”A STUDY OF ayé;n IN THE LIGHT OF SCRIPTURE”

Rev. Allen_R. Beyersdorf

A thesis
Submitted in partial fulfillment
of the requirements for the degree of
Master of Sacred Theology in the field of Exegetical Theolcgy
Wisconsin Luthéran Seminary

January, 1983



PREFACE

The purpose of this thesis is to consider the
word éyo{ﬂn a5 used in the Greek New Testament.
The thesis con;si;ierrsr Iﬁos’fg ir_rréortarrttly”wrlrfrxért o
Scripture itself tells the‘ reader concerning
the ”God-filled” content of gYéWn . It is
this author’s brayer thaf_his efforfs are
blessed by God in the personal lives of those
who c'onsider'this thesis as Well.as in the
lives of those whom they are called by God to

serve.
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> 7/
#§ STUDY OF ayanrn IN THE LIGHT OF SCRIPTU'RE”

The continuing challenge which faces any student of Scripture
is understanding and then communicating clearly and exactly the wondrous

message which God has seen fit to expound in His Holy Word. Edward Young

i wrété"bbﬁcerﬁing'fhis'mattér;'"Indeed,”dne of the greatest services that —

anyone can render the modern church is to.rescue the vocabulary of re-
‘vealed religion from the eviscerating process to which.such terminology
has béen suhdedt for a good many»jears.” 1 Although the usage of words
may change considerably over the course of years, it must be remembered
when studying Scripture that the words appearing in the Greek and Hebrew
texts were not chosen merely by the whim of man’s mind. They were words
which were written under the inspiration of the Holy Spirit as a revel-
ation from God to mar.. Ultimately, they are not the words of Moses,
. prophets, aoostles or evangelists, but they are in their fullest sense,
the words of God. As Paul so aptly reminds us:
We have received, not the spirit of the world, but the spirit which
is of God; that we might know the things that are freely given to us
of God. Which things also we speak, not in the words which man’s

wisdom teacheth, but which the Holy Spirit teacheth; comparing spirit-
ual things with spiritual. 2

lEdward J. Young, My Servants the Prophets, p 79.
21 Corinthians 2:12-13
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Klthough it was the writer who moved the pen to record the words
in written form, it was God who directed the mind and heart of the
writers to record the words which were even to them at times somewhat of
a mystery. When speaking concerning the gracious working of our God in
connection with our salvation, Peter wrote:

Of which salvation the prophets have enquired and searched dili--
gently, who prophesied of the grace that should come unto you.
Searching what, or what manner of time the Spirit of Christ which
was in them did signify, when it testified beforehand the sufferings
of Christ, and the glory that should follow. Unto whom it was re-
vealed, that not unto themselves, but unto us they did minister the
things, which are now reported unto you by them that have preached
the gospel unto you with the Holy Spirit sent down from Heaven;
which things the angels desire to look into.
With those facts in mind, gquestions concerning variations in style,
vocabulary, and the point of view of the author should not trouble one’s
mind. God used numerous writers known and unknown by name to record the
sixty-six canonical books of Scripture. God used their minds and hearts
togéther'with their vocabulary and intellect when recording through them
the mysteries which he saw fit fto convey to mankind. It is therefore,
not unexpected to find variations of the type noted above. Since they
are also his mysteries which were formerly unknown to the mind of man
except for God’s gracious working, it is further not unexpected to find
the writers amazed at the méssages which they were moved to conﬁey in
written form.

The challenge today msny years after the original writing is to
examine the actual usage of the words of Scripture first in their immed-
iate contexts and then in the context of Sciipture as a whole to de-
termine the concepts which specific words are conveying to us from the

mind of God. Such is the aim of this work as we study God’s usage of

> f >
the Greek word ayamn and its related verb form @Y2TOWin the

3I Peter 1:10.12



light of his Holy Word. This study will be presented following this

outline.

A)

B)

)

D)

E) .

'An Insight into the Qualities of ﬁove Displayed in an

An Introductory Investigation into the Subject on the

Basis of Anders NYgren's Agape and Eros.

An Overview of the Various Words for "Love” Occuring in
the New Testament.

A Study of the Usage of the Words quﬁrn and 5yawn§w When

Penned by the New Testament Writers.

Exegetical Study of I Corinthians 13. And finally,
Thoughts Concerning the Relevance of this Study to the

Homiletical Treatment of Seripture.




A) An Introductory Investigation into the Subject on the Basis of

Bnders Nygren’s Rgape and Eros

Numerous works of varying length relating te this subject.are
available as ore begins to approach this subjeét. 4 Among them are
listed H. Drummond’s “The Greatest Thing in the World” (1894), J.

- Moffatt’s "Love in the New‘Testament” (1929), H. Preisker’s "Die ur-
christliche Botschaft der Liebe Gottes” (1930), J. Burnaby’s ”Aﬁor
Dei” (1938), M.C. D’Arcy’s "The Mind and Heart of Love” (1945), C.H.
WqudisrfTherInterp;gt§tiqqrqﬁmthe Fggrth Gospel” and others in various
languages. Numerous of these, especially D’Arcy (1945).aﬁdréﬁfﬁ;b;"777W”
(1938) were, however, reéctions to another work which appeared earlier
in time.

Agape and Eros, written by Anders Nygren, Bishop of Lund, first

made its appearance in 1932. The book‘appeared‘in two parts. The first
part consisting of.a_sﬁudy of the Christian idea of love appeared in
1932. The second aépeared in the year 1938 and expounded upon the
History of the.Chfistian idea of love. The total work in English trans-
lation consists of 764 pages of material. Since the- usage of the words
&y&wn_and &Yaﬂém as they appeér in Seripture is our aim, the first por-
tion of Nygren’s book is of greater relevance to the subject at hand.
That portion of Nygren’s research can aptly serve as an intro-

duction to our study. The translator’s preface sets forth the author’s

intent in writing.

4George Arthur Buttrick, ed., Interpreter’s Dictionary of the Bible,
vol. 3, p 178.
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Part I of this work consists of a study of the Christian idea
of love as it appears in the New Testament and in contrast to the
Hellenistic idea. With this, both the starting.point for the
history of the Christian idea of love is given and also the ess-
ential distinction between the two ’fundamental motifs’ (Eros and
Bgape) which have left their impress upon it. That history is
described in Part II up to the point where the problem of ‘Agape
and Eros’ finds its natural solution in the Reformation. It is
substantially the story of how a synthesis of these two ‘motifs’
was prepared, completed, and destroyed. In his original Preface
to Part I the author explained why he had chosen the Reformation
as his terminus ad dquem. It was not that the Christian idea of
love had had no history since the Reformation, nor that the prob-
lem of ’Agape and Eros’ had ceased to exist as a result of the so-
lution then found for it. It was rather because the development
of Christian thought about love had proceeded along somewhat

" different lines, and could not very suitably be discussed under
the heading of ’‘Agape and Eros’. ©

Throughout his writing Nygren speaks of the “fundamental motif” which
is expressed with the use of the words in question. Concerning the
use of that ”label,” the author writes:

The primary associations of the term are perhaps with the realm
of art. The fundamental motif is that which makes a work of art
into a unified whole, determimnes its structure and gives it its
specific' character. It is the constant theme that constantly re-
curs in new variations, imparting its own tone and colour to the
whole. But broad and mdefinite statements like these are in-
sufficlent to show the precise sense in which we are using the
term ‘fundamental motif’. For this purpose the following de-
finition may be given: A fundamental motif is that which forms
the answer given by some particular outlook to a question of such
a fundamental nature that it can be described in a categorical
sense as a fundamental question. ... When we speak of a fund-
amental motif we are moving in the realm. of those comprehensive,
ultimate questions ... The fundamental motif is the answer given
by some particular type of outlock to one or more of these ques-
tions.

A demonstration can be noted from the author§ method of ap- 7
proaching the historical development of the word 5y&%w1 in the second

part of his book. When tracing the history of the Christian idea of

S Anders Nygren, AGAPE AND EROS, p vii. ®Ibid, p 49.43.



Agape from New Testament times through St. Augustine and the Middle
Ages and then orward to the writings of Luther, Nygren “"examines what
is_ndblest in the great antitheses of Catholicism and Protestantism '
by asking, What does each mean by Divine Love?”’ When asking that
kind of question of each successive generation beginning with the
writers of Seripture, the church fathers and those contending for the
faith at the time of lLuther, Nygren notes Agape as the fundamental
motif of Christianity which has undergone a type of evolution down
through the ages. That process, Nygren fufther céntendé, has been
affected by other questions such as "How is fellowship with God con-
ceived; how is it supposed to be realized, in what does it cqnsist?”8
When seeking an answer to.that queétion; Nygren offers his book as a
vstﬁdy'intended;to trace the historical development of the "fundameﬁtal
motif” of &yé%}y as it has been expounded upon down through the ages
and as influenced by the following concepts of "love.”

The answers given to this question by Hellenism, by Judaism and

by Christianity are conceived respectively in temrms of Eros, of

Nomos and of Agape. Man‘s desire for heavenly things, man’s ful-

£illing of the Law and God’s own love freely bestowed on the sin-

ner - these are three different ways to fellowship with God.

Eros, Nomos, and Agape - these are the fundamental motifs of

Hellenism, Judaism and Christianity.
In the sphere of these influences, Nygren believes that the fundamental
motif of Agapevdeveloped. This evolutionary development is dependent

upon situations round about the writer at any given point in time and

place.

TIbid., cover page.  CIbid:, p x. pid., p xi.



While the historical development or usage of the word &Yéﬂn
following the writing of the New Testament canon may'have changed,
the usage of that word and its derived forms is most clear in the con-
text of Scripture. When speaking of God’s &\w{nn “as revealed in

Christ, the author writes:

The full depth of divine Agape is not seen until it appears in
‘"the grace of our lord Jesus Christ.” Here God’s love is dis-
played in the redemption of lost, sinful men, who not only could
not save themselves from sin and death, but deserved the very
opposite of salvation - and can hardly be said to have been. lock-
—-ing - for the kind of salvation that was actually offered them. .
Both creation and redemption, therefore, are the work of ”“grace”
or free, generous Agape. The Divine love that lets the sun shine
and the rain fall on the just and the unjust and the love of God
that is in Christ Jesus our Lord, are one and the same. Moreover,
every genuinely Christian doctrine gives expression in one way or
another to the thought of this love, from which also flows that
essential principal of Christian ethical life: “Freely ye received,
freely give.” .

When writing concerning the essence of the word Agape, the author
uses terms such as ”spontaneous and ummctivated ... indifferent to
value ... creative ... the initiator of fellowship with God.” 11
_ Having somewhat defined Agape with these terms, Nygren continues by
applying those thoughts to the question of man’s fellowship with God
in the following mamnner:
... there is from man’s side no way at all that leads to God. If
such a thing as fellowship between God and man nevertheless
exists, this can only be due to God’s own action; God must Himself
come to meet man and offer him His fellowship. There is thus no

way for man to come to God, but only a way for God to come to man:
the way of Divine forgiveness, Divine love.

O07p14., p xii. M1pid., p 756¢. 12:144., p 80.



With that conclusion, the faithful student of Scripture can find no
debate; As Paul so beautifully expresses that féct in his epistle to
the Ephesian Christians: |
God, who is rich in mercy, for his great love whérewith he loved
us, even .when we were dead in sins, hath quickened us together

with Christ, (by grace ye are saved;) and hath raised us up to-
gether and made us sit together in heavenly places in Christ

Jesus: that in the ages to come he might show the exceeding riches
of hi§ grace in his kindness toward us through Christ Jesus. For
by grace are ye saved through faith; and that not of yourselves:ls

it is the gift of God: not of works, lest any man should boast.

Bearing those thoughts in mind, Nygren declares Bgape to be

the éhri%tiaﬁimctifhpaf exgellencei: :For in'the context of Agape isr
found the answer to the fundamental queétion of Christianity; "What
is God?". Concerning that point the author writes:.
Christianify replies with the Johaﬁnine>formula: God is &Y&%ﬁu
And to the ethical question, What is the Good, the "Good-in-

itself?” the answer is similar: The Good is &yGwn and the
ethical demand finds summary expression in the Commandment of

Love, the commandment to love God and my neighbor. We have there-

fore every right to say that ayén71 is. the centre of Christian-
ity, the Christian motif par excellence, the answer to both the

religious and the ethical question. BAgape comes to us as a quite

new creation of Christianity. It sets its mark on everything in
Christianity. Without it nothing that is Christian would be
- Christian. Agape is Christianity’s own original basic concep-
tion. :
" Although they influenced one another in the historical
development of their own fundamental motifs, Nygren correctly draws

a sharp line between the concepts found in the terms Agape and Eros,

one of Nygren’s purposes for his book. As the author writes:

13Ephesians 2:4.9 14Nygren, Op. Cit., p 47-48.
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At this introductory stage it is most important to insist on the
original absence of any relation between Eros and Agape.
Wilamowitz-Moellendorff, in his great work on Plato, has rightly
expressed sharp condemnation of the common habit of confusing
Platonic Eros with New Testament Agape. He says: #A brief but
emphatic word of warning must here be given against the old but
now no. longer always harmless misunderstanding by which Plato’s
Eros is confused with the ARgape to which Paul dedicates his 'Hymn
of Love’ in I Corinthians xiii... As the latter knew nothing of
Eros, so the former knew nothing of Agape ... There cannot
actually be any doubt that Eros and Agape belong originally to two
entirely separate spiritual worlds, between which no direct com-
munication is possible. They do not represent the same value in
their respective context, so that they cannot in any circumstances
be rightly substituted for one another.” 19

”Andf§éf again: T T S e
By reﬁresenting it as the Bgape of the Cross, Paul has given the
Christian idea of Agape its highest and in a sense, final express-
ion, and he has also clearly marked it off both from the legal
piety of Judaism and from the Eros«piety of Hellenisn.

Although fhere are many thoughts set forth by Nygren which
sérve'as wholesome food for thought when discussing the subject before
us, there are also several observations which tend to disturb the
;eader. One such matter is found in the section of Nygren's writing
dealigg with the Johammine writings.

-. In a chapter titled ”God is Agape” (Pages 146-159% Nygren dé,
clares that the final formulation of the Agape motif is John's writing
of First John. He had noted that love is.inseparabiy comnected with
fellowship with God in the Synoptic Gospels. He declares that one
"sannot speak of love without speaking of fellowshipvwith God, nor

fellowship with God without speaking of love.” 17 One implies the

other. This is also the case when speaking of "love for one’s

157114., p 3l. ®11i4., p 143. Y1piq., p 146.



. 10
neighbor and love for enemies, for the meaning of that also is de-

termined by its connection with God.” 18 ‘Paul -then enlarged upon.
that theme by speaking more elcquently concerning God’s ayé}n,

Nygren writes:

Tn Paul the connection between God and Agape is even moIe firmly
_established. What Agape is we come to know only through God’s
way of dealing with us; and the supreme manifestation of God’s
Agape is the Cross of Christ. - #@od commandeth His own ayamn
toward us, in that, while we were yet sinners, Christ died for us”
{Romans 5:8). . Paul is convinced that it is God who acts in Christ.
When Christ dies for us who are weak, ungodly, sinful and enemies,
'this'is=the,supreme,revelation of Agape; pbut it can just as truly
Fe said to be the supreme;revelatich"of"God;‘_In the Cross of-
Christ, Geod and Agape are seen to be one; Paul has learnt from the
Cross that God’s mind and will towards us men is mere love and
that Agape and God are quite simply inseparable.

While Nygren seés in the Synoptic Gospels and stillAﬁore clearly in
Paul the thought of God and the.thought of Agapé "closely asscciated.
as,to:befvhtualiy'identified;”ZO; thg,formal'step of declaring that
"God'ig_Agape” (I John 4:8;16) was finaily declared by‘John. As
Nygren tells us:
Whereas the Pauline # fgape of the Cross" gives the supreme de-
scription of the content of the primitive Chfistian Bgape motif,
the Johannine *God is Agape” gives the supreme formal statement
of it. Nothing greater can be said than this: God is love...
Nygren then goes on to note that many cf the characteristics of Agape
which are found in the rest of the New Testament are found also in
the Gospel and Epistle of John. He further states that the Symoptic
idca cf Bgape cgrees with John’s writings which speak of God’s love

ngzs manifested in two directions: trowards God and towards men.” 22

187pi4., p 146. 197pid., p 147. 201pid., p 147.

———

2l1pid., p 148. 221p44., p 148.
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While one can hardly debate the content of Nygren’s writings
at this point, there is a subtile undercurrent which seems to be al-
most silently implied in his writing. Although one must pfoceed with
the greatest care when faulting a writer for what he does not say
[other than that more might have been said for the sake of clarity],
the author seems to»imply the evolution of a word in Seripture which
seemed to occur almost withéut the careful guidance of the Holy Spirit.
- Bs has been noted, the Synoptic Gbspel writers, as well as John and.
Paul, were moved to write as God directed them. It is God who fills
the Words of Sc;ipture with their meaning_and not simply oﬁe writer
persdnaily.developing-the thoughts of another. If John has a way of
expressing a concept which is different from that of Paul or the
Synoptic Gospels, oﬁevcan.not simply-infer that a change in meaning
had occured in the evolution of a word and that John and someone elée
are at odds with one anotﬁer. More correctly speaking, Nygren could
have.spoken of the Holy Spirit filling the: term &Yénwu with yet an-
other concept or the Holy Spirit speaking of the same concept in yet
other ferms.' Rather Nygren speaks as if John weakened strong state-
ments that ”"God is Love” with momentarj lapses in his writing due to

the Hellenistic influences and enviromment in which John found him.

self existing. Lettiﬁg Nygren speak :
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Nor does the Johannine view of love display the strict unity and
consistency that we found in Paul, for at many points there is a
certain doubleness to be observed in what John says about Agape.
Just when the Agape motif is brought to its highest expression it
is also in a peculiar way weakened down. This raises the very
difficult question of the genmeral spiritual environment in which
the Johannine writings and their conception of Agape arose. It
has been commonly held that the environment might be described as
Hellenistic-Oriental; and in recent times the matter has been com-
plicated by a wide-spread tendency to: associate the Johannine
literature with the much-discussed Mandaean religion. If such a
Hellenistic enviromment could be historically proved we should
once more have an example of an encounter between Agape and Eros.
In the Johannine idea of Agape we should see the Agape of primi-

_tive Christianity set in an enviromment of Hellenistic Eros and
this enviromment might in some measure explain the modifications
that can be observed in the Johannine conception. BAs the Hellen.
istie, or, alternatively, the Mandaean, theory is historically
very dubious, however, we must let this mention of it suffice
and in the account we shall give of the doubleness that is char-.
acteristic of the Johannine idea of -Agape we must rely solely on
the evidence furnished by this idea itself. We can do so the.
more readily since our present study is principally concerned
with the cquestion of its typical structure and this can be
'satisfactorily answered without waiting for the question of its
environment and origin to be settled.: 28

Nygren thén continues. By'expounding upon the three examples which
in his opinion display the:
duality of the Johannine idea of Agape ... : (1) in the Johannine
"metaphysic of Agape” and its relation to spontaneous, unmotiva-
ted love; (2) in Christian love for “the brethren” and the par=-

ticularism that is closely comnected with it; (3) in the question
of love for God and love for the world.

If the purpose of this study was to offer a comprehensive
gserutiny of Nygren’s work, it would surely be in'this area of his
work 25 that one would spend much time. However, more important at
this point would be a few pertinent comments concerning the conclﬁsion
which Nygren reached after conducting his study of the above "problems”

as he sees them. Nygren wrote:

3. . .
231pid., p 150-151. 24Tpid., p 151. 25Ibid., p 146-159.
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Now it can, of course, rightly be said that there need not be any-
thing more in the Johannine passage quoted above than a certain
vagueness of expression and terminology, so that we should not be
justified in drawing any conclusions from it with regard to the
meaning of Agape in John. Yet even with this qualification there
is still a certain difference between the Johannine and the Pauline
idea of Agape. BAgape is a less sharply defined term in John than
in Paul and the purity of the Agape motif is not so consciously
guarded as to exclude the possibility of such modification as that
suggested above ... the Johannine conception of love represents in
a measure the transition to a stage where the Christian idea of
love is no longer determined. solely by the Agape motif, but by
*Eros and Agape’. The Agape-metaphysic, the particularism, the
uncertain position between unmotivated and motivated love, the mod-
ification in the direction of acquisitive love « all these con-. _
tribute in their various ways to that development. Furthermore,
even if the attempts to interpret Johannine Christianity in
essentially Oriental-Hellenistic terms should prove unsuccessful,
it still remains that John’s use of such terms as #1light,” #life, #
Fknow,” "spirit,# “glory, 4 which can easily strike a Heilenlstlc-
Gnostlc note, creates a splrltual environment in which there would

be at least some points of contact for the otherwise alien Eros
motif. 26

Attributing;to Scripture’s holy writers a certain "vagueness Of exX
'.pression and terminology” influenced_by the heathen enviromment in -
which thét writer_lived and worked suggests that the Holy Spirit who
caused the wfiter>to write is aiso im?recise and vague in his work of
inspiration. In a veiled manner of spéaking, Nygreﬁ is indicating
that although John proceeded with great eagerness to advance the
7fundamental motif” with the declaration that ”God is Love ,” yet John
simply used the wrong words in the examples referred to as "duality of
John.” That manner of approaching Scripture and the Holy Spirit’s
work of inspiration is iﬁ conflict with what Scripture clearly teaches

concerning the doctrine of inspiration.

26Ibid., p 158-159.
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Rather than questioning the precision of the God who speaks through
his inspired Word, Nygren would be on a sounder foundation if he would
question his own previously conceived ideas searching for his own
failings in evaluating the text.

One  further thought might be added. Nygren tends at times to
dissect smaller portions of Scripture from the entire context of
Scripture creating supposedly great and complex problems. Having
- found in the Synoptic Gospels the heart of Agape, Nygren is then
- troubled by John’s method of speaking.

Nygren stafes;,
Tagt .18 no imaginary difficulty is shown by the fact, among others,
. that in John we sometimes find - especially where God’s love for
the disciples is concerned - a clause explanatory of the love, in-
troduced by "because,” as in xvi.27: #The Father Himself loveth
‘you,. because ye have loved Me.” The Johannine idea of Agape thus
actually occupies a -somewhat uncertain position between unmotivated
and motivated love. '
When separating this passage from the context of Scripture as a whole
as well as also from John’s own writings, a “problem” might seem to be
present which in the context of Scripture can be explained without
difficulty at all. The context of Scripture as a whole formulated by

the same HolyVSpirit precisely defines the doctrines which God would

set before us for our salvation.




Summary Thoughts: Although Nygren'offérs basically sound "food for
thought” concerning the concept which God has
implanted into the word &yw{nn as it is used in Seripture, there are
comments concerning the writing of Johﬁ which calli’into duestion the
author’s basic belief.concerning the doctrine of inspiration. With
Nygren’s wholesome thoughts in mind, let us.proceed to the Scfipture
itself as we continue our study of God;s inspiréd use of the words

&den and &Yunéw .

" . - . — e




B) An Overview of the Various Words for *IOVE” QOccuring in the

New Testament27

There are basically three words which are used in the Greek

to convey the concept of ”LOVE.” They are - )CCYOIHTn y q;wgl/a and

Yowe.  Beginming with the least important, Epuws 1is the Greek
‘word which is used to express the kind of love which involves sex-
ual desire; a wordly kind of pﬁssionate sensual longing. The word
was said to be a popular word in ancient Greek philosophical dis-
cussions concerning what one linguistic expert referred to as the
mipward longings to the etefnal’and divine"28 iﬁ connection ﬁith the
idol worship of Corinth. The word'carfies with it the stain of
sexualiy unclean practices observed-in the worship of idols. It is
probably the closest Greek word that could be used to describe much
of the loving with which our present world.seems obsessed under the
barner of sexual freedom. It is probably due to the stain of un-
cleannesy associated with the use of the word in Greek that the New

Testament writers were moved by the Holy Spirit to avoid the word

altogether.

274.F. Arndt and F.W. Gingrich (ed.), A Greek-English Lexicon
of the New Testament, p 5.
28G. Johnston, The Interpreter’s Dictionary of the Bible, III, p 169.

16
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The most freqﬁently used Greek words for love in Scripture
are ELYOI;TTH and¢1'/\1/0t . Both words are found in their noun as wéll
as theii’ verb forms. ;&*{o{wn appears in its noun form 111 times in
the New Testament and is not usedvas a noun in only three books,
Mark, Acts and ;Tames.29 The KJV adds confusion by translating anl/“ﬂ
84 times with the word "iove” and then translating the same Greek
noun with the lword "chérity” 27 times following.Vulgate's foaritas.”
b 1'?;){0@ as g’;}qurrrllwis fr.qunrdwopiy ‘once 7in the New Testament in James 4:4
where it speaks negatifrely concerning "love” for the world, "fe

adulterers and adulteresses, icnow ye not that the _ftiendship ( ¢1A1/a )
of the world is eﬁmity with God”" I John 2:15 communicates that same
message when it urges us to "love (o(,'\{q,'n‘n ) not the world, neither
the things that are in the world,!' The verb forms of these two nouns,
’&'«mﬂéw , used apﬁroximately “1-1125 times in the New Testament. and ¢1}\=a:/m
used approximately 40 times,: arefrequéntly v occurring words used to
speak concerning both the kinds of loving that God does and does not
desire.

In addition to the noun and verb forms describing “love,”

there are numerous noun and adjective compounds with'ghl'AwL/a prefizx,
such as, lover of children (§12A o/'tg}(\)os' ), lover of husbands (¢ (’Aa\)épos)
love of brethren (@1)\363’)\@) 1a) lover of God (¢1A06505) lover of the.

good (4)1)\0570‘905 ), and then by contrast, love of . money (q&t)\apyup loa)

29 Numerical occurances of given words throughout this study have
been tabulated with the help of Strong s Exhaustive Concordance of
the Bible by James Strong.
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lover of pleasure (@;Ar{dovos) and lover of oneself Qp(w@\yros).

ﬁhe noun and verb forms of¢1A1€b‘both frequently used in ancient
classical Greek, denote the affection of a friend, a personal kind of
attachment for another. The verb&«(qm{m seems to present a similar kind
of "loving” coupled with what one linguist referred to as a 7deliberate
assent of the will as a matter of principle, duty and propriety.”

/
Strong’s Exhaustive Concordance notes under the Greek word¢itiew

fromlgxcs ; to be a friend to (fond of [an individual or an object],
‘i{.e. have affection for (deqpting»gersonal attachment, as a matter of
- sentiment or feeling; while mga&Waw is wider,rgmb:gcingrespecially the
judgment and the deliberate assent of the will as a matter of Principlé;””
dufy and propriety: the two thus stand related very much as 6éAw and
(obepate ,..; the former being chiefly of the heart and the latter of

the head)...

A most special and comforting truth becomes e&ident when one begins
afstudy-of the Greek‘noun which the Lord saw fit to move the writers to
,ﬁée~in~the'foim of'&fé“n,» The linguistic scholars are uniform in their
ag;eément th;t the noun, éyéﬂnvdoes not appear in Greek wrifing prior to
the dating of the New Testament. One ”unquestioned"so example ls pre-
sented as an example of the usage of the noun from a pagan source noting
the word’'s ”lack‘of historyf outside Scripture. Gingrich in his Greek-

English Lexicon of the New Testament speaks of that example as the "Supp -

lementum Epigraphicum Graecum VIII,’37,11,6-IIIAD” (ed. JJE Hondius I-IX,

1923.38) which is dated

30gingrich, Op. Cit., p 5. Although the noun fom was used by God in

Scripture for his sacred message and seems to have been kept unpolluted
from the world prior to writing of the Greek New Testament, the verb
form appears in the writings of Homer (8th century B.C.), Plato, Aris-
tophanes and others. Its use in the New Testament text ultimately dis-
plays its God-exalted meaning for us as Christians.
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IIT A.D. %

It should be noted that this reference of later origin
in time would only add weight to the conclusion that gyélwn is

a uniquely Christian word of New Testament origin which the world
also began to adopt for its use as the years passed. -Whatever the
context might be, the word is found in writings later than those of
the Saored texfs. God.moved the writers to ”ﬁse”.the word.&yéﬂn

as his.own word for his special kind of love; a love which had no

B connectlon w1th the polluted love whloh was known in the Greek-
speaklng world at that time., It’s that term whlch God.hlmself then
filled.w1th his own exalted meaning through the 1nsp1red writers.
God has made 1t sovlmportant in its Scriptural usage that it comes to
us as a teohnlcal term used .to descrlbe that spe01al emotion which
he has for his followers, as Well as the emotion which he would have

his followers. express in their relatlonshlp with him, Wlth their

Fellow believers and with the world around them., Whether or not the

31The following is added as a note of interest concerning the editor
of a well used book in our circles. In a letter dated August 8, 1982,
F. Wilbur Gingrich wrote the following concerning my incquiry: mou
will find a set of the Supplementum Epig. Gr. in any real good class-
ical library within a convenient distance of your home. Stanford
University would have it, I am sure, but so would others. I am quite
ignorant of California geography, I was never in the state. If you
can locate this collection you can get hold of the reference and see
what kind of a context it is in.. You may even find some of the other
reference to papyri given in the lexicon.” Gingrich presently resides
at 1502 N. 12th in Reddlng, Dennsylvannia, 19604.
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unearthing of future papytus upholds this present “lack of hietory”

is irrelevant. For the meaning which God places upon it as he uees

it inchripture finally determines its meaning as far as the Christian
is concerned. When speaking concerning God’s ayéﬁn ¢ Scripture fre-
quently pictures an intenee emotion of God’s "heart” toward ﬁankind
which moved God to. give of himself in order to possess us as his own.
One of the clearest passages expressing this love is recorded in T

7 John 4 :8b-10, "God is Love.” In thls was manlfested the love of God
toward us, because that God. sent h;s only begotten Son into the Worldrrﬂ
that we might live through him. Herein is love, not that we loved
God, but that he‘loved us end sent His Son to be the'propitiation for
our_sins.”' John: the insoired writer reminds us that God is Love and
that he saw fit to give us his own Son thet‘he»might posgess us as
Hisiwople. ‘I John 3:1.emphasized that love of God toward us when it
speaks of God’s bestowing his blessings upon us that "we should be
called.the sons of God.” Paul describes God’s "&Y{ﬁn -love” for us
when he writes without using the word “love,” “Blessed be‘the God and
Father of our Lord Jesus Christ; who hath blessed us with all spirit-
ual blessings in heavenly places in Christ, accofding as he hath
ohOsen us in him before the foundation of the world, that we should
be holy and without blame before him in love.” (Ephesians 1:3.4).
God’s love moved him to give of himself in that he chose us in order
that he might possess us as his own.. In Ephesians 3:14.19, Paul
prays that the Ephesians might be able to “comprehend... what is the

breadth and length and depth and height; and to know the love of
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Christ." That he describes as being intimately connected with Gdd’s
"granting ... according to the riches of his glory” (God’s love éx-
pressed in his giving of himself) in oxder that "Christ may dwell in
our hearts by faith” (God’s love expressed in his desiring to possess
us as hisvown). ‘That same characteristic of God’s ” 3Y51n1-love" is
expressed again in‘Ephesiaps when Paul exhorts us to "walk in love,
as Christ alsec hath loved us and hath given himself for us an offers
ing and a sacrifice to God for é sweetsmelling savour” (Ephesians
‘ 5:2?: - S

The Lord would see»hiS'peOple emulate‘that same kind of love
-in their relationship with him, with their fellow believers and with
even thelr enemies in the world. Speakihg to Christians who are
”not‘fo loVé ( EywxwéQ_ ) the world,” Christians who are not to
‘spend their time, talents and‘treaéuré“striving to possess the ideals
_ pf the ungodly world (I John 9:15), he says, "He that saith, T know
him and keepeth not his commandments, is a liar and the truth is not
in him. But whoso keepeth his word, in him verily is the love of
God perfected: hereby know we that we are in him. He that saith he
abideth in him ought himself also so to.walk, even as he walked”
(I John 2:4-6). Our Spirit;produced sanctified living is to be ob-
sessed with the desire to give of ourselves for the Lord’s glory in
order that we continue to possess him'in our heart és our Lord and
Savior. Quickly we add concerning that desire to possess him, that
the desire to be in communion and fellowship with the Lord as his

people)is a desire which God alone by his grace has placed within our
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heart. Also the power to live that desire is the gift of God’s grace
alone! This same concept is then found in the passages which urge.us

to show that same " &yd%n, -love” not only toward God, but toward our
‘fellowmen. Paul praises thé Ephesian Christians saying, "T heard of your
faith in the Lord Jesus and love unto all fhe gaints” (Ephesians 1:15).
Paul is qomﬁending them for giving of themselves for their fellow
Christiané in keeping with their desire to possess God-pleasing com-
_mumion_and fellowship with them. Concerning this desire to possess con-
tinually a God-pleasing communion and fellowship, Paul speaks very
plainly when he urges us, "I beseech you that ye walk worthy of the vo-
cation wherewith ye are called, with lowliness and meekness, with 1ong;
éuffering, forbearing one another in love; endeavoring to keep the unity
qfvthe Spirit in the bond of peace" (Ephesians 4:1-3). . The chapter con-
fiﬁues~by telling us that God has given us gifts to. be used faithfully
#for the perfecting of the séints for the woik‘of the ministry, for the
edifying of the body of Christ, till we all come in the unity of

faith ,..h (v.12-13a). Love motivates us to give of ourselves in

order to continue growing together in the fellowship of believers.

This is the kind of ”lo§e" of which Jesus speaks when He tells us, “A
new commandment I give unto you, that ye love one another; as I have
loved you, that ye also love one another. By this shali all men know
thﬁt ve are my disciples, ,if ye ﬁave love one to another” (John 13:
34-.35). God’s ” aYé%' .love” is an expression of God’s gracious
heart extended toward mankind with a purpose; namely, to bless us

through fellowship with him.
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The very rich meaning which is found in the noun.gyénw1 can
also be kept in mind when the verb form is used. When God exhorts us to
~"love our enemies” (Matthew 5:44; Luke 6:17), he is urging us to reach
out to them in love, giving‘of ocurselves in order to possess or win them
for the Kingdom of God with the same emphasis that is found in the Great
Cormission of.Matthew 98:18-21. God’s special kind of loving can also
then be applied to'the verb in John 3:16 which speaks concerning Ged's
loving all the world. Note, however, +hat unlike the use of the noun in
Scriﬁt;fe, the verb fOIHHlYaWéUQIS also used of the sinful kind of loving
which the ungodiy world expresses. One example is found in Luke 11:43
when it warns, "Woe unto the Pharisees' For ye love (aYG“éUD the upper-
most. seats in theVSynagogues and greetings in the market place...” Here
too the Pharlsees wefe g1v1ng of themselves in order te possess, but not
for God and his causey rather for themselves and their own glory Care
should be applied in conmection with possible translations of(YY@Wém
outside Scripture (Homer,.Plate, Aristophanes and others as noted on
page eighteen of this fhesis), since pagan‘wrifings obviously would not
contain fhe'wealth of "heavenly” thought found in the Scripture when God
is speaking of Christians and their leving.

It is that God.filled definition of love concerning which God
the Holy‘Spirit moved the writers to speak. Let us remember that God’s

' /

>
special kind of #GYuTn.love” is that perfect love which is only present

in human beings when the Holy Spirit is creating or strengthening faith.
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C) A Study of the Usage of the Words ayawn and aYaﬂéw When

Penned By the New Testament Writers

Elthough no great hidden meaning can or should be.forced
upon. Scripture due to the number of times a specific word is used

' e , / /o,
by specific writers, the usage of the words &yaﬂn and ayuwauxln

the New Testament-canon -sheds llght on the study at hand.f One notes. S

after searchlng a concordance 32 "of the Bible thats

_the~verb is more frequent than the noun, of which there are no
occurrences at all in Mark, Acts, Titus, James, or I and II Peter.
Distribution among the users of the term is approximately as
follows; Jesus, ten per cent; Paul, twenty-eight per cent; John
(Gospel and three letters), thirty-three per cent; sub-Paulines

- (Ephesians and the Pastorals), thirteen per cent; and the remain-
der, sixteen per cent. It is thus significant that John, who
accounts for ome tenth of the New Testament, provides one third

- of the references to love. 33

Substantiating in part the study set forth in the previous section of

this paper, the Interpreter’s Dictionary continues:

The great New Testament word for “love”™ is &Yéﬂn; the ad-
- jective is &YQJrnTos. d1110 cccurs only once in James 4i4
("friendship with world;” of. Romans 8:7; I John 2: 15). The
.usual verb is ayaﬂ&u) less common is $i1AeEw o 5 s
It is doubtful if any distinction should be made between these
verbs (cE. Matthew 23:6 and Luke 11:43; John 3: 35/and 5:20,
11:3,5; 19:26 and 20:2; 21:15-17). Originally &YGmwn seems to
have meant ”satisfaction,” “sympathy,” or a hospitable splrlt”

32James Strong, Strong’s Exhaustive Concordance of the Bible,
p 637-639.

33@. Johnston, Op. Cit., p 168.

24
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whereas the commonergy1A{;~denotes the affection of friend or
of kinsman; each denotes painless love. Contrasted with both
is Eﬁws,_which denotes sexual desire, passionate aspiration,

" sensual longing. Despite the use of epus in philosophical
discussion for "upward longing to the eternal and divine,” New
Testament writers avoid the WOId->AYaﬂT1 (the noun) is almost
never found in pre-Christian Greek (one example in the_Berlin
Papyrus 1869), but it occurs some twenty times in the LXX for
the Hebrew lﬂi_‘{

Several comments are in place at this point in regard to. the above
thoughts. Although the quotation expresses another meaning for the

' /
word &YdﬂTl”originally," the lack of sufficient pre-Christian ex-

amples as proof would seem to imply a lack of documented evidence to

uphold that theory. As has been shown, Scripture does not substan-
tiate any conteﬁtién foi‘aﬁy other.”original” meaning than that
cited in the previous section of this paper. Secondly, a variety'of
thoughts and conclusions.come to ﬁind'in light of the remarks noted
above concerning a distinction between the-verngpy%ém and aywxnéw .

A number of conclusions. could be made. One could coneclude, as the

Interpreter’s Dictionary does, that ”it is doubtful if any distinction

should be made betweén these verbs.” On the basis of the few examples
cited, this might seem t§ be a correct statement. Howevér, as has
been noted in the previous gections. of this study, the overall usage
of the words in the context of Scripture usually offers a primary
meaning of the Greek words which is a more specific and distinctive
_meéning; a meaning truly wortﬁy of definition number one in a diction-
ary. Exceptions to the general rule are then truly limited exceptions

to the generally accepted meaning of the word in question.

341pid., p 169.
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An explanation is then in place in connection with the examples
cited. Contending to uphold the previous section of this paper,'

one could conclude that the Gospsl writers were confused temporarily
in their use of the word at that point in their writing in much the
same way one might misspeak supplying a smiliar word for another

but in a context that doesn’t fit that word. Such a conclusion
would obviously offer great problems in connection with the doctrines

of inspiration and God. To contend for that explanation, one would

also be forced to conclude in the light of Scripture (IT Petef 1:21;
II Timothy‘3:16; I Corinthians 2:13) that the Holy Ghost who guided
the writers was also confused and in error when he inspired the writ-
ers in their writings. A more acceptable explanation is that there
is indeed a distinctive, pfimary meaning for each of the words,&ywxné@
and. ¢;x£@. However, God for His own reason speaks of the Father’s
"love” for the Son in John 3:35 with the term %ryan&zg'while on the
other hand speaks of the same Father’s love for ﬁis Son with the word
¢1xéh in John 5:20. John 5:20 by ne means lessens the intensity
and purpose of the Father’s perfect love nor is Jesus by any means
questioning his Father’s love for him. God is merely using the word
¢1Ag@- to express a relationsﬁip which does exist between the Father
and the Son, a relationship expressing a love not differing in in-
tensity and thereby inferior, but rather a love with a different ob-
jective in this context. Cancerning this same point, Luke 11:43 also
shows that the word Eyawém as well as qn)\e{w can be used on

occasion by the Holy Spirit to speak of the intense sinful desires of
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the evil minded Pharisees as they strove to possess ever greater
glory for themselves. The Holy Spirit isn't limited by the restraints
which the mortal mind would force upon our words of communication.
While it is extremely iﬁportant to note the context of a word
in Scripture when dete;mining the message which God is conveying in
the printed word, it is finally God who can and does_éffer limited
exceptions to the general meanings of words. Thus the hermeneutical
prinqiple is again upheld which proclaims that the primary meaning of
a w;;d-is to be uééd fg iﬁterpref VScfiptﬁreiﬁnléss £herc0nfeit éf R
the word in ité specific verse and chaptef or in the context of clear
‘teachings in the remainder of Scripture dictates some other usage.
With .those thoughts in mind, &yo{wn and &yam{w will now
be investigated as they appear in the various New Testament contexts
to détermine‘if the,cohtexts uphold the definition advanced in the
previous section of this paper. To:pursue that question, the follow-

ing outline will be followed:

The usage of the words 3-'yo{1rn and Gygodw !

1) in the Synoptic Gospels;
2) in the writings of John;
3) 1in the Pauline writings; and finally

4) in the remaining epistles of Scripture.
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1} The Usage of the Words O)t“(o{ﬂﬂ and &Yaﬂo{w in the Synoptic Gospels

The Synoptic Cospels use the words &Yo{'ffn and o{qu{w a
total of only twicé as a noun and twenty~three times in its verb form.

Matthew’s.Gospel35 uses these words numerous times when recording the

"Seiﬁ;n‘ohlthe'Mountrin'éhaptérs five through seven. That sermon con- "~

tains mumerous words spoken by Jesus tp»believers concerning the liv-
ing of their faith to the glory of God. Among them one finds the
following passages.:
Ye have heard that it hath been said, ’Thou shalt LOVE (verb) thy
neighbor and hate thine enemy.’ But I say unto you, IOVE (verb)
your enemies, bless them that curse you,...For-if ye LOVE (verb)
them which LOVE (verb) you, what reward have ye? (verses 43,44,
Christ is here speaking concerning the everyday living of our love
in the world. We are to love one another for the purpose of winning
and keeping as our brothers and sisters in Christ not only those whom
we call ”friendgf but also those whom we might ciassify as "enemies.”
Tn this section as well as in Matthew 6:24 which speaks concerning

the inability of serving two masters (”either he will hate the one

and IOVE (verb) the other”), Matthew’s usage of the word conforms to

35The word ngﬂn appears only once in Matthew’s Gospel in Matthew

24:12. The verb form appears 7 times in Matthew 95:43,44,46;6:24;
29:19; 22:37,39.
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the concept of loving as the giving of oneself for the purpose; in
_ this case for the purpose of winning and keeping one’s own in thé
bond of Christian unity. This is also seen when Matthew gpeaks in a
similar manner in chapter nineteen verse nineteen ("thou ghalt IOVE
(verb) thy neighbor as thyself”), chapter fwenty-two verse thirty-
seven (”thou shalt LOVE (verb) the Lord thy God with...”) and
éhapter twenty-four #erse twelve where Matthew uses the noun form to
Vrtellkusrﬁhat inrther;ast daysrof this world’s history, “the LOVE
{noun) of manyjshall wax cold.” It is also interestinéréernéfe in
Matthew’s Gospel, that he twice uses the word¢1j\£w when reproving
the. Pharisees who "LOVE to pray standing in the synagogues and in the
cornef'of”the étréetﬁfland myho LOVE the uppermost rooms at feasts”
(23:6). - The Pharisée's #1oye” is something quite different in moti-
vatioh and purpose from that which the Christian should be living.
Mark was moved by fhe Holy Spirit‘té .use the wordﬂayan&@
'»only five times with the noun form never occurring. The verb form‘
appeafs in Mark 12:30.31 and twice in verse thirty-three with one
isolated.occurrence in Mark 10:21. Mark chapter ten records in the
context of the verb aywyném the account of the rich man who voiced
the questions ”Good Master, what shall I do that I may inherit eter-
ﬁal 1ife?” (verse seventeen). After summarizing the law, Jesus
heard the man reépond, "Master, all these have I observed from my
youth” (verse twenty). Offering an insight into Jesus’ heart, the
Holy Spirit records through the hand of Mark, "Jesus beholding him

LOVED (verb) him.and said...” (verse twenty-one). Jesus loved him.




Jesus reached out to him through the words which he then spoke,
That love had a purpose. His purpose was winning this man for his
heavenly kingdom.. Jesus said: "One thing thou lackest: go thy way,
sell whatsoever thou hast and give to the poor and thou shalt have
treasure in heaven: And come, take up the cross and follow me”
‘(verse‘twenty-one);
The only other occurrences in Mark appear in chapter twelve
vergses thirty through thirty.three.. When spesking with a scribe
concefning the "first commandment'of all” Jesus said:
The first of all the commandments is, Hear, O Israel; the
Lord our God is one Lord: And thou shalt LOVE (verb) the Lord
thy God with all. thy heart and with all thy soul and with all
thy mind and:with all thy strength: this is the first command.-
ment. And the second is like, namely, this, Thou shalt LOVE
(verb) thy neighbor as thyself. There is none other command«
ment greater than these. .

Catching the weight of Jesus”’ words, the scribe responded, ”...there

is one God,...to IOVE (verb) him with all the heart,...and to LOVE

(verb) his neighbor as himself, is more than all whole burnt offer-

30

ings and sacrifices” (verse thirty-three). The Holy Spirit uses the

same word ﬁwqxﬂéw when recording the words which the man used to

summarize Jesus’ words. One could presume that the man was merely a

good listenef and parroted the words of Jesus. But in light of

Jesus’ respornse ("Thdu art not far from the Xingdom of God,”

verse thirty-four), the Holy Spirit is revealing that the process of

bringing this man to faith in Jesus as his Savior was beginning to

take place in his heart.
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Luke’s use of the words under consideration is slightly more
extensive. The noun form appears once in Luke 11:42. Here Jesus
warns, "Woe uﬁto you, Pharisees! For ye tithe mint and rue and all
manner of herbs.and pass over judgment and the LOVE (noun) of God:
these ought ve to have done and not to leave the other undone.” The
love which has its source and perfect example in Jesus and has the
purpose of winhing souls for eternity is a love not found in the mind
or heart of the Pharisées. The verb form appears thirteen times in
vLuk;;s wrifiﬁgéwsﬁ .dﬁépfe¥ éévénrrecéfds foufrinmone chapfer. rLuké
seven verse five speaks of the love of the centurion who ”LOVETH
(verb) our nation and hath built us a synagogue.” Verse forty~two
’speaké of the creditor who'forgave two debtors, one with a large debt.
and anothé; with‘a smailer debt, concerning: whom Jesus aské, "Tell
me, therefore, which of them will LOVE (verb) him most?” Applying
the obvioﬁs answer to the e#ent before them, Jesus saild concerning
the woman ancinting hisffeet, "Her sins, which are many, are for-
given; for shé IOVED (verb) much: but to whom little is forgiven,
-the same IOVETH (verb) little” (verse forty-seven). In each of these
examples, thelr love expressed itself toward others in a very out-
ward manner and with a very definite pﬁrpose corresponding with the

use of the words in the previous examples.

36The thirteen occurrences in Luke are 6:27, 32 (four), 35; 7:5,
42, 47 (twice); 10:27; 11:43; 16:13.
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While speaking concerning “loving” your enemies {verse
twenty-seven and thirty-five), Jesus said in chapter six verse
“thirty.two, "If yé LOVE (verb) them which IOVE (wverb) you, what
thank have ye? for sinners also LOVE (verb) those that LOVE (verb)

“ them.” Believers and unbelievers alike can express love (aYﬂﬂéuﬂ
for others in this world. Their love in both cases expresses itself
in some mamner toward others with a meéning or purpose although the
Wmot%yation inrthergasergf the"fgrmerrésrquite"diffe:enﬁrfromlthe
latter. Although the motivation is different and, as a result, the
value of the love before God is just obﬁdsite one from the other, the
concept of the Word%bqu{m in all four examples in this verse re-
‘mains the same. |

The book of Acts penned by the writer Luke never records
either the noun or verb.form. No-sbecial meaning can be drawn
from that fact cher:than that the Holy.Spirit didn’t offer the occa-
sion or move luke to use those specific words in. the book of Acts.

‘It-is,clear, therefore, that the concept of the wordsa\q!ﬁn
and quxﬁéw is used in a similar manner in the Synoptic Gospels.b

God’s love causes him to reach out to a world lost in sin
with the aim of saving mankind. God sets that love before the eyes
of his people as an example to be emulated in their dealings with
friend and foe for the purposé of winning or keeping them for him.

Let us now compare that fact with John’s Gospel and epistles.
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2) The Usage of the Woxds &ya/wn and &ymo{m in ‘the Writing of John
(the Gospel of John, I John, II John, III John and Revelation)
It is very easy to understand why John has been referred to as
”the Apostle of love.”37 He uses the Greekbwords under study more
_frequently than all the other Gospel writers.38 The Apostle John
speaks at length concerning the love which God has for his people and
the love which we as his chilcren in furn shculd have toward God and
one anotherr It is a love which in all ceses involves giving of one-

self as we desire to remain in communion with the Lord and with

¥Nygren, Op. Cit., p 147.
38The Gospel writer uses the noun and verb form in his writings in
the following locations:
a) the Gospel noun forms --7 occurrences:5:42; 13:35; 15:9, 10
(twice), 13; 17:26
verb forms <34 occurrences: 3:16, 19,35; 8:42; 10:17;
11:5; 12:43; lS:l.(twice), 23, 34 (three);
14:15, 21 (four), 23 (twice), 24, 26,31;
15:9 (twice), 12 (twice), 17; 17:23, 24,
26; 19:26; 21:7, 20
b) I John: noun forms ~ 18 occurrences: 2:5, 15; 3:1, 16, 17;
: 4:7, 8, 9, 10, 12, 16 (three), 17 18

(three -5 2 3
verb forms - 28 occurrences‘ 2 10, 15 (twice); 3:10,
11, 14 (twice), 23 4:7 (tw1ce), 8

10 (twice), 11 (twice), 19 (twice), 20
(three), 21 (twice); 5:1 (twice),
(twice)
c) II John: noun forms - 2 occurrences: verse 3, verse 6
verb forms - 2 occurrences: verse 1, verse S
d) III John: noun forms - occurs once: verse 6 (KJV - “Charity”)
verb forms - occurs once: verse one
e) Revelation:noun forms - occurs once: Rev, 2:19 (KJV -”Charity”)
verb forms - Ffour occvsrences:1:5; 3:9; 12:11; 20:9
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one another. This “giving of oneself” is our living a sanctified
life through the power which God ﬁas given us through the Hely Spirit
working in us through the'Wbrd and Sacraments. When reproving the
Jews who sought the ooportunlty “to kill Him, Jesus proclalmed himself
to be the Son of God and declared that they "have not the LOVE (noun)
of God in” (John 5:42) them. Speaking to like-minded people, Jesus
 added, ”If God were your Father, ye woﬁld 10VE (verb) me” (John 8:42).
v Expre351ng hlS oneness W1th hlS Father as he w1111ngly sacrificed hime
gelf that we might be his own, Jesus proclalmed ”Therefore doth my -
Father LDVE (verb) me, because 1 lay down my life, that I might take
it again” -(John 10:17) and again in John 14:31, "that the world may
¥know that I IOVE (verb) the Father and as the Father ga&e me commanda-
ment, even se I do”. That great love was also expressed in the world
when he reminds us thaf "Greater IOVE (noun)'hath no man than this,
that a man lay dowﬁ hig life fer hie friends” (John 15:13). That kind
of giving for us that we might be his ewn is then ours to emulate as
| he tells us to #IOVE (verb) one another” (John 13:34, 35; 15:12, 17).
Our love for Jesus involves hearing and obeying; "If ye LOVE (verb)
me, keep my commandments” (John 14:15) and “If a man LOVES (verb) me,
he will keep my words” (John 14:23), ”Continue ye in mf'LOVE”(noun)
(John lS:é).

Johﬁ's use of the words aya/ﬂn and &Yocﬂot/w can clearly be
seen in reading the epistle of I John. In I John, the noun form appears
18 times and the verb form, twenty-eight times, more than any other

book of the Bible. John writes using the noun form, "whoso keepeth his
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word, in him verily is the LOVE (noun) of God perfected: hereby know
we that we are in him” (2:5). A mark of the Christian’s fellowship in
Christ is the obedience of Christ’s commandments. Whoever is a doer
‘of God’s Word has experienced the motivating power of God’s love in
his heart and is expressing that love for God with his life. Liv-
ing our love for God excludes making the world and its concerns more
important than our Ged. »#1OVE. (verb) not the world, neither the things
that are in the wbrld;,if any man lOVE”(vérb) the world, the IOVE (noﬁn)rw
- of the Father is not in him” (2:15). As the children of God who love
the ﬁdrd above all else (Exodus 20:3-6; Matthew 22:37), we are motiva-
ted by his_lové<for us to-live in love. As John reminds us, “Behold,
- what manner of LOVE (noﬁn) the Father hath bestowed upon us, that we
should be called thé sons of God” (3:1). What our love for God
should be is seen in verse sixteen and seventeen where the Holy Spirit
offers us the picture of Ged’s 1o§e and then exhorts us to emulate that
love in our life with the words:
‘Hereby perceive we the IOVE (noun) of God, because he laid down
his life for us: And we ought to lay down our lives for the
brethren. But whosoever hath this world’s goods and seeth his
brother have need and shutteth up his bowels of compassion: from
him, how dwelleth the LOVE (noun) of God in him? (3:16-17)
And again in chapter four:
Beloved, let us LOVE (verb) one another: for IOVE (noun) is of
God; and every one that LOVETH (verb) is born of God and knoweth
God. He that LOVETH (verb) not knoweth not God; for God is LOVE
(noun)s. In this was manifested the LOVE (noun) of God toward us,
because that God sent His only begotten Son into the world, that
we might live through Him. Herein is LOVE (noun), not that we
LOVED (verb) God, but that He LOVED (verb) us and sent His Son

to be the propitiation for our sins. Beloved, if God so LOVED
(verb) us, we ought also to LOVE (verb) one another. No man
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hath seen God at any time. If we LOVE (verb) one another, God
dwelleth in us and his IOVE (noun) is perfected in us. (417.12)

The same concept of love expressed in the Greek words &ywxw&u
mmi&yénwlshines forth brightly in John’s writings. They are words
which describe God’s reaching out to us through the suffering, death and
resurrection of our Savior, as well as his constant watching over us
physically and spiritually. His love has as its purpese his desire to
unite a world of sinners With him-thrqugh the blood of éhrist that we
might live for him in time and live with him throughout all eternity.
That'IBVe which he first showered upon us that we might be his own ig &
love wﬁich is.to serve as out motivation for Christian love and service
for him. His love motivates.us and gives purpose and meaning to our lives
as we do all to the glory of our Heavenly Father. This is the love that
John expresses through his writings. This is the love which the Christian
should emulate and. which the unbeliever lacks in regard to motivation and
purpose. And.flnally, 1t is this concept which unites all four Gospels
as they write under the guldance of the Holy Spirit concerning Christian
love with one united heart and voice! Even I John 2.15 fits this under-
standing.of God;s aYéTH)-love where we hear Jesus urging us not to give
of outselves for the purpocse of-espbusing-the world’s godless aims. In
that sense God tells us ”Love not the world.” _Rather the Christian gives
of himself in this world to win sinful mankind for heaven.

A brief note might be added at this point concerning the "problem”
which some scholars have noted.between love of which the Synoptic writers
speak and the love of which John speaks. .Nyg:en for instance is quite
disappointed with John's failure to speak concerning a kind of Christian

love referred to by the Synoptic writers:
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which includes specifically love also for those classified as “enemies.”

Nygren writes:

Of love to enemies there is no longer anything said at all. This
clearly means that neighborly love has lost something of the mean.
ing it has in the Synoptie Gospels, where love to enemies 1is
meither an arbitvury addition to the demand for neighborly love

nor an incidental sharpening of it, but an essential and in-
separable feature of Christian love. Here, then we have a rep-
etition of the peculiar duality of the Johannineidea of love.

That which from one point of view represents an enhancement of the
idea of Agape appears from another point of view to constitute a
~danger o it. Just because love in John is limited to the narrow-
er circle of 7the brethren;ﬁ it is able to.develop a far greater
‘warmth and intimacéy than it otherwise could; but this limitation -
involves for Christian love the risk of losing its original un-
motivated character and of being restricted to the brethren to the
exclusion of outsiders and enemies.

As has been noted.previously and as is commonly accepted, drawing
conclusions‘from silence makes for even gréater prdblems many of which
are not based on reality.' Ac¢epting'Nygren's logic would be-as fool-
ish as a husband or wife assuming that their mate doésn't love them
any"more simply because they didn’t héar those words from thg lips of
their mate in the hours éfvone particﬁlar day. Since John nowhere in
his writingvrefutes the God;given‘directive to "love your enemie;,"
one is much safer in assuming that John simply was not moved tg touch
on that particular aspect of Christian love as the Holy Spirit guided
him to.do his writing. Thus an apparent ”problem” with John proves

to be more of a "problem” in the mind of Nygren and like-minded

crifics rather than real ™problems” in the pages of God’s Word!

3\ygren, Op. Cit., p 154
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. _ p ‘
3) The Usage of the Words dyamn and %L'Yd.wo{w in the Pauline Writings

Paul's use of the words Txyo{wném and ﬁyuﬂém 41 is evident

- in all of the thirteen epistles generally credited to the hand'of Paul
with the exception of +he book of Titus where only the noun form appears.
The-noun form is ﬁsed seventy-three times in all thirteen books, while
the veib from is used thirty-four times_in eight of the thirteen
epistles, no examples beiné found in Phiiipbians, I Timothy, Titus and
Philemon. ‘Aé‘was noted previously, no special significance can be
placed upon fhe_absénce of theée words‘iﬁ specific. epistles. _The Holy
-»Spirit'simpiy did not move Paul: to use that word in the context of

specific epistles.

4OPaul's use of ‘the noun form qufﬂn, 73 occocurrences:
Romans 5:5,8; 8:35, 39; 12 9; 138:10 (tw1ce) 14 45 (KJV - “Charit-
ably”); 15:30
I Corinthians 4:21; 8:1 (KJV ' "Charlty") 13 (A1l “Charity”):
8,4 (twice), 8, 13 (twice); 14:l (”Charlty”) 16:14 (”Charlty”),
16%24
II Corinthians 2:4, 8; 5:14; 6:6; 8:7, 8,24; 13:11, 14
Galatians 5:6, 13, 22.
Ephesians 1: 4 15; 2:4; 3:17, 19; 4:2, 15, 16; 5:2; 6:23.
Philippians 1:9, 17; 2:1, 2.
Colossians 1:4, 8; 2:2; 3 14 (7Charity”)
I Thessalonlans 1:3; 3:6 (“Charity~”), 12; 5:8, 13
II Thessalonians 1:3 (“Charity”); 2:10; 3:9
I Timothy 1:5 (”Charity”); 1l:14; 2:15 (”Charlty”) 4: 12 ("Charity”);
8:11;
II Tlmothy 1:7, ‘3 2: 22 ("Charity”); 3:12 ("Charity”)
Titus 2:2 (”Charlty”)
Philemon verses 5,7,9

41Continued on page 39
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When reading in the epistles of Paul, one notes no variation
from the definition of:&yé%71 advanced earlier in this study.
Paul’s use of the word is cénsistent with that set forth in the
Synoptic Gospels and: the writings of John. The epistle to the Romans
sérveé as our example. Paul writes concerning the changeless love
which God has for us when he reminds us that “the LOVE (noun) of God
is éhed abroad in qdr hearts by the Holy Spirit who has been given
unto us” (ch. 5:15)... and that “Cod commendeth his LOVE (noun) toa-
- wﬁrd;ﬁs; in that, while we wefe'yet sinners, Christ died for us” —
(ch. 5:3).: Offering us hope and-confidence,'the Holy Spirit caused
- Paul to. consider fhé:Question,A”What shéll geparate us from the IOVE
 (noun) 6f Christ?” (ch. 8:35), that is, from Christ’s changeless and
pé;fect-iove for us. After enumerating several possibilities, the.

Holy Spirit then provides the comforting answer,

41Paul's use of the verb fonngyuﬂéw : 34 occurrences:

Romans- 8:28, 87; 9:13; 9:25 (twice - KJV "beloved”); 13:8 (twice),9
I Corinthians 2:9;.8:3

IT Corinthians 9:7; 11:11; 12:15 (twice):

Galatians 2:20; 5:14. ’ '

Ephsians 1:6 (KJV - “beloved”); 2:4; 5:2,24, 25 (twice), 28 (three),
33; 6:24

Philippians: None

Colossians 3:12 (KJV - "beloved”); 3:19

II Thessalonians 1:4 (KJV - “beloved”); 4:9
II Thessalonians 2:13 (KJV -~ "beloved”); 2:16
I Timothy: None ’

II Timothy: 4:8, 10

Tituss: None

Philemon: None



Tn all these things we are more than conquerors through him
that LOVED (verb) us; for I am persuaded, that neither death,
nor life, nor angels, nor principalities, nor powers, nor things
present, nor things to come, nor height, nor depth, nor any
other creature, shall be able to separate us from the LOVE
(noun) of God, which is in Christ Jesus our Lord (8:37-39).

Christ reéched‘out to us while we were dead in our sins. He offered
himself for us on his cross, purchasing our salvation and now keeps
us as his own for time and eternity through the gracious working of
his Holy Spirit. That is the love of which Paul writes in his de=-
. seviption of love-in chapter twelve. Paul writes:.
‘Let IOVE (noun) be without dissimulation. Abhor that which is
evil; cleave to that which is good. Be kindly affectioned one:
to another with brotherly love; in honour preferring one another;
not slothful in business; fervent in spirit; serving thg Lord;
rejoicing in hope; patient in tribulation; continuing instant
. in prayer; distributing to the necessity of saints; given to
hospitality. (ch. 12:9-13)

And again in chapter‘thirteen verse ten:

1OVE (noun) worketh no i1l to his neighbor: therefore LOVE
(noun) is the fulfilling of the law.

Luther describes the meaning of this thought most succinctly when he
wrote:

First of .all there is God’s Word. After it follows faith;

after faith, love; then love does every good work, for it does

no wrozg, indeed, it is the fulfilling of the law (Romans 13:

10).. ‘ :

Paul’s epistle to the Ephesians offers yet another beautiful

. picture of the love of God for us, a love which he would also see in

us as his children. Paul begins his epistle with words of encourage-

ment éoncerning our election as the children of God in Christ.

4zMartin Luther, Luther’s Works, “Babylonian Captivity of the Church,”
vol. 36, p 39.
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Clearly Paul paints for us a picture of God’s giving of himself for
the purpose of reuniting his fallen children with him, their merciful
" heavenly ?ather. Describing the‘first steps in his winning us for
eternity,:Paul writes, *“He hath chosen us in him before the found-
ation of the world, that we should be holy and without blame before
him in IOVE (noun)” (chapter one, verse four). That love which God
extended to his childreh affected the thoughts, words.and aotions of
Godfs‘peepleiesrtheyrettemptedrto live thei; 1ife to hie glory as
'hie‘chiidren, as well~as‘winning others.for'ChIist. As Paul writes,
”1 heard of yeur'faith in the Lord.Jeshehand IOVE (noun) unto all the
satnts" (chaeter one, verse fifteen). The Ephesians are urged con-
tinuaily to keep in mind:God’s 1o§e as a living example for their
-lovevtoward~God and one another asrpeul'writesﬁ

'Ged vﬁho 15 rleh in mercy,”forles gteat IOVE (noun) wherewith

He LOVED (verb) us, even when we were dead in sins, hath qulck-

ened us together with Christ (2:4.5).
Paul prayed for the spiritual welfare of the Ephe81ans. His prayer
was truly a good work bearing witness to the love which God had
placed in'his.heart. He asked for the Ephesians

that Christ.may dwell in your hearts by faith, that ye, being

rooted and grounded in IOVE (noun) may ...know the LOVE (noun)

of Christ, which passeth knowledge (3:17.19).
They were encouraged to live God’s kind of love in their dealings
with their fellow Christians when Ephesiane tells them to:

Speak the truth in IOVE (noun), growing up into him in all things,

who is the head, even Christ: from whom the whole body fitly
joined together and compacted by that which every joint supplieth,
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according to the effectual working in the measure of every
part, maketh increase of the body unto the edifying of itself
in 1I0VE (noun) (4:15<18) ... Walk in LOVE (noun) as Christ
also hath loved us and hath given himself for us an offering
and a sacrifice to God for a sweetsmelling savour (5:2) ...
Husbands, LOVE (verb) your wives, even as Christ also LOVED
(verb) the church and gave himself for it (5:25).

Paul was also guided by the Holy Spirit to write doncerning
the. characteristics of love in I Corinthians thirteen, a chapter
which will be considered in the following'section of this study.

'But whatever the verse mlght be in Paul’s writings, the usage of the

. words owo/mn and’ &Yomop,/m corresponds w1th that Wh:Lch is found
throughout theventire-New Testament. There is no evolutionary devel-
opment of those words evident in Scripture whlch would set the Synoptic
'Gospels, John or Paul at odds with one another. Our study merely

- offers further proof concernlng the unlty of Scripture as inspired

by the'selfsame Holy Spirit as He moved holy men of God to write.
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4) The Usage of the Words zYJﬂn amd-&#dﬂém)in the Remaining

Epistles of Scripture (Hebrews, James, I Peter, II Peter, Jude)

Only sixteen examples43 remain in Scripture for our consider-
‘ation in this section of Scripture. The writer to the Hebrews dis-
’ 'plays an understandlng of the concept of aydﬁnwwhlch 1s the same as
that found 1n ‘the rest of the New Testament. He- wrltes, “God is not
unrlghteouS‘to forget your work and labour of LOVE (noun), which ye
have showed toWard his name, in that ye have ministered to the saints
and do ministerhi(a;lo), And again:“

.'Letsus hold fast the'profession of our faith without wavering;
(for he is faithful that promised;) and let us consider one
another to- provoke unto LOVE {(noun) and to good works: not
forsaking the assembling of ourselves together, as the manner
of some is; but exhorting one another: And so much the more,
as ye see the day approaching (HebreWS 10 23.25).

Peter’s writings bear witness to that same usage of the words
> 7 )
oyomn and annéw . Peter encourages the suffering Christians to

whom he writes to continue on faithfiillly in their believing and its

fruits, their love for God and for one another.

The noun. form occurs six times: Hebrews 6:10; 10:24; II Peter 1:7
(KJV -"Charity”); Jude verses 2,12 (KJV-”Charlty”), 21; the verb
form occurs ten times in Hebrews 1:9; 12:6; James 1:12, 2:5, 8;

I Peter 1:8, 22; 2:17; 3:10; II Peter 2:15.
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Wherein ye greatly rejoice, though now for a season, if need be,
ye are in heaviness through manifold temptations: that the trial
of your faith, being much more precious than of gold that per-
isheth, though it be tried with fire, might be found unto praise
and honour and glory at the appearing of Jesus Christ: Whomn
having not seen, ye LOVE (verb)... seeing ye have purified your
souls in obeying the truth through the Spirit unto unfeigned
love of the brethren, see that ye LOVE (verb) one another with a
pure heart fervently (I Peter 1:6-8,22).
R genuine,'sincere, selfless love for others is what the Lord would
see demonstrated in the lives of his people as they live their lives
" to his QIOry and the furtherance of his Xingdom (confer also 2:il7;
: N ‘
3:10; II Peter 1:7). Ayanéw can on a few occasions be used when
referring to the selfish desires of the ungodly as they pursue their
godless ends. That can be seen when Peter voices a warning concerning
"cursed'children who have forsaken the right way and are gone astray,
following the way of Balaam the Son of Bosor, who LOVED (verb) the
wages of unrighteousness” (II Peter 2:15). The false propﬁets and
their misguidedbfollowers_expressed with . their lives a selfish desire
to pursue in their ignorance their godless ends to their own destruc-
tion. Again we note the gelfish dbjectives of the ungodly as they attempt
‘to satisfy their own self centered passions.
James was writing to a group of Christians who was suffering
under numerous_trials. Yet inspite of their suffering, James offered
them words of comfort and strength stressing the living of Christian

virtues such as joy, patience and faith. In that context, he tells

them,
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Blessed is the man that endureth temptation: for when he is
tried, he shall receive the crown of life, which the Lord hath
promised to them that LOVE (noun) him (James 1:12).
When speaking of false pride in regard to discrimination against
those who are of lowly means in life, James writes:
Hearken, my beloved brethren, hath not God chosen the poor of
this world rich in faith and heirs of the kingdom which he hath
promised to- them that love him?...If ye fulfil the royal law
according to the Scripture Thou shalt IOVE (verb) thy neighbor
as thyself, ye do well: but if ye have respect to persons, ye

commit. sin and are convinced of the law as transgressors.
(Jmmsz 5,80

While there are only three passages in the Epistle of James in which
the words under study are used, James is obv1ously concerned about the
Christian’s llfe lived in love toward God and his fellow man. It is
alsoﬁihteresting_to note thatAJames speaks in a manner very similar
to John concernlng the world John wrote:
“Love not the world, néither the thlngs that are in the world.
If any man love the world, the love of the Father is mnot in
him (I John 2:15).
In e similar tomne,. James wrote by the Spirit’s guidance:
Ye:adulterers and adulteresses, know ye not that the friendship
of the world is emmity with God? Whosoever therefore will be a
frlend of the world is the enemy of God (James 4:4).
James obviously understands the respon31b111ty of the Christian
" living in response to God’s great love. Although he had not
h@en given the opportunity to use the word directly, he surely speaks
concerning the kind of concerns that would interest those who were

attempting by God’s grace to live their life in leve toward God and

their fellow man.
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A concluding word might also be said about the three
remaining cccurrences of the houn as they appear in the writings -
of Jude. Jude uses the noun form on three occasions, never using
the verb form. Jude began his message with the words, “Mercy unto
you and peace and LOVE (noun), be multiplied” (Jude 2). The epistle
was written in order to encourage Chrigtians to "contend for the faith
which was once delivered unto the saints”<(yerse three). In keeping
with thét aim, Jude warns them of spiritual danger:

' Woe unto them! for they have gone in the way of Cain and ran

. greedily after the error of Balaam for reward and perished in

the gainsaying of Core. These are spots in your feagts of
CHARITY (noun), when they feast with you, feeding themselves with
fear: clouds they are without water, carried about of winds; trees
whose fruits withereth, without fruit, twice dead, plucked up by
the roots;... (verses eleven and-twelve).

Concerning theg”feasts of charity” referenced to in Jude, the follow-
ing thoughts are in order:

. THE AGAPE . (is) the name commonly used to denote the ’love feasts’
of the early Christians, the meals provided by church members for
religious fellowship and especially for charity to the poor and
the widows of the Christian community. The custom. derives from
the earliest days of the church and may well be rooted in the
common meals of Jesus with his disciples, or in such instances of
his ministry as the feeding of the multitude (Mark 6:34-44;

- 8:1-9 and parallels)...By the middle of the second century, the
agape meal for fellowship and charity, generally held in the after-
noon or evening, had been definitely separated from association
with the sacramental rite-of the Lord’s Supper or Eucharist. The
only reference in the NT to the agape in this distinct sense is in
Jude 12 (with which one should compare the variant reading &nérals
-EY&%uls © . in a parallel passage of I1 Peter 2:13). The
technical use of the term ”"agape” for these meals is attested by
Clement of Alexandria (The Instructor IT.1ff) and in Tert. Apol.
39:16: "Our supper is called “love” (dilectic) by the Greeks.”
Clement also applies to the agape the Pauline title "lord’s
Supper” (The Instructor 112.33); and the same designation for the
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agape occurs in the Latin and Coptic versions of Hippolytus”’
Bpostolic Tradition 26.5.

The words of Jude echo the same warning as that of Paul in I Corin;
thians 11:17ff. where Paul reproves the Corinthians for an improper
celebfation of the Loxd’s Supﬁer and the fellowship meal.which pre-
ceeded it; Paul is no doubt referring to the same kind of meal spoken
Qf in Jude which Was-éatén by the early Christians in connection with
their worship.services. The meal was an opportunity go express and

S

,foster,Christiénmlove for one another within the family of believers.

Hence, the-fitle, 7love feast” (NIV)45'or "feasts of charity” (KIV)
are fitting'titles. ) |

| In fhe'examples cited from the books of Hebreﬁs, James, Peter
and qudé;ithe use of the‘woids in question for the most’part_supportsr,
therusﬁal mééning and usage ascribed tp the words thréughout the other
'portionsiof the New Testamenf pré&iously studied. I1 Peter 2ild offersk
what might be referred to as somewhat. of an unusual exceptibn. As has
been hoted above, the ?éursed children...lovéd thg wages of ﬁnrighteous-
ness.”'.The concept found in the woxtlayéfn1is stiil evident in that
they wére giving of themselves in ordgr to possess something. Unlike
the majority of examples‘bne could cite using the word: éyém71, the
moursed children” were not working for the glory of God, but for their
own godless ends. Basically; however, Jude, Peter and James are speak-

ing of the same kind of love which Paul and John as well as the Synoptic

Gospel writers were moved to write by the guidance of the Holy Spirit.

44M.H. Shepherd Jr., The Interpreter’s Dictionary of the Bible, Vol. 1:
"The Agape.” I,ed. G.A. Butterick, p 53-54.

4SGingrich, Op Cit., p 6.
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Summary: In this portion of my study, I have endeavored to search

Scripture with the pufpose of defining more precisely the
concepts advanced in a more general manner previously in this paper.

; have noted that not'every book or writer has expressed all that

there ié to know concerning love. Specifically, the absence of the

words "love your enemy” (not in ﬁhe sense of being pleased with their
sin, butfrathér wifh the iﬁtent of winning them from sin) in John’s
 writing serves as an example. Yet when the Word of God is studied

Taé aﬂ iﬁspired”ﬁﬁit' prodﬁced iﬁrﬁfitten form under the gﬁi&aﬁcéwdf

the,samé Holy Spirit, then specific ‘eonclusions can be reached con-

cerning the beautiful and wondrous concept which God has created in
the word'gﬁq{@n .. On the basis of our study uﬁdertaken from that

- point 6f1view, the following conclusions can be advanced:.

i)'The Greek-word:§Yénn‘ is-a word.by meansvof’which God’s perfect

‘ and eternal kin& of love is eXpreséed.

2) §y§7”1 expresses a conéept‘which‘has no connection with the
pollﬁted'ioveawhich,was known in the Greek speaking world at that
time.

3) 3yé}7i is virtually a technical term which the Holy Spirit filléd
with his own heavenly meaning which can be more deeply appreciated
by human reason when viewed in the light of Scripture as a united
whole.

4) ;Y&GTI expresses God’s “feelings” toward man as well as his

actions.




49

5) God’'s éyJ}r)is extended with the definite purpose of offering
to mankind the very best which God has to offer; namely, perfect
fellowship with God. |

8) God’s 'Eyé%wy was translated from feelings toward mankind into
actions when in eternity he conceived the plan for our salvation
and then in time sent his Son to be our Savior. That love is still
evident to us as we hear him calling additional members into the

" family pf believers through faith in Jesus Christ.

77) Géﬁ'é: &Qw{ﬁn alové is further‘evident in the'relationsﬁip which
.exists within the Gpdhead,‘specifiéaliy between the Father and
'the»Son as if finds clear expression in Scripture.

8) God’s loﬁevfor mankind. is further preséntéd in Scripfure as a
pattern to be emulated by God’s people in time as they strive by
God’s grace to lead fheir Tives to his glory.

9)'God’Svayé%wyisJnot,foﬁnd‘in the h;att of man by nature.. As with all
'éther Christian virtues, it.ﬁust be created within man’s heart
through theonrking of.the Holy Spirit through the means of grace.

10) God’s ay&}q1 -love is to be evidént in our relationéhips with
others in our world whether they are members of the family of
believers or unbelievers as well as toward those that are one’s
enemies; and finally, _

'11) In what proves to be the exception rather than the rule, the.

' , . > . .
concept evident in the verb form ayoarmaw is used on occasion by
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the Holy Spirit when referring to the strong desires of the godless.
In those few cases in question, the context proves that the emétions,
motivatiéns and purposes are not in keeping with God’s desires.
With those thoughts in mind, let us consider I Corinthians 13,
Wﬁich offers. a further insight into.the qualities of God’s great love,
qualities whiéh he desires to see expreésed and lived in our lives as

his people.




