to
Israel and is leading them to the Promised Land. The second cluster
spans another forty year period, from the birth of Christ to the céll
of the Apostle Paul. 1In this cluster the Lord is establishing the New
Testament Church. How clearly these two ciusters of manifestationé show
God's zeal in behalf of His Word! For through these manifestations‘He
established the church of the 0ld Testament, as well as the church of
the New Testament. ’ -

Another grouping of manifestations of the K'BHOD YHWH focuses on
situations in which God reaffirms His Faithfulness even as He is ready
to act in judgment upan apqState people, The first of these is in the
time of Isaiah, when the Northern Kingdom was carried off. A group of
manifestations also occurs at the time of Ezekiel, when Judah was carried

into captivity. Still another pair of manifestations occurs at the time



of Daniel, when it was evident that the Israelites, retuxning from the
captivity would not establish a powerful earthly nation, but would rather
be subject to the whims of great world-powers. In each of these situa-
tions the Lord indicates that the forfeiture of the national protection
through apostasy does not mean that God is unfaithful in carrying out
His gracious goal in bringing the Savior ("The Suffering Servant" of
Isaiah; "The Great King" of Ezekiel; "One like a son of man" of Daniel).
Another manifestation that deals with apostate people is presented in The
Revelation of St, Johﬁ. The on-going but futile efforts of an.apostate
world under the leadership of Satan and the Antichrist to»hanm and de-
stroy God's féithfulrﬁéopie is depicted by the inspired writer. Yet the
outcome is certain, God will surely keep His promises of salvation for
believers and will just as surely carry out His threats of gternal pun-
ishment on those who "continué to do wrong." (Re 22; 11) Only two mani-
festations have not been included in the overview. One isAthe manifesta~
tion to Abram and the other is the consecration of Soiomon's temple.
Abraﬁam's situation 1s unique, because God called him as the fathér of
the chosen nation which would bear the Savior, and thus also hada him
the father of all believers. The other situation, the consecration of
the temple of Solomon, might well be considered as an extension of the
consécration of the tabernacle in the wilderness.

—With this preview and overview we conclude the introductory remarks

and .proceed into the subject matter of the presentation.



CHAPTER i MANIFESTATION FOR THE CALL OF ABRAHAM

The first recorded manifestation of the K'BHOD YHWH occurred at the
formal ratification of God's covenant with Abram. This manifestation is
fundameﬁtal since all the other manmifestations fiow from it. The most
vital fact is that God chose to narrow the lineage of the Messiah to the
descendants of Abram;VVConsequently, the manifestations at the time of
Moses flow from the manifestation to Abram, as God delivers and guides
the Chosen Peaple to the Promised Land, and also instructs and trains
them to be His people through the Sinaitic covenant.' A direct connection
with.thé manifestations té the prophets in also évident. At that time
the nation had filled tﬁe cup of God's wrath to the brim, but the pro-
phets bgl&ly procla;mv;hayithe.Seed of Ahrgham”wbuld stiil_cqme;.aSHQOd_hé&
had’promised, . Then: when the Savior did come and was demonstrated to be .
the Son of God at the Transfiguration, the promises to Abraham had become
. reality. But even the call of the Apostle Paul, the great missionary to
the Gentiles, also stands in a vital rélatioﬁship to Abraham, because
through the missions to the Gentiles Abraham is shown to be the "father
of all who believe" (Rm 43 11),

From our New Testament vantage point we can readily see how the
various manifestations of the K'BHOD YHWH flow from the first manifesta-
tion to Abraham. Truly Ged's zzal on behalf of His Word led Him to esﬁab—
‘lish. His covenant with Abraham, and led Him to proclaim His Gospel of .
grace to the world by telling us that "Abraham believed God and it was

reckoned to him for righteousness." (Rm 4; 3; see also Gn 153 6).

9
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"On that day the Lond made a covenant with Abram,™

Gn 15; 1-21 (See Prod. Pleper's anticle pp 5 - 15]

This manifestation does ﬁot have the overwhelming phenoména that
accompanied later manifestations. Rather,_in‘a one Eo one situation, the
Lord revealed Himself. through the “smoking oven and a flaming ﬁorch which
ﬁasséd between these pieces" of the sacrificial animals. In this way the
Lord formally established His covenant with Abram.

- Contrary to Chaldéan custom, in which both céntracting parties passed
between the halved carcasses, the Lord passed between the sacrificial
animals alome. Through this uﬁique arrangement the Lord showed that He
was the sole author of the gracious covenant that He was establishing
 with Abram,

The promises of the Lord focus on the multitude of descendants for
Abram (Gn 15; 5) and on a fertile, far-reaching land (Gn 15; 18-21). Im-
plicit in these promisesfisvthe promise that Abram would be the father of.
the Seed #p whom all the nations of the world would be blessed (cp Ga 3;

163 NB: The NASB in Gn relegates the singular word "seed" to the notes
and regularly translates in the~text: 'descendants').

This manifestation of the K'BHOD YHWH demonstrates God's zeal on
behalf of His Word, as the Lord makes a significant step in carrying out
His plan of salvation. The family line of the coming Savior has been
narréwed from the entiré human race (The Seed of Woman - Ga 33 14) and the
family line of Shem (Gn 9; 26) .to Abram and his descendants. In selecting,
preparing and training Abram the Lord moves directly toward the time when
His Son would enter the world. In the covenant itself the Lord clarifies
His counsel of salvation. with great precision and emphasis. In selecting
Abram God clearly shows that salvation is "by grace...through faith; and

" that not of yourselves; it is a gift of God." 7



CHAPTER II’:‘ MANIFESTATIONS OF DELIVERANCE

The 400 year oppression, which the Lord had predicted for Abraham's
descendanté in Gn 15313, was coming to an end. The family tree of Abraham
and Sarah had grown through Isaac to a people numbering more that 600,000
men. The Lord was ready to act!

To implément the exodus of the Children of Israel fromrEgypt, to
instruct and train them, and to bring them into the Promised Land, the
" Lord used the manifestatién of Hig K'BHOD opn sixteen distinct occasions.
We describe them as 'distinct occasions' because there was also the on-
going presence of the Lord in the plllar of cloud and plllar of fire during
all the years of the wandering in the wilderness be51des the times that
the Lord spoke directly to Moses.

The first three manifestations are here designated as. '"Manifestations
of Deliverance," because the issues of central importance were: 1) calling
a leader; 2) protecting the people from the Egyptian army; 3) providing
sufficient and appropriate food in the desért. As the Lord acted to pro-
vide fhese particular needs, He.also chose to manifest Himself in the
form of the K'BHOD YHWH..

"I AM has sent me to you."
Ex 3-4 (See Prof. Pleper's anticle pp 15 - 19]

The second recorded manifestation of the.K!BHOD'YHWH accurs on Mt.
Horeb in the burning bush; The flame that does not counsume the bush puts
this manifestation in a line of manifestations which span the time from

Abraham to Judgment Day. From the bush the Lord called Moses to be the

11
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leader in the exodus of the Chosen People,

In calling Moses the Lord selected a carefully prepared instrument,
through whom He would fulfil His promise to bring the deseendants of
Abraham into a land flowing with milk and honey. On him the Lord, as He
brushed aside all objections, bestowed the great responsibilities of
leadership and the high privilege of receiving direct revelations from
‘God, To him the Lord spoke 'face to face.' For him the Lord performed
a series of miraeles as proof‘that Moses was indeed the Goa—appointed

leader. In him the Lord presented to believers a type of Christ. By him

_the Lord presented the Sinaitic covenant to the people and instructed the

people regarding their corporate worship. Through him the Lord finally
brought this stiff-necked people to the borders of the land promised to
Abraham.

In the previous paragraph the subject in each sentence is 'the Lord."
Thisvwas done consciously to keep'the‘whole situation in perspective,
Although the historical focus is on Moses, the revelatory focus is on God.
:Idenﬁifying Himself as the "God of Abraham, the God of Isaac, and the God
of Jacob," the Lord discloses Himself further through His proper names:

"L AM WHO T AM"'and YHWH (Jehovah or Yahweh). By these names God wanted

to be known and worshipped. .Even as these names include God's absolute
independence they also present~Him to us as a qu of free and never-failing
grace. Yet He will not be mocked, for the Law as well as the Gospel are
evident, To this point Prof., Pieper writes:

He has come down, i.e., He has put Himself into this manifesta-
tion, in order to indicate that He intends to deliver His people
from the hand of the Egyptians, lead them into the promised land,
and "judge' the people whom they had to serve, even as He had
sworn to Abraham in concluding the covenant. The appearance in
the burning bush is a surety of the execution of this double work,
for He who appears here in a fire of grace for Israel, and in a
fire of judgment for Egypt, intends to be with Moses,



13

God's zeal in behalf of His Word.was here evident as His Word, once :given
to Abraham, wa; about to be carried out in fullest measure,

Another aspect of this manifestation is the statement that it is the
"Angel of the Lord (who) appeafed to him &s a blazing fire from the ﬁidst
of the bush" (Ex 3;2). As in other situations where the Angel of the Lord
reveals‘Himself to man, it becomes clear that this is a designation for
God, and more especially for the pre-incarnate Son of God, the second
person of the Trinity. This fact gives the manifestatioﬁs of théﬁKfBHODl
NHWH a unity thét stretches across the centuries, As we project zhead to
the later, fuller manifestations we note first the,élqriOUS hUman form
(Ex 24; Is 63 Eze 1-3; Dan 7), then the transfigured Jesus (Lk 9 et al),
then Jesus in heavenly glory appeéring to Saul on the way to Damascus (Ac
9;3~9 et al), and finally the Savior in glory in The Revelation of St.
John., Even as there is a progressive clarity, there is also the unity
that the second person of the Trinity appears in these minifestations from
beginning ﬁo end., There is then here a direct link between YEWH, the Lord,
the God of free and never-failing grace in the 0ld Testament and the Lord
-Jesﬁs Christ in the New Testament. All this is indicated by the name:
"The Ahgel of the Lord."

As the type of Christ, Moses had the high privilege of witnessing
a whole series of manifgstations of the K'BHOD YHWH in the 40 years that
followed His call. Through them the Lord directed Moses in his function
as the leader of the deliverance.

"The pillar of cloud came between the camp o4 Egypt and the camp of Israel."
Ex 13; 20-24, 31 (See Prod. Piepen's anticle pp 19 - 20)

After the Passover, as the Children of Israel were léaving Egypt, the

K'BHOD YHWH made its next appearance. In a pillar of cloud by day and a

pillar of fire by night God revealed His presence and leadership.
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Since all the people could see the pillar, the Loxd was able to guide
the huge mass of not yet organized . people from Egypt. Such a clear method
of divine léadership was especially necessary, since the Lord chose to lead
the Children of Israel toward the séuth; rather than eastward and northward
on the direct route to Canaan; Further, because of the pillar of cloud/fire
the Children of Israel were able to travel both by day and by night., Haste
was important, since the Pharaoh would soon enough be pursuing them and
trying to subjugaté thgm again.’ | |
This manifestation of deliverance served still another purpose., Di-
“vine protection for fhe Children of Israel was urgent, when it seemd that-
@this‘d;éofééﬁiéedhanq ill%gé?ipped hofdérqf pepple was tf;pped ﬁétweép the§4—»
Egypfian armyvégd fhe Ré& Sé;. In this crisis the Children of Israel re-

| grettably showed their lack of faith. For the first time they used a
statement that théy would use in many variations later: "It would have been
better for us to serve the Egyptianslthan to die in the wilderness" (Ex
14312). But the crisis was only God's opportunity to show His power to
save, The Angel of the Lord, who had been going before the camp=Aof Is=
rael in the pillér of cloud/fire, moved and went behind them. "So it came
between the camp: of Egypt and the camp of Israel" (Ex 14;20). 1In this
miraculous way the Lord;shielded the Children of Israel until the Egyptian
army was drowned in the Red.Sea. God's power to save Israel from its
enemies had been unmistakably demonstrated.

One further note of interest is that the Angel of the Lord is again

identified with tﬁis manifestation of the K'BHOD YHWH. The Son of God
acts to rescue the Chosen People from the Egyptiané-jusﬁ as He would.at a
later time come in human flesh to redeem all human beings from the greater
enemies, i.e.,, sin, death and hell., "For Israel thé K'BHOD YHWH had becomé

a Deliverer, upon the Egyptians an avenger.'" ?
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"Bofold, 1 will rain bread from heaven for you. "
Ex 16; 1-36 (See Prof. Pieper's anticle pp 21-23]

‘The Lord had led Tsrael to the Red Sea and through it. He had deliv- |
ered them from the army of Egypt. He had provided sweet waters at Marah.,
Yet sustaining sé great a maéé of people on the limited food supplies in
the wilderness presenfed anbther problem; The supplies that had been
brought along were consumed. Death by étarvation seemed imminent.

The prablem was very real and we can fault the Children of Israel
only because they grumbled rather than prayed; The waywardness of théir
\hearts was evident as they yearned for the "pots of meat" in Egypt. They
'aééﬁsederseérdf Bfinging them "into the wilderness to kill this whole
assembly with hunger" (Ex 1653).
| At this point in the history of Israel the iord still chose to use
the occasion as an opportunity to train the people, i.e., "that I may‘
test them, whether or not they will walk in My instruction" (Ex 16314).
Therefore when tﬁe people had been assembled, '"The Glory of the Lord”
appeared in a cloud, coming from the wilderness. This is the first time
that the manifestation is directly designated by the term: K'BHOD YHWH

The Lord promised meat in the evening and bread in the morning. This
promise was fulfilled when quails came up and covered the camp (Ex 16313)
in the evening and manna appeared on the ground when'the dew dried up in
the morning. Six days each week the manna was provided. On the sixth day
of éach week there was enough so that the people could also gather for the
Sabbath., On other days, if anyone Kept more than one day's supply, it
would become foul.

As the people gathered a supply of food each morning, it was a con-
stant reminder that their existence was entirely dependent on the Lord‘g

providence. Yet it also showed that the Lord was faithful in supplying
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what they needed to support this body and life. How clearly the Loxd was
instructing them to live in "day-tight" compartments, just as He instzucts

New Testament Christians to pray, "Give us this day our daily bread.”

. T

A leader, full protection and adequate provisions are the blessings
which the Lord gave the Children of Israel in connection with the three
manifestations of deliverance. How cleafly the Lord showed that He was
Wise, powerful and provident. Those truths were the oﬁject lessons that

the Children of Israel could learn from the manifestations of deliverance,



cHAPTER IIl: MANIFESTATIONS OF SELF-DISCLOSURE

The title of this chapter may seem tautological because manifesta-
tion and self-disclosure are virtually synonymous. While it is true that
every manifestation of the k'BHOD YﬁWH exhibits something about God's will
and ways; the three ménifestations that are considered in this chapter are
“used by God to disclose in explicit. words many facets about His will and
wayse -

The three manifestations hére consideged occur in a period of time
that includes a few days on each side of the forty days that Moses speat
on Mt, Sinai. 1In thege manifestations the Lord chqse to use direct words
to draw back the - .'of His inscrutableness so that we can know Him
both as a gracious, long-suffering God and also as a God who will not be
mocked. In other words, both Law and Gospel are. revealed in explicit
clarity.

God's zeal on behalf of His Word was presented in the first mani-
festation, when He revealed Himself in the introduction to the commandments
as a God who visits iniquity but also shows forth His loyingkindness. At
the ratification of the covenanf, which is the second maniféstation, the
ﬁord shows His grace in choosing this people, but yet the Law is also evi-
dent as the elders are overawed by the fact that they survive even in the
presence of the Lord. The third manifestation is granted to Moses alone .

in answer to his request to see God. In the proclamation about God's name

the grace and holiness of God are again clearly evident.

17
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"I, the Load, your God, am a jealous God,A VABATANG ERAQUALY 4 4 500y b.wf
' showing Lovinghkindness ‘ ‘ S '

Ex 19 - 23" (See Prof. Piepenls. anticle pp 24 - 51)

The first manifestation.is very familiar., At Mt. Sinai the Lord used
awe%inspiring signs in nature to accompany His presence. The intention
was clear, Since the Lord wished ﬁo communicate His covenant to the entire
house of Jacob (as contrastéd to the sons of Israel, i.e., the tmue beligvers
- Ex 19;3), He revealed Himself in a way that unmistakably exhibited His
power and pfésence. |

The effect of these phenomena was very powerful, -- so powerful that
the people considered the situation, hot only awe-inspiring, but over-
whelming, They withdrew from the.mountain. They pleaded with Moses that
he should be their intermediary with God, a proposal which the Lord accepted.

Turning to the content of God's self-revelation, we do well to include
the framework that is provided by Ex 19, Tﬁree days prior to the events
of chapter 20, the Lord had spoken to Mbses; God's words at that time
- get the tone for all that followed.

The Lord had made three points. TFirst, He reminded the people of the
gracious and powerful way in whiéh He had delivered them from the Egyptians.
Since He had delivered them aﬁd brought them to this place, they were now .
to have the privilege.of being present at His manifestation of self-disclo-
sure. The second point involved God's covenant. The Lord called it '"My"
cavenant, because He alone was the initiator of this gracious covenant.

Yet, since the Children of Isréel could refuse the covenant oF later break
it, the Lord used an "if" clause, in order to confront them with the deci-
sion that was theirs (Ex 19;5). If the people weuld be obedient and keep
»the covenant, they would be graciously maintained in their special cove=-
nant relationship with God., The third point was that, though all the earth

is the Lord's, the Children of Israel would be His special ("My own")



possession (Hebrew: SEGULLAH)., We quote Pieper:
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Through this solemn ratification of the covenant God now meant to
place this nation into His strong and gracious arm as a precious
SEGULLAH (treasure), to be guarded with anxious care, that He might
fulfil all the Abrahamitic promises upon the people and execute
His plan of salvation for all nations as comprehended in Christ,

the Seed of Abraham katexochen.

Through the designation of Israel as His 'treasure' the Lord sought to

cultivate a father-child relationship.

Israel's great privilege can also be presented in

another way. They

were to be a “kingdom of priests and a holy nation" (Ex 1936)., To such

dignity and honor they were to be elevated through the
V“Iéréel ksrfo be arvaiﬁaﬁlé,rp;ecibﬁé_anarweil—gﬁarééd
itual kings and prieéts, the pearl among all péople of

When the Children of Israel accépted the covenant
19;8), the Lord proeeeded with the preparation for the
His K'BHOD to all the people. It was to take place on

they had accepted the covenant., God had every right to

God-given covenant.

treasure of spir-

the earth." !!

relationship (Ex
manifestation of
Mt. Sinai.  Since

draw on the willing-

ness af the new man in them, as He presented His commandments, ordinances,

and instructions. Pieper writes:

To summarize: the Sinaitic legislution even as all later legislation

does not have the import that through obedience to
now first be justified, pardoned and received into

it Israel should
His sonship;

through the Abrahamitic covenant of grace they were now also to
walk thankfully and faithfully in the gracious ways of their graci-

ous God. The Law of Sinai had exactly that import

which the Formula

of Concord calls the third use of the Law.-~ the tertius usus

legis.

That God gave the Ten Commandments within the framework of the third use

of the Law in no way nullifies the fact that for unbelievers the Law

acts as a curb and for believers and unbelievers alike

a mirror. *°

it also serves as

On Mt. Sinai God presented four general topics:. 1) The Moral Law bf

the Ten Commandments (Ex 203;1-17); 2) The basic laws for the theocracy,



20

i.e., the national constitution (Ex 19,22 - 23;13); 3) The institution
of the three main festivals of the Jewish church year ( Ex 23;14~18 ~— the
Feast of Unleavened Bread or Passover; the Feast of Harvest} and the
Feast of Ingathering);‘ and 4) The promise to lead the Children to Canaan
and to give them victory over all the inhabitants, if they but remained
faithful to the covenant (Ex. 23 20-33).
To tie this section all together, I shall use another quotation from
Pieper:
The .legislation on Sinai with all its commandments and all its grac-
ious and threatening phenomena was meant for all people without excep-
tion, the godless and the pious., God's heart was the same toward all .
- as the heart. of Jehovah,or the God of Abraham, Isaac, and Jacob, of
*The Lord, the Lord God, merciful and gracious, long-suffering and
abundant in goodness and truth,' Ex 34;6., It (i.e. the entire situ-
ation) was not meant thus, that the appearance of the 'Glory of the
Lord' was intended only for the pious and the attendant threatening
phenomena for the wicked, but both were meant for both. That one

group made a false use, the other a proper use of both phenomena
determined their dissimilar fates.

"ALL the wonds, which the Load has spoken we witl do and we Wil2
be obedient."”

Ex 24 - 31 (See Prof. Piepen's article pp 53 - 64}

The formal ratification of the covenant brovided'the next occasion
for a manifestation of the K'BHOD YHWH. The tiﬁe relationship to the
previous manifestation is within a day. The primary emphasis on this
occasion is that God is graciously consummating a fBllowship relationship
with the Children of Israel. In grace God yearned for the perfect fel-
lowship that there had been in Eden. In grace He offered the Sinaitic
covenant as a means to restore the fellowship that had been broken by sin,
In grace He manifested Himself in a way that parallels the fuller descrip-

tion in The Revelation of St. John. In grace He used a form that depicts

the perfect restoration of fellowship with Himself in heaven.
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The course of events is outlined by Prof, Pieper in the following way:

Thereupon Moses came down to the people, told them all the words of

the Lord, namely, all these "judgments;' ‘and immediately received the

answer: ALl the words which the Lord hath said will we do.” Then

Moses wrote all the words of the Lord in a book, and so everything

was ready for the formal "ratification of the covenant." According

to Ex 2431-11 it consisted in the following acts: l. Moses builds an

altar as the place of the Lord's presence, and most likely around about

it places twelve pillars as a symbolical representation of the presence

of the twelve tribes —— a representation of the Lord and of Israel as

the contracting parties of the covenant. 2. The presentation of burnt

offerings and peace offerings of young steers, the former for atonement
. (Lv 1;1-9) or absolution of the ‘people, which was now to be received

into the fellowship of the Holy One and which was to obligate itself

to Him for holy service, the peace offering (Lv 3;1-3) as an evidence

of thankfulness for its reception into God's fellowship. The blood

of both offerings was in part thrown against the altar as a sign that

- now the entire life of those bringing the offerings belonged to the .

Lord in body and soul. 3. The public reading of the book of the

covenant and the consent of the people, represented by the elders, to

the demands and blessings read to them. 4. Aspersion of the people,

in the elders present, with the other half of the sacrificial blood

as an actual cleansing from the guilt of sin and as a reception into

God's fellowship together with the gracious acceptance of the peace

offering as a "sweet savour." 5., "The covenant meal," which followed

in close relation to the peace offering." !°

What a privilege it was for the repreéentatives of the people to
participate on this accasion!! As they represented the prophetic functing
(Moses), the priestly function (Aaron, Nadab and Abihu) and the bolitiqal
function (70 elders) within Israel, they symbolized the total dedication
of the people to the statement: "ALl the words which the Lord has spoken
‘we will do." (Ex 24;7). What a privilege they had as they saw a manifest-
-ation of "Him who is énthroned over the clear and radiantly shining deep
blue of heaven" and who is thus depicted as "the God of Israel in the ser-
enity of the beatific majesty of His grace, which..... had come to a new
Sabbath rest in winning lost mankind back for blessed fellowship- with Him-
self." '® What a privilege they had as they "ate and drank' of the peace
offerings!! The significance is prasented by Pieper in the following way"

The meal of the peace offering was to portray the blessed fellowship
of the offerer with the representative of God and with the Lord Himself,



But now it was no longer the offering as a deed and work of man, but
the thing itself as 'thé objéct of mutual enjoyment of 'the ‘earthly and
heayenly gifts and favors flowing to them from the fellowship of the
reconciled God, The end and purpose of the meal of the peace offering
was to bless the participant in the enjoyment of the riches of the
Kingdom of God, In this sense the elders of Israel ate and drank the
.meal of the covenant offering on the mount in the presence of God.

What awe filled their hearts when they reéLized that they had seen
God but God "did not stretch forth His hand against the nobles" (Ex 24;11).
Great was.God‘s blessing that instead He stretched His hand in pfotection
over the elders, éo that they would not be consumed by.the glory and
majesty revealed to them, And Qunder of wonders!! God for the first
time revealed Himself in human form within the K'VHOD YHWH. '"This is
'Immanuel' God again with us in the glory of His grace; and we; as such
who have again been received into His blessed followship, enjoying the
treasures of His grace in tiﬁe aﬁd eternity.” 18 |

The descent from the mountain is not recorded; rather.our attention
is immediately directed to the séventh day, when God again called Moses
to the mountain top. During these seven days the heavy cloud had remained
on the mountain. Then aeroseg_appféaéhéd'ai the Lord's command, the
presence of the Lord was manifested again in the form that appeared to
the Israelites like a consuming fire on the mountain top. '"And Moses
was on the mountain forty days and forty mights'" (Ex 24; 18).

This continuation of the manifestation is intimately related to the
manifestation at the formal ratification of the covenant. During the
forty days and nights the Lord instructed Moses regarding the fabrication
and erection of the tabernacle, which was to be the focal point for the -
fellowship between the covenant people and their covenant God. For this

tabernacle the Children of Israel would bring rich gifts. To build this

tabernacle the most skilled craftsmen would use their God-given talents.
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At this tabernacie the people wduld gather fjr the three high festivals
each year, 'In this taberﬂ&cle the'p?iests woﬁld officiate at the daily
morning and evening sac;ifices, at the altar of incense and at the great
altar, presenting both the burnt offerings and the peace offerings.
Within this tabernacle above the mercy seat between the cherubim the Lord
would dwell to show that He was thé God of the Children of Israel and that
they were His people;.

Truly the Lord's zeal on behalf of His Word was clearly evident as

He made provision to maintain, foster, and build the fellowship that had

been established through the covenant. God leaves nothing unattended as

He :graciously reaches out, first, to establish the covenant and then to
provide an adequate means by which the covenant relationship could be
maintained. How well God's self-manifestation in these two events illﬁ—
strates the words of Jr 29; 11 (NIV): "For I know the plans I have for
you," declares the Lord, "plans to prosper you and not to harm you, plans
to give you hope .. and a future."

" "The Lond, the Lord God, compassionate and gractous."

Ex 32 - 34 (See Prof. Plepen's anticle pp 65 - §§)

It is hard to imagine what line of reasoning the Children of Israel
used, when they turned to idolatry in the midst of a whole series of
manifestations of "The Gldry of the Lord." Yet the perverseness of human
nature is abundantly clear, as the peoplefapésﬁééi%éd erworéhigping fﬁe
golden calf during the forty days that Moses was on the moﬁntain; Though
the people, and even Aaron, tried to view their worship syncretistically,
God's anger and threats were unequivocal. He threatened to destroy the
the entire nation and make Moses into a new nation. But Moses pleaded
for mercy for the people; bésing his plea on the fact that it would be

mercy on- God's own chosen people, mercy that glorifies God's name, and
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mercy in keeping with God's. promises to.the patriarchs. On the basis
of such a plea, the Lord relented; |

These events provide a framework for the neit manifestation of "The
Glory of the Lordf" After the covenant had been graciously reestablished
by the Lord, Moses made the ecstatic request, "I pray Thee, show me Thy
glory.™ (Ex 333;18) God did not grant the full implications of this re=
quest, l.e.,, to see God in unveiled glory. He did not permit Moses to
penetrate His secret divine counsel., To comﬁrehend God's mind and inmost
thought in such a way would meaﬁ to push Him from His throme and set
onéself in His place. Therefore a true, full beholding of God's unveiled
gloxry would réquire that the beholder would have to die because of his
creatureliness. Yet God did grant Moses'request in a way that was accept-
able. "You shall see My back, but my face shall not be seen,'" (Ex 333;23).
In an énthopomorphic way the Lord tells Moses that He can be known by
‘mankind_only throughzﬂig.wqrdg_anq;Wdrks, i,g.,»from seging His hand in
history and from the proclamation of His name. In other words, it is the
responsibility of human béings to know God in Law and Gospel. "For the
manifestation of Jehovah, which passed before Moses,was intended unques-
tionably to reveal nothing else than what Jehoﬁah expressed in the proclam-
ation of His name." !° Therefore far more important than any manifesta-
- tion ﬁorm is the fact that this manifestation of tﬁe K'BHOD YHWH culminates
iﬁ God's own proclamation (a sermon, if you will) regarding His name. How .
vondrous the name "Jehovah!" 1In Ex 3;14-15 God had showed that the
significance of His name was "free and mever vacillating grace." By that
same Lord, who had just graciously restored the covenant again, and had
promised to be present with Israel as the Angel of the Lord, the signifi-
cance is now presented in greatef fulness: (Ex 34;6;7):

The Lord (Jehovah) - The Lord (Jehcvaﬁ)'ié‘a_merciful-and gracious God,
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longsuffering and of great grace and faithfulness; who keeps grace for
thousands, who forgives guilt and faithlessness and transgressions,
though He does not leave unpunished; who visits the guilt of the
fathers upon the children and the children's children unto the third
and fourth generation.20

. How clearly both Gospel and Law are here revealed in the name of YHWH
(Jehovah)!! Let human beingé pay close attention to the way in which the
Lord does reveal His glory!

With this fuller explanation of God's name the series of manifestations
tions in which God disclosed Himself as a God of ﬁever-failing grace comes
to a close. Though we cannot know God in:His-essenée, He hés drawn back
- the curtain so that we may know Him as Jehovah, which means in tersest

forﬁ»"The Eterngl"»(whigh algg_qugppaéées His omniscience, omnipotence .
and omnipresence) and "The Good" (which encompasses all the attributes of
love, grace and providence,) For us to know God as Jehovah, the Lord, is
“fully éufficien; for us. From this knowledge we will view sin as God
views sin, and yet in Christ, the Redeemer, we will see how God can be
just and yet justify the one who has faith in the Savior (Rm 3:;26). Let
that suffice to quiet the inquisitiveness of our minds!! The Lord has
disclosed about Himself everything that is necessary so that we can again

have the privilege of fellowship with Him -- a fellowship that is imper-

feet here on earth but ultimately will be perfected in heaven.



CHAPTER IV: MANIFESTATIONS OF CONSECRATION

A Vefy busy time followed the restoration of the covenant after the
idolatry of the golden calf. The Children of Israel brought the offerings
for the tabernacle and the artisans began to fabricate the tabernacle and
its. equipment. The work was carried out so diligently that within six
months2! (on the first day of the second year) the tabernacle and all
its equipment was ready for dedication.

The Lord had promised that the events, which are considered in this
chapter, would occur. During the 40 days that Moses was on Mt. Sinai,
the Lord had said (Ex 29; 42-45):

If (the daily morning and evening sacrifices) shall be a continual
burnt offering throughout your generations at the doorway of the
tent of meeting before the LORD, where I will meet with you, to
speak to you there. And T will meet there with the sons of Israel,
and it shall be consecrated by My glory. And I will consecrate

the tent of meeting and the altar; I will also consecrate Aaron and
his sons to minister as priests to me. And I will dwell among the
sons of Israel and will be their God.

In those words on Mt. Sinai the Lord made three promises that are
pertinent to this study. We note them in the order of fulfilment. "And
it (the tent of meeting) shall be consecrated to My glory. And I will
consecrate the tent of meeting..." This promise was fulfilled at the
dedication of the tabernacle (Ex 40; 34-38). The second point is: "And

I will consecrate ... the altar; I will also consecrate Aaron and his sons

to minister as priests to Me.'" The event that fulfils this promise is

26
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reported in_'LV 9, wheén Aaron made his first sacrifice in _t:he tabernacle,
The third‘partvof the Lord's promise. ("I will dwell among ;he sons of
Israel and will be théir God™) is carried out both at the dedication of
the tabernaclé (Ex 40) and in Nu 7;89, when God showed His acceptance
of the gifts which the Israelite princes had brought. -

The accounts of the three events involvéd are scattered from Ex 40
to Nu 7, Since other iﬁstfuctional materials are interspersed, and since
the accounts are not arranged in chrbnoloéical order, é chart is preéented
on the next page to help keep the order of events clear; The chart covers
tﬁe period from the consecration of the tabernacle to the*deparfure of =
the Children of Israel from.Siﬁai.

The key point to be noted on the chart is that Moses chose to iden—
tify the princes of Israel through a report of the census (Nu 1;1), before
he reported the gifts they had previously given (Nu 7;1ff). Since the
events are explicitly dated, there is no question that the presentation
of the gifts occurred before the census. There will be confusipn>only if
a person assumes that the events have to be arranged chronologically.
NThe Glory of the Lond §itled the tabernacle."

Ex 40; 34-38 ’

Six busy months had passed. since the restoration of the covenant.
The Children of Israel had gathered a free will offering for the taberw
nacle. Their offefings had been so generous that there was more than
enough gold, silver,'and other materials. Bezaleel and Aholiab, two
arfisans, whom the Lord had_specially prepared and chosen to direct the
work, had been careful to do the work in'exactly the way that God had
commanded through Moses, The care and precision of all the workmen is
attested, when "Moses examined all the work and behold, they had done

it; just ag the Lord had commanded, this they had done. So Mases had
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blessed them," (Ex 39342),

Thereupon the Lord chose the day of dedication: '"On the first day
of the first month you 8hall set up the tabernacle of the temt of meeting”
(Ex 403;1-2). The Lord then explained the arrangement that was to be made
inside the tabernacle, as well as inddcating that Aaron and his sons were
to be anointed and consecrated.

On the appointed day Moses proceeded to set up the tabernacle (Ex
40#17). The care that Moses showed is emphasized stroﬁgly in the narra-
tive.by the refrain: "Just as the LORD had commanded Moses." The refrain
occurs seven times (cf vv,l9,21;24;25,27,29,32) == at the end of each
step in the process of setting up the tébernaclé. Such careful obedience
is certainly worthy of netation and imitation.

The physical set-up had been completed, but the consecration would
have to be carried out by the Lord. It was time that the first promise
be fulfilled, i.e., that the tabernacle be consecrated "by the glory of
the Lord" (Ex 29343). So just as Moses completed the set-up, the cloud
and the glory of the Lord appeared. Note that there is a 'waw conseéu—

tive' (Ex 40;34) connecting in simple narrative the statement .about the
cloud with thecstatement about Moses completing the work. The cloud
covered the tent of meeting, and:as it did so, it also partially concealed
the K'BHOD YHWH from Moses and the people. Thus the cloud was a reminder
of man's incapacity in his present sinful state to look upon the unveiled
perfection of the Godhead, even as it manifested itself in the K'BHOD
Yéﬂﬁ, Then as a separate entity the K'BHOD '"filled" the tabernacle. To
consecrate and give visible proaf that the tabernacle was acceptable, the
K'BHOD YHWH “illed both parts, the Holy Place and the Most Holy Place,
By means of His presence all the holy vessels were declared to be holy

unto Him, A little later the K'"BHOD YHWH, which first filled the entire
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tent of meeting and made it impossible for Moses to enter, withdrew into
the Most Holy Place and waé enfhronéd,bhgre above the mercy seat between
the two cherubim,

In the continued presence of the K'BHOD the second of God's promises
in Ex 29 was carried out. In this specific, visible way, the Lord did
indeed dwell among the Children of Israel (Ex 16;2). This visible K'BHOD
YHWH in the Most Holy Place came to be known later as the "Shekinah'
(See Appendix 1 for a brief éufvey of the term "Shekinah').

Meanwhile the cloud that covered the Tabernacle took om énother
function, Rising above the Tabernacle in a cloud by day and in a pillar
of fire by night, the proof of the Lord's presence was visible to all.
No one could doubt that the Lord was with Israel. Through the pillar of
cloud/fire the Lord gave the Children of Israel the orders for each day.
Whenever the pillar was taken up; the Chiidren of Israel would set out, 22
Similarly, if the cloud was not taken up, thef did not set out._23 Since
only a brief summary of the procedure is presented in Ex 40, the matter
will be treated more fully when we consider the departure from Sinai (Nu 9).

| A rich symbolism for the worship-life of the people is provided by
the presence of the K'BHOD YHWH within the Most Holy Place. God did indeed
dwell there, His presence was evidentt This was their high privilege
(Rm 9;4). Yet they could not go directly to God. The relationship that
existed between God and the people of Israel was also symbolically pre-
sented by the curtain that concealed the ﬁoly of Holies. The individual
members of the nation were naot allowed to officiate at the mercy seat,
Even the High Priest had to make a sacrifice for his own sins before He
could come directly into God's presence in the Most Holy Place., A barrier was
erected so that they could not even see the K‘BHOD. This represented the

barrier of sin which separates the human being from God. The barrier
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remained in placg until Christ's.death, On the other hand, though human
beings could not presume. to go.directlf to God; God did at times choose
to break through the same Warrier and méet the people in His K'BHOD at
the altar of burnt offerings. At that altar the object lesson, that a
life had to be expended in ofder'to pay for sin was enacted again and
again. Each perfect; year-old lamb that was offered there prefigured
the Lamb of God who takes away the sin of the world. Christ's work was
also prefigured in the mediation of the priesthoo&. The priests had‘to
represent the people in the Holy Place; and the High Priest had to reﬁre—
sent them ofy the annual Day of Atonement as the blood of the sacrifice
was put on the mercy seat, We see'the’typicél reference to the Lamb who -
went only once into the Holy place énd obtainéd aﬁ etérnal redemption
for us (See the full explanations in the Epistle to the Hebrews.)

All these things are involved as the Lord used His K'BHOD to conse-
crate the Tabernacle and showed His zeal on behalf of His Word by provid-
ing a place where the Children of Israel could maintain their worship—life

in the service of the true God under the 0ld Testament covenant,

In retrospect we note that there are seven manifestations of the
KH'BOD JHVH reported in the book of Exodus. They emphatically punctuate
the events that have led some people to call Exodus the "Old Testament
Book. of‘Redemption." The Lord had performed many miracles, had exhibited
His presence in the pillar of cloud/fire and had saved the Children of
Israel from the Pharach. He had also appeared from the wilderness to
provide them with meat and manna, On Mt. Sinai He qonsumgated the cove~-
nant, and later restored the covenant and proclaimed His name to Moses,

At the end of the book the Lord provided in the Tabernacle .the means by

which the covenant relationship could be maintained among His chosen
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people, All this had been accomplished.in spite of man's.sinfulness, in
spite of the golden calf and the broken sténe tablets, Where sin abounded,
grace superabounded and the counsels of God were carried aut through ;he
.covenant, through the Tabernaclév and through Moses, the typical mediator,

When the consecration of the Tabernacle was completed, the,third
promise of Ex 29 had not yet been carried out. God had promised to speak
to Moseés from thé area by the altar of burnt offering. That promises
was fulfilled in the first verse of Leviticus: "Then'the'Lofd called to
Moses and spoke to him from the tent of meeting." God did use theitabé;—’
nacle as arplace ts cpmmunicate With Moses, His first communication gave
Moses fqrther instruction ébout the burnt offerings and the consecration
of the priests, and thus leads'directly to the next manifestation,

"Then {ire came owt from the Lord and consumed the buwwit offering.”

Lv 95,23 - 10; 3

The next appearance of the K?BﬁOD YHWH'qccurred when Aaron functioned
for the first time as High Priest. The event occurred on the eighth day™*
after the consecration of the Tabernacle and can be described as the even£
in which the altar and priesthood were consecrated.

Since the appearance of the K'BHOD YHWH:occurs in chapter nine and
is the only appearance in this book, it would seem profitable to present
a brief overview of the book so that the manifestation may be put into
perspective.

The first seven chapters of Leviticus give instructions regarding
the 0ld Testament sacrifices. The instructions reacli their climax in thg
directives for the Great Day of Atonement, which is presented later in the
book, In these instructions the people.learned their responsibilities and
privileges in approaching their gracious and good God, who was dwelling

in the Holy of Holies. Chapters 8 & 9 present the eonsecration of the -
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altar and priesthood and the first werses of chaptgr 10 ;gll of God's judg-
ment on Nadab and Abihu. The second major portion of the book.deals with
civil laws and reaches its climax in the instructions regarding the Year
of Jubilee. A chapter concerning voluntary vows closes the book.

Sinece the consecration of both altar and priesthood is vitally related
to all the sacrifices of the 0ld Testament, we shall give a brief resume
of the significance of the sacrificial system (A chart about the sacrifices
is included as Appendix II-);

The Lord had indicated His intention to meet the people at the altar.

Therefore every sacrifice was indeed based on the privilege of appwoaching =

God at the altar: Yet when human beings come before the Lord they must
always keep in mind that "without shedding of blood there is no remission
of sin " (Heb. 9 22). Therefore within the sacrificial system four chief
thoughts come to the foré: L substitution, . i.e., the victim in place

of the offerer; 2) proéitiation; i;e., a payment is necessary to cléanse
from sin; 3) communion, i.e., the sacrificial meal which followed some
sécrifices was to symho&ize.the restored fellowship with God; and 4) type,
i.e., the sacrifice, since it was inadequate in itseif, always pointed to
Christ, the perfect antitype.

.Since the 0ld Testament corporate worship was to be exercised through
the priests, who were the mediators of the 0ld Covenant, detailed instruc-
tions are given regarding their responsibilitieé, when they offered the
sacrifices, Their privileges are also described in detail since they were
permitted to keep ceftain parts of the sacrificial animals and grains for
their own sustenance.

Our attentilon then turns to chapter eight and the seven day period

of consecration that was required for the priests. During these days Moses
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cdntinued to act as the mediator foxr the priests, The ritual for the con-
secration of the priests included the following acts on each of the seven
days:

1. Ceremonial washing of Aaron and his sons

2. Investiture in the official clothing of their office

3. Anointing of the'tabarnacle; utensils and priests

4°.Sin.Aoffefing (See chart in Appéndix II)

‘50 Burnt offering

6. Ram of ordination (NASB),a peace offering (KJV), and unleavened

“bread -- some of the blood was put on various parts of the priest's -
body

7. Sprinkling with Sacrificial bl@od and the anointing oil.

The ram of ordination (#6 above) was unique to thg consecration of
priésts. It belonged to the general category of peace offerings and in-
cluded the ceremonial fell@wship meal. The unique part was that Moses was
to mark the right ear, the thumb of thé right hand, and the hig toe of.
the right foot with blood (L& 8;24). These actions were intended to sym-
bolize that the ears of the priests were to be fully attuned to listening
to Ged and His commands at all times. Their hands were also consecrated
for ghe special function that they were to perforﬁ at the altar of the
Lord. Their feet were consecrated to walking the ways of the Lord regard-
less of where their paths took them.

During the seven days of the consécration, the priests were required
to stay in the tabernaﬁle day and night (Lv 8;35). Chapter eight closes
with the observétion that Aaron and his soms "did all the things which tﬁe
Lord had commanded through Moses' (Lv 8;36).

This brings us to the day on which the'K'BHODFYHWﬁ'éppeéféd'Eééih:'
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On the eighth day Aaron began to function as ;he High_Priest,..Hg fgllowgd
the instructions that Moses had received with great care, How solemn this
occasion must have been,'since'Moseé~hadvalso received the information that
the Lord would again appear to the CQngregation; if the instructions were
properly followed (Ex 29;44; Lv 9;4 & 6).

The first sacrifices that Aaron brought were for himself (Lv 9;8-14).
They were a sin offering and a burnt offering (for the significance see
chart at Appendix II); How éifferent this is from most world religions!
In them the actions of the priesﬁ are designed to exalt the priests and
" the priesthood far above the common people. But in God's Old Testament
dispensation the priests had to make sacrifice, first of all, for their
own sins., Their spiritual condition was no different from the people.
Only because of their office and the sacrifices were they able to officiate
in the tabernacle;

After making the sacrifices for himself, Aaron proceeded with the
sacrifices for the people, which included (Lv 9;15-21) a siﬁ offering,
a burnt offering, a meal 6r grain Offering and a peace offering. The
text indicates that Aaron performed these éacrifices with the utmost care
according to the commands of the Lord, |

4Whilé completing the sacrifices, Aaron performed amother function of
the priests. While he was still on the ramp that led up to the altar,
Aaron raised his hands and pronounéed a benediction over the people (Lv 9;23).

When everything was completed,Moses and Aaron went into the Holy Place
together, Then when they came out, theY;bie;;é&iﬁﬂéréééélémiifo,éji;- At
that moment "The Glory of the Lord" appeared.—.The Lord prodﬁced ; maﬁi—-
festation of light, that was visible to all the people (Lv 9523).

Through this manifestation the Lord put His official stamp of approval
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upon the ordination of Aaron apnd his sons. Indged? since,Fhis was th
first time that Aaron had functioned as High Priest, the Lord's presence
also indicated Saﬁisfaction,Wiﬁﬁ.bhe sacrifices of Aaron. They had been
done as the Iord had commanded ﬁﬁrough Moses.

As a further indicatioﬁ'df'God‘s good pleasure with the activities
that had taken place in the tabernacle in connection with the ardination-
Qf the priests, the Lord caﬁsed a tongue of fire to reach out to the altar
éhd consume the portions of the sacrifice that were still burning there.
In this way the Lord conseérated the altar (Ex 29;35-37).

Although there are traditioms which suggest that this was the first
fire upon the altar, and that this fire was maintained through later gen-
erations, the point of the statement seems to be that the flame of fire
in a few moments consumed the offeringé that were on that altar, rathef than
that the flame started them burning at this time. This seems the only
appropriate conclusion because 1) Moses had been making sacrificeé upon
the altar during the previous week (Ex 29335 - 37); 2) Moses had made
the morning sacrifice thét very day (Lv 9317); and 3) in the description
of the sacrifices that Aaron had madevit is stated that he consigned the
appropriate portions to the flames that were on the altar,

" Through this manifestation of Himself God again showed ﬁis zeal on
behalf of the Word. For ithough all the blood of beasts on Jewish altars
slain could never for our sins atone) the Lord did use these sacrifices
to prefigure Christ and thus to assure the people of the forgiveness of
sins. The sacrifices were a means of grace for the O0ld Testament, Through'
them, even though they were but shadows of things to come, God reconciled

men to Himself.

As the Lord presented Himself to. the view of the people, the people
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who had”gathetéd round the tabernacle, shouted-and fell on their faces,

The shout was probably a mixture of fear and joy, Jo-r that the Loxd did
appear certainly must have filled their hearts, for it showed God's approval
and acceptance of the altar and'priesthood; Both of these were vital, since
it was through them that the people could approach the Lord. -Yet there

must also have been fear; as they reélized their sinfulness in the presence
of the holy God: Further; the sudden consuming of the sacrifice on the
altar could not be described as anything but startling; Bﬁt most important
of all, the people fell on their faces in wbrship. In the manner of the
people-of- the near East,-they- -did obeisance-to the- God-who had again
revealed His presence among them.

23 provoke

But a bold contrast follows!! Nadab and Abihu immediately

the wrath of the Lord. In an action which can most charitably be described

as zeal without knowledge and which more probably contained elements of
prideful usurpation of the function of the High Priest and a carelessness
of Fhe commands of the Lord, these two sons of Aaron took their incense
pots and put fire in them to make an offering .that was not commanded by
the Lord. The fire is described as strange fire, because it was probably
taken from some place other than the altar (e.g. from the place where

the meat of the peace offering was boiling). But rather than focusing on
the specifics of the fire and the:incénse; the main emphasis is certainly‘
on the words, "which had not been commanded them" (Lv 10;1)., This is the
fact that made their actioﬁ distinctively different from the acts of care-
ful obedience that had been described in the. previous chapter. Throughout
that chapter careful note is made of the fact that the sacrifices and all
the official acts wére done as the Lord had commanded through Moses. Here
the opposite is true, They had ﬁo command of the Lord to direct them to

act as they did.
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How fickle man is in his service of the Lord! The K'BHOD YHWH was

still before the people, and these two are "doing their own thing."

There-
fora the Lord must be vindicated, His zeal for His Word must reveal itself
in an act of judgment. Just as sﬁddenly as fire had gone out from the Lord
to consume the sacrifices to shoW.God‘é pleasufe, just so suddenlyialaqﬁig*
the fire again went outhrom the Lord to show his displeasure. Nadab and
Abihu were struck dead on the spot. They died right where they were ---—
within the tabernacle "beforé the Lord" (Lw lO;Z); He;e again God's zeal
for His Wofd is revealed as He acts in judgment upon those who presume to

'substitute their own worship, their own ideas, or their own self-chosen
actions in place of those which the Lord had indicated. The Lord acted
to prevent any admixture or syncretism, which would muddy the waters of
His Word,

How solemn! How overwhelming! What a burden for fathér, Aaron. to
bear! This day, which was a spécial and a holy day for him, as he was
inducted into office, now had this sad turn of events. Two of his sdns
lay dead under the judgment of the Lord.

Therefore Moses spoke to soothe Aaron: "It is what the Lord spoke,
saying, 'By those who come near Me I will be treated as hol;, and before
all’the people I will be honored''¥{Lv 10;3); With this short statement
Mosgs, quoting some otherwise unrecorded word of the Lord, set the ideal
before Aaron and at the same time explained the death of His sons. The
ideal is that those who come to sefve before the Lord should always remem-—
ber fhat they are dealing with holy things. Therefore thelr words and
actions should always reflect the holy will of God. In this matter Nadab
and Abihu had failed because they had done things not commanded by the
Lord, Further, the purpose of those who'éerve befOfé tﬁe'Lord should be

that the Lord will be honored before all the people. God must increase;
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qu must be recognized in all, so that the people'may indeed be led to
~give glory and honor to God. In this matter Nédab and Abihu had also
failed, for thgir actioné discrediﬁ;ed the Loxrd by implying that there
was a better way --— NédaE‘s and Abihu's way —-— to serve the Lord; Thus
in Moses' statement there is also the basis of the Lord's judgment. God
will be honored in proper woréhip, if the ﬁublic servants are faithful,
but He will also be honéred in judgment, if the public servants prove
unfaifhful. ;f those who se£§é before the Lord will not honor Him or
treat Him-as holy, the Lord will,‘at His.own time, vindicate Himself
through judgments;

One philological note on Lv 1033 deserves attention, The Hebrew
term that is translated "honored" is K'BHED, . the verb built on the
same roof as K'BHOD, Here the meaning of 'k’BHED_ 1s ‘clearly: "to make
heavy, to make worthy of respect, to be honor-worthy." Again this illus-
trates the appropriateness of the term K'BHOD is designating the manifest=
ation of God, which we are considering in this study.

After instructing Aaron, Moses made arrangements for the burial of
the dead priests. The people were allowed to mourn the dead. But Moses
forbade Aaron and his surviving sons to show any signs of mourning. The
reason fof this directive seems to be that Aaron and his sons had been
Qrdained as priests of Israel. Since God had acted in proper judgment
uﬁon thé sons (brothers), it would appear.that they were criticizing the
Lord, if they showed grief. As official representatives of God their
actions were to show that they subordinated their personal feelings and
preferences to their offices and duties as priests. In spite of the dif-
ficulties involved Aaron and his sons did obey this command .

Then the Lord presented a éignal blééSiﬁg to Aaron (Lv 1058). The

Lord addressed Aaron directly. As a privilege of his new office, he now
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shared in part with Moses in Fhe privilegg qf'having the Lord spgak dirgc;ly
to him.
One final note to this section points to the compassion that was shoﬁn
Aaron and his sons, wheh they were noﬁ able to eat all the food of the
peace offering, Acting accérding to the requirements for such sécrifices,
they had burned the left-over meat on the altar. When Moées looked for it
latér, he became disturbed. Yet when Aaron gxplained thgt there had been
more than enough;' and that oﬁ such a day it was difficﬁlt for him and his
'sons to eat more, Moses accepted the explanation. |
In'this'way'a very eVEntful'day'closed;' God, through the K'BHOD YHWH, -

had acted both in grace and in judgment to show His zeal for His Word.

"oses heard the voice speaking to him from above the mercy seat."
Nu 7789 ‘ _

We turn to the next book of the Pentateuch to find the next manifest-
ation of consecration (Nu 7;89). The first verse of chapter seven unmis-—
takably establishes the time-frame. Moses takes us back once more to the
time oflthe dedication of the altar. Generous gifts had been brought in
connection with thé dedication of the tabernacle. So the general topic
of the seventh chapter of Numbers is a careful recoxd of the free-will gifts
that.the princes of the Children of Israel brought at the dediaation of
the altar.

To the western mind it may seem strange that the information of'chap—
ter seven was not included earlier, and especially, that it was not included
- in chronological order béfore the census in the first chapter of Numbers.
The events of chapter seven occurred three weeks prior to the cemsus, which
is presented in Numbers one. Concedingfthaﬁ the thbﬁolégical order, though

clearly indicated, is not followed in the presentation, we can quickly
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perceive that an economy of wqrds is achigvgd, The .census identifies all
the leaders of the tribes of Israel, Therefore in chapter seven, when we
are told that the léaders brought their gifts, there is no need t# identify
them in a very precisé way. The'leaders; who are named in chapter 13;5-15,
were the very same leaders who brought the generous free-will offerings
recorded in chapter seven.

Each gift consisted in fwo parts. The first part was the gift of
oxen and wagéns~for carrying the tabernacle and its eqdipment. One ox was
presented by each of the twelve leaders. The léaders.also formed six pairs,
and each pair provided a wagon. Under the direction of the Lord, the teams
of oxen and wagons were assigned to the Levites according to their respon-
sibilities (Nu 7;5). The wagons and oxen were therefore assigned to the
two divisions of Levites (Gershonites‘and Merarites), wﬁich had the respon-
sibility for carrying the bulkiest and heaviest parts of the tabernacle,
e.g. planks, drapes, etc.

The second part of this free-will offering was presented as twelve
daily offerings by the twelve leaders in turn. The HOiYAGhOSt in recording
these evénts meticulously lists each gift sebarately to show that the Lord
knows, acknowledges and takes pleasure in the gifts of each individual (cp
the widow's mite). TFor our purposes we shall merely note that the same
list of gifts is recorded for each of ﬁhe leaders (e.g. Nu 7312-17): three
items that became part of the temple equipment (silver dish, a silver bowl,
a gold pan full of incense); three animals that were to be consumed in
sacrifices (a Bull, and a ram for a burnt offering and a goat for a sin
offering) and 17 animals for peace offerings ( 2 oxen, S-rams, 5 goats and
5 year-old lambs). Sincebthe peace offerings ended in a festive meal,
it #a to be assumed that the'éntife tribe*af the‘leader‘whb'brought'the

sacrifice participated in the festive meal of the peace offerings,
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In this way each member of the tribe was able to enjoy the fact that tﬁe '
covenant relationship with God was fully restored,

It is also interesting to note that the gifts are identical, although
there was variance in the size of the twelve tribes.  Clearly this was
to show that each tribe was equally a part of the Chosen Nation, and was
equally in need of God's gOvéﬁaﬁﬁ grace_and would share equally in the
covenant blessings.

As the twelve days of tﬁe special offerings came fo a close, the Loxd
chose to acknowledge these gifts with a special manifestatiom.

“Earlier, when God.was consecrating the priesthood by His pracence,

He used a full manifestation of His glory in the sighﬁ of all (Lv 9).
In this way God indicated that in the 0ld Testament dispensation Hé would
be dealing with the people through a priesthood. Now as the Lord wished
to acknowledge the gifts of the tribal leaders, He chose to use the form
of His presence that would be on-going in the tabernaclia. Therefore as
fhe twelve days of offering were completed, Moses went into the tent of
meeting and the Lord spoke to him from the space above the Ark of the
Testimony and between the angels. .This presence of God had be;n promised
when Moses received instruction about building the tabernacle (Ex 25;22)
and Ehg fulfilment of the promise had been reported in Lv 16;2 in connec-
tion with the instruction for the Great Day of Atonement.

As the Lord used His continuing presen;e in the Holy'of'Holies, it
is clear that the Lofd is pleased that the Children of Israel have been
carefully obedient in preparing and equipping the t;bernacle. Though the
Lord cannot be contained in temples made with human hands, what a high
privilege the Children of Israei had!!l- The Lord chose to manifest Himself

in their tabernacle!! The Lord spoke to Moses directly from the space |
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above the Ark of Testimony, Truly such a revelation, coming after the gifts
of the princes,showed that the Lord was pleaéed to accept the entire nation
as the people of the covenant;

When the Lord appeared to Mbées he dealt with one more matter of
consecration. Moses received the iﬁstructions regarding the induction of
" the Levites into their functions. The instructions and the careful obed-
ience are presented in the next chapter;

Thus with the short notice of Nu 7589 the manifeététions of éonsecra-

tion at the Eabernacle come to a close,



CHAPTER Vi MANIFESTATIONS OF GUIDANCE

The stay at Mount Sinai had drawn to a close. The Lord had revealed
Himself in apeeial measure. The worship~life had been established for the
nation. It was time to move on to the Promised Land,

Therefore this chapter yill deal, first of all, with the cloud of

the Lord's presence that hovered over the Tabernacle. That cloud served

as the means by which the Lord guided the Children of Israel through the
forty years till they arrived at Canaan. At this point when the cloud
of the Lord's presence was going to lead the Children of Israel out of -
the campAfor the fiist time, Moses chose to summarize the procedure that
waé followed whén Israel would break camp and set up camp in the years
that followed. The framework of events that accompanied the Lord's next
manifestation at the "Graves of greediness" (Kibroth-Hattaavah) could
well be considered as a chastisemen;. Then this manifestation would more
appropriately be placed in:the next chapter. Yet the fact that the
actual manifestation of the K'BHOD YHWH occurred at the time when the
Holy Spirit was poured out on the 70 elders led to the decision to place

' Tor the 70 elders were

it here under the "Manifestations of Guidance.'
consecrated by the Holy Spirit to help Moses with the heavy burden of
leading and judging the people.
"At the command of the Load they camped, and at the command of the Load
- they set qut," .

Nu 9; 15-23 & 10; 11-36 (See also Ex 40; 36-38)

Already in the first days of the Exodus the Lord had led ther:Children

44
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of Israel with a pillar of cloud by day and a pillar of firg by n_i_gh;.
In this manner the enﬁire natidn was led to the foot of Mount Sinai,

The pillar of ¢loud/fire was mentioned again at the dedication of
the'Tabernaclé. At that time it was pléced'over the Tabérnacle. The
Lord, who indicaﬁedLHis presence as a God of gface by His.presence be-
tween the cherubim in the ﬁbly of ﬁélies; élé§ iﬁdicated His presence
as the Leader and Protector of Israel by the cloud/fire that hovered over
‘the Tabernacle. Continuously, at any time of day or night, an Israelite |
was able tb look toward the Tabérnacle and remind himself that even in
--the hostile environment of the desert the Lord was the Leader and Pro--
tector of the nétion.

The signals, which the Lord used to guide the nation, were simple
and direct. When the cloud was lifted, the Children of Israel would move
out from their camp; Then wherever the cloud settled down the Childrén
of Israel would encamp. The positioﬁ of the cloud was ”in the sight"

(Ex 40538) of the whole camp. So by an:unmiétakable ;. visual signal the
whole mass of 3,000,000 people or more coculd be cbntrolled.

These arrangements continued throughout the "journeyings." From
Sinai to the entrance of the Promised Land the cloud of the Lord's pre-
sence was with the Children of Israel. This point 18 the main emphasis
of the statement in Ex 40;36-38, where Moses twice used the phrase
"throughout all their journeys."

When the same general topic is presented again in Nu 9;15-23, the
emphasis is different., Since the position'of the cloud indicated the
Lord's will, the Children of Israel could tell at a glance what the
"arders of thé day" were, Eight times in this eight verse paragraph
there is the direct statement that the position of the cloud was a

"command (charge) of the Lord." How clearly this shows that the entire
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journey thrqugh the wilderness was direc?ed by God, ?he only menﬁion

of Moses, the human leadef, ig in the last phrase (Nu 9323). and even then
it is subordinated in the words "according to the command of the Lord
through Moses." EverYthing; whéthér it was the daily supply of manna,

or providing water af Mérah,'or the decisions about the moving of the
camp ,——everything depended on the Lérd's will.

On the other hand, the Biblical record also shows that the Children
of TIsrael did obey their maréhiné orders faithfully. There were all too
many other situétions in Whiéh,thevpeople did become disobedient. Yet
just as the Scriptures repért sin, they also give credit where credit is
due, It was commeﬁdable that the Childrén of Israel faithfully kept the
charge of the Lord in matters pertaining £o moving the camp. With this
thought in mind, the ﬁany references to time in this paragraph do not seem
too fepetitious.

Their obedience to the "orders of the day" was evident im those per-
jods when the cloud remained stationary over the Tabernacle for "many
days" (Nu 93;19). Even though the cycle of days in the desert became
tedious and wearisome, the Children of Israel remained in their‘camp. 6n
the other hand, even if they had'had time to make their'nomadic 1ife more -
comfortable during a stay of many days, when the cloud did 1lift, they
would obediently break camp. The same submission to the Lord's will was
evidentlif the encampment was for only a "few days" (Nu 9;20). Even
though they might be impatient to move on, the Children of Israel would
stay in camp. Then as soon as the cloud lifted, even though they didn't
know which day it might be, they would take down their tents, load up
their belongings and move out. Nor were they less obedient if the cloud
stayed over the Tabernacle onl& "from evening until morning" (Nu 9;21),

Then even though their feet wetre sore from walking and their backs were
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aching from carrying their possessions, ;hey would se; ou;lagain. In Fhesg
ways the Children of Israel looked to the Lord for daily guidancej Before
they could make their élans for the day,. they;wpuld have to check on the
position of the cloud, Shoﬁld the day be one iﬁ which the cloud was lifted
up, the people would lay other plans aside and move out. Each day was
controlled by the Lord, and they obeyed the Lord's command, also when it
meant they stayed in camp for 'two days or a month or a year" (Nu 9;22)o

The time for departure from Sinai had come. Each of the tribes had
been assigned its place in the camp and in the marching order, The report
in Nu 10, 1-10 tells of the silver trumpeﬁs which were to be used for
s;‘.gnalling° With the completion of the trumpets, everything was ready.
Through the signals from the trumpets the various groups within the camp
could be summoned or directe& onto the march. So on the 20th day of the
second month of the second year after the exodus froﬁ Egypt the cloud
lifted from the tabernacle and the Children of Israel set out on the first
day's march (Nu 10;11).

The year-long stay at Sinai was ended. "The Glory of the Lord" led
the way. The Ark of the Covenant moved out first (Nu 10;33). Then the
tribes of Judah, Issachar, ana Zebulon set out, The next group was
two families of Levi (sons of Gershom and Merari - Nu 10;17), who were
responsible for transporting the coverings, the planks and various fixtures
of the tabernacle on the wagons. The tribes‘of Reuben, Simeon and Gad
.follUwed next. At the center of the marching order were the Kohathites,
the family of Levites who carried the "holy objects" (Nu 10;21); The next
contingent included the tribes of Ephraim, Manasseh and Benjamin, and as
the rear guard came the tribes of Dan; Asher, and Naphtali,

On the many journeys in the following years that same procedure for
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breaking camp was- used. Under the Lord's.direction the motley multi-
tude that had set out from Egypt was now Qrganized»fqr efficient travel
procedures,  Such efficiency was important, since on this occasion the Lord
chose ta lead thavpeople on a three day's journey from the Wilderness of
Sinai to the Wilderness.of Paran.

Nu 10; 35-36 record for us the wordé tﬁaﬁA Moses spoke when the Ark
set out or came to.rest. These wordé focus on the cloud as the manifeéta—
tion of the Lord's presence. Since the directions to move out or encamp
were given by the Lord, Moses would proclaim at the time when the Ark set
~out- (Nu 10535): "Rise up, O Lord! And let Thine enemies be scattered,
and let those who hate Thee flee before thee." The Lord was leading the
people. The Lord was giving the people their marching orders. The Lord
would be the One who scattered the enemies before Israel, The Lord was
vitally involved since everyone who opposed Israel was really opposing Him.
The Lord would be victoriqus even against those that hated Him, Such was
the confidence that Israel could have as they followad the manifestation
of God's presence in tﬁe pillar of cloud/fire through the wilderness.

When fhe Ark came to rest at the place where the cloud had settled
to the ground, Moses would say (Nu 10;36): "Return Thou, O Lord, to the
myriad thousands of Israel." Using an anthropomorphism which describes
God as a conquering hero, Moses prayed that God would again return His
attention to the daily care of the myriad ' thousands of Israel. The
Children of Israel, on the other hand, would have reason to praise and
glorify the Lord, who had écattered and put to flight the enemies.

How clearly the manifestation of the Lord's presence in the cloud
was an object lesson for the Children of Israel that all our days are in

the hands of the Lord!! He is our leader and Protector.
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"uhen the Spinit  hested upon Zhem (fhe 70 eldens), they prophesded,"
o Nw 115 1-35 B S

The Cﬁildren'of‘lsraEI'had comp%eted:the journef'from Mount Sinai
to the Wilderness of Paran in three da&s; Alréad§ then cﬁmﬁlaiuts began.
The people were like ﬁhose who "complain of adversity" (Nu 1131). Appar—
ently at this point there wés ﬁo-pérticular focus for»the complaining.

We might describe it as a ’generél griping' about the hardships of the
journey;

Yet the Lord was provoked by this attitude and sought to cut off the
sin in its-first-beginnings. Therefore “fife of -the Lord burned among |
them" (Nu ll;i). There is no iﬁdication of the origin of this fire, yet
we can not heibiyecalliné% the fire that struck down Nadab and Abihu,
the sons of Aaron. Thé fécal point was that it was indeed "the fire of
the Lord," and it ''consumed somé of the outskirts of'the camp.” .

The people then appealed to Moses, the proven mediator with God.
"Moses prayed to the Lord and the fire died out" (Nu 11;2). Apparently
the fire was confined to the camp of the rabble that travelled with
Israel and therelis no mention that any degths occurred.

In itself the "fire of the Lord"iwas not equivalent to the K'BHOD
YHWH? Yet through it the warning had been given: The Lord was displeased
at the complaining!

But the complaining continued! and intensified!!

The next complaining did definitely originate with the mixed multitude
or ‘rabble' (Nu 11;4). The content of the complaint was the supposed
inadequacy of the manna. The people wanted meat and vegetables, The
desire was not in itself wrong, but the attitude of complaint led the
people to remember the titillating tastes of the treats of Egypt and

ignore the bitter burden of bondage that they had endured. The unreason-
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ableness of the complaint was pointed un by.qu§s as hé QnC§?m0re'$
described'the manna and noted the variety of ways in which it could be
prepared CNu_ll;7—8). (In Ex 16;31-35 Moses had described the manna in
its raw form.)

| The complaint spread through the entire camp (Nu 11;10), Then the
Lord became angry and Moéeé'felt like the man in the middle. Though the
middle is the pmatural place for a mediator, the lament of Mosesbfocused.
“on the fact that it seemed impossible to direct and lead this people
(Nu 11;11—15): But thére is ﬁore -~ why had the Lord puf such a impossible
burden on him? Why should he be held responsible, since he had not pro-
duged the nation? How could he produce meét for them; as they seemed to
expect of him? Why not jusf end his life now rather than allow him to
be killed by inches? As bitter as the coﬁplaint of Moses was, 1t was
still also a prayér for deliverance, It is aléo noteworthy that through-
out Moseé' lament there is the undértone of "not ﬁy will, but Thine, be
done," (ef Nu 11311 & 15). In answer the Lord spoke first to Moses'
problem, Seventy elders Were to be selected. Their responsibility would
be to help in the administration of the nation. On them the Lord would
put HiSFSpirit (Nu 11517), Then the Lord announced that the people were
to consecrate themselves for the next day, because they wouldbhave meat
to eat. The meat would be 8o bountiful that they would eat meat for a
whole month. In fact,.it would be so bountiful that it would come out of
their nostrils and seem loathesome.

At this promise>of God's bounty Moses"bregth was taken away (Nu 11;

22)., Should the flocks and herds be used to satisfy this whim of the
people? Why, it seemed that even all the fish of the sea would not be
enough to feed so large a natioﬁ; Haw similar M@sés' reaction was to that
of the diseiples who offered the Lord Ehe'loaves‘and fishes to feed the

5,000 men!
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To Moses! queries the Loxrd merely answers, "Is the Lord's.power
limited?" (Nu 11.23) In this. abrupt wavaosés; who had emphasized the
"I" so much in his éomplaint; is reminded to look to the Lord for deliv-
erance; He is to see -- again -~ thét the Lord can keep His Word, also
in providing food.

So Moses went about the'bﬁSiﬁess of gathering the 70 elders in order
to present them at thé Tabernaclé the next morning.

In the morning the K'"BHOD YHWH was presented in the cloud, which
settled on the Tabernacle,. Then; as promised, the Spirit was put upon
the elders., This was an extension of the work of the Spirit, rather than
a partitioning of the Spirit. One coﬁmentator has used the happy simile
that it was like lighting 70 caﬁdles froﬁ oné candle. In such a procedure
an extension of the fire and light is accomplished without diminishing
the fire and light of the fifst candle; Then toishow more clearly that
this gift of the Spirit was from tﬁe Lord;'rather than from Moses, two
meh, who fgr some reason had not presented themselves at the Tabernacle,
were prophesying in the camp'CNu 11;26—29). Though some, including Joshua,
felt that the two men, Eldad and Medad, should be stopped, Moses responded
that he wished the whole people would receive the Spirit. Thus the core.
of Moses' complaint wés solved,

Then the Lord also provided the meat. He did this by sending a wind
that drove a huge flock of quail to the camp of the Israelites. The
quail were so mumerous that they lay a day's journey in every direction
from the camp (Nu 11;31). The people eagerly gathéred the quail for meat.
They‘also laid it out to dry, so that they could eat it aver a longer
period of time,

But. then the Lord's punishment struck, AWhilé the meat was still in
their mouth (Wu 11?33); the Lord strﬁék the people with a plague. The

plague was so severe that many died,
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Obyiously the whole nati§n did not die, Indeed the deaths may have
been caused by greediness. But if the deaths were indiscriminate, there
was little value to the pﬁgishment. It would seem to me that the commenT-
taries ignore the fact that the Loxrd had instructed the people to conse-
crate themselves.for the reception of this meat (Nu 11;18). It would
cerﬁainly be nétural that any peoplé; whose attention was focused cpmplete—
ly on the complaints, would hot heed the inétruction to consecrate
themselves in preparétion for the meat; Such people were apﬁropriate
subjects of the punishment. Therefore I assume the complainers were the
ones who died and were fhus the people who supplied-the reason for the .-
name Kibroth-hattaavah (Graves ofvgreediness);

In looking back over this manifestation of the K'BHOD YHWH, it is
evident that the actual visible appearance in the cloud occurred in
connection withrthe Lord's gift of the Spirit to the 70 elders. In this
Pentecost—likeogcgrrepcethe Lord showed His mercy in relieving the
burden on Mosgs. Yet this“manifestation is in#imately bound up with the
framework event, i.e., the desire for meat; Here, as in the judgment of
'Nadab and Abihu, God's glory is vindicated in judgment on the complainers.,
God issueé another warning to the people, lest they be punished in a more
severe way. But in spite of all, there were further occasions for punish-

ment or chastisement, The next chapter deals with those events.



