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In 1890 ﬁhe dlrector of census could announce that ‘"theéé”één haﬁdly‘be

uald to be a fr@ﬁtier llne"1 in the United States. The elements of frontier
 11fe whlch shaped rellgion on’ the frontier vanlshed as life became more and .
more organlaed and moderno‘ But we flnd elements that marked the rellglon of the
,ffrontier still thriv1ng‘1n religion todaye ,Nlnety years after the officials
“"‘éf the Untied States considered the; frontier life at an end, the elements of

frontler rellglon stlll ex;z_st°

e find these froevler rellgious elements ev1dent in the Lutheran Charismatic

*Renewallamcng pastoreband parlshoners from the Lutheran Church - Mlssouri Synode
iIn etudylng the Lutheran Charlsmetlc men and thelr movement the questlon arises
c‘as to ‘how come there are many utrlklng parallels between frontier rellglon and ;
}ethe‘Charlsmatlc movement?. Does the Lutheran Charlsmatlc Renewal we see today have
3~its roots in frentler rellglon? Or has the Lutheran Charlsmatlc movement
G emefely'ae§eloped like frontier religion? This paper will endeavor to determine
";;what; if any, cennection there is between the Lutheran Charismatic Renewal and

, frontier religion. The area of specific interest will bebthe Charismatic Renewal
‘:among men formerlyvfrom or presently in the Lutheran Church - Missouri

Synod (IC-MS).

Elements of Frontier Religion

Thoughts of the frontier in America remind us of the sparse population
and the hard, sométimes cruel life people lived. To serve such a spread.-~out

population the eircuit rider came into being. That rugged man, most often

unmarried, who spent most of his non-preaching and teaching time in the saddle.
The circuit pastor could preach an average of twenty to thirty sermons a week while
covering a citcuit which took four to five weeks to cover,2 The Methodists were

{;\ most successful with the circuit pastor method of religion. Baptists and

1
Ray Allen Billington, "The Westward Movement," The Encyclopedia Americana,
.(New York: Americana Corporation, 1972), p. 676.

William Warren Sweet, The Story of Religion in America, (New York: Harper
and Brothers, 1839), p. 316.
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‘Presbyterians also emp&oyed cmrcult pastors with some degree of success. Yet

“the novel idea of rellglon carried on through circuit pastors is not the element

oy

most notlceamle in Lutheran Charlsmat;c Renewal.

~ Religious elements of the frontler still existing today in religion come

1from a development in frontier religion which beganyin 1880 and remained in

k popular practice until 1845, The nmovement is the camp-meeting which dominated

many aspects of frontier religion and life. The campumeeting was held annuallyA

;‘ for one week usually 1n autumn after the harvest and was attended by almost évery
. person in a glven reg;on of the frontier. Men, women,and children came from
f*~:emote spots iﬁ‘the wilderness to live in tents for a week with their

J "neighbors" fbr the sake of religions. In such a setting'religion took on some

" marked characteristicse Let us examine these chgracteristics and see how they

 lock in contemporary Lutheran Charismatic religion.

. . ' )
The camp-meeting depended greatly upon the evangelist or preacher. He was
a man of strong character and usually carried himself in a way that demended

respéct from‘othersa Yet he was often from the common, less educated variety

. of people found on the frontier. The main concCern of the frontier minister was

to convert the individuals before him.,,3 Many other eleménts normally associated
with the ministry like instruction in doctrine and in-depth Bible study were not
dealt with by the frontier preacher. at the camp-meeting. These ministrations
took time and there just wasn't that much time in the one week camp-meeting. Nor
could the minister be sure that spendiné time with the converted person teaching
him in doctrine and in Word would benefit the person. For frontier people often
Koot Pk bl
led lives that helped them forget the teaching thgy had %earhed&, Frontier Chrise
tians often led lives that were anything but sanctified;4 As best the frontier

preacher could attempt to bring God into the lives of the people for one week

a year. For this reason the frontier preacher delivered powerful sermons that

3.

Dickson D. Bruce, Jr. And They All Sang Hallelujah, (Knoxville: The
University of Tennessee Press, 1973), p. 61,

4

Ibide, pe 56




, arked him as a ran’ to.be taken serlously.
The sermons that were presented at the camp—meetlng were full of moral

‘J 7‘instructions, Indeed an offshoot of campemeetings was. diucipllne trials.

:{f Here was an atﬁempt to not only control doctrine which was very hard to do,
but also to control the conduct of people. In this last endeavor the frontier
‘trials tended to be successful. Public attention often led the offenders to
o Suﬁcumb to justice’or leave, the areaosf-The people of the frontier needed the
rgistandard of morals and the law preachlng of the zealous preachers to £ill in a
‘void in thelrfllves, The people needed this stability from rellglonbln a
frontier full of instabilityaiiThe_campnmeeting reached success because the
'E:churCh provided a disciplinéd comhunity where "proper relationships between
'individualsiwere épelled out and rules rigidly enforced.."6 Certainly the
freedom of the frontier allowed'the people to be independant to -determine their
~own polotlcs and destinies in life. But many people needed the order of the
church and the Lord of the sure Word to keep freedom under control..7 The
‘preaching of stern law supplied the needed control. As one could imagine, the
sermons filled with morals and laws pricked many frontier consciences and
brought forth highly emotional confessions of sins and convictions to follow
God-with a God-pleasing life. ,

If there is one charaéte:istic that has marked the frontier camp-meeting

it is the high degree of emotionalism which existed. Because traditional

orthodoxy of the organized church was put aside, emotionalism came in,8 The

whole disign of the meeting centered on tension between the preacher and his

N

flock. There was a predisposition towards group activity so that the "minister

Bruce, op. cit., p. 5.
Ibide, pe 34. '
Sweet, op. cit., pe 5
Ibid., p. 496.
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undertaok no performance in whlch he was not JOlned by the congregatlon" through

Nseng, prayer,‘and open confesslons of sin. The meetlngs often would last a long
Jtlme cau51ng the gumlt ieellngs to push the gathering lnto a hlgh state of -
ﬂ;emotlonallsm. When the sinner came forth to claim he was saved by God, that
'ﬁ:berson ventedkpent«up tensi@nalO The actions which occurred when someone vented
;:thelr feellngs have been described as an "emotional orgy full of exhibitions of

11
*h,acrobatlc Chrlstlanlty 1ncludlng Jerks, falllng, danc1ng, and barklnge" ©It

must be noted that the preachers were’ not always lh"u ﬁsuch*wmld ‘and

Y unusual behavmor.t’:n_fact in numerous 1nstances the preaeher would launch into
‘ffegvagt prayer agelnet such dlsplays once thls unusual behav1or erupted.,12 Yet
‘1emntlonallsm preValled in almost every meeting. Emotlonallsm has become the most
’5ffmemorable element assoc1ated with the frontier camp-meetlng.
The frontier people did not have great wealth. They were for the most part
"'poor pedple'living with a handwfowmouth exietence. They had no time or interests
',in éheological differencés.» Their religion was one of personal religious
L experiehee,?full of emotional fervor, rejection of abstract creeds and formal
j’worship, and~centered upon a rellgious message that placed major emphasis upon
. such simple virtues as‘personal honesty, equality, sympathy:with one's fellows,
and theiCorallary urge of mutual helpfulness,13 Because of the sparse population
their 5}%gion developed in the siﬁplest way concentrating on the basic needs for
life ané heavy with individualism..

When the frontier camp-meeting was tried in urban areas where organized city
life lacked a lot of the simpleness of the frontier, the camp~-meeting lost most
of its religious importance. In the settled eastern areas whre camp-meetings were

held, they toock on social importance rather than serving as a way to bring

9Bruce, Opo Cit., p. 85,
1OIbid°, Ps 6.

11
Ibidﬁ, p. 53.

12Ibid..

13
Charles A. Johnson, The Frontler Camp Meeting, (Dallas: Southern Methodist
University Press, 1955), p. 17. -




Undeubtedly‘thls 1s'why frontler rellglon'with elements

cflworshlp we find 4

n campwmeeLlngs dlaappeared in the late 1800’5 as the frontier

theased;to exmst;f But these rellglous ‘elements reappeared in the Lutheran

E‘ChariSmatic Renew web‘we see ltrtoday among former and present IC=-MS memberso

v;éomparébleymiéments*df’the Lutheranychérismatic ReheWal

';Nowithe‘Cﬁatieﬁétityor'PentecostalfmoVement first became noticeable in the

A 1eg1t1mate questlon ’

a in’ the early 1960"‘7"

“1n the LC~MSe' The answer to tha questlon is Slmplew The LC=MS had no association

‘, hwlth a Charlsmltlc movement until it began to lose 1t Blbl1ca1 doctrine of

fellowshlp.. Oﬁce the LC&MS began unlonlstlc practlces with the ALC and other
"hurch bhedies, the Charlsmatlc Renewal appeared in the LC»MS°14V Certalnly these
’*eunBlbllcal unlonlstle practlces introduced Charismatic religion into the LC-MS.
}iFroh thtsbe#posure the Lutheran Charismatic Renewal came into being and developed
¥ln 1like nature to frontler religion.

'v'YOU see, the nature’ of frontier religion as displayed in camp-meetings came -
:tto'be preserved:inhthe"Pentecostal religion which started in 1906 by Charles
Perham. He was a Methodiet preacher of Topeka,‘Kansas,v Perhaﬁ was not setting
eﬁt to consciousl& promote the camp-meeting religion of the frontier under

the new religion he started Which is called Pentecostalism.. Yet what he
accomplished was to. recapture frontier religion giving it a new name. In essence
the Charismatic religion has developed from the same type of stimuli as frontier
religion and accomplishes the same end as frontier religion; fhe Charismatic
religion is distinct from frontier religion because it is more highly developed
in-doctrine and organization than the frontier camp-meeting. Yet the nature

of the Charismatic religion which came into the ILC-MS and the nature of frontier

14Scott J. Stone, Unionism: Cause and Effect of the Charismatic Renewal within

the Lutheran Church, (Wisconsin Lutheran Seminary Library, 1977).




‘geiigioﬁwére*égé ééﬁé; ’Qé cén%éééﬁ£ﬁisﬁaé wé £aké:g'i§ok é£ thé Lufhéraﬂ
1‘Cgériéﬁa£i§ Renewéi‘igmthéhltéﬂé:y |
Even ‘as the frontler rellg;onvof the campmméetlng offeredAihe frontier
people an order and stability whlch they needed in llfe, SO also the Charismatic

j:ellglon fills in a void in many peoples® ‘lives. Where Charismatic rellglon

" has béeﬁ succeséful it has given its’followers confidencevand made religion .
personal fbr them; Frontier life w1th its sparse populatlon and infrequent
fﬁ'élrculé‘paétér‘s VlSltS hgd made rellgLon hard to part1c1pate in and hard fof
"jpeople to 1dentify as. thelr own except for the. brief time in camp-meetlngsa
”iIn llke manner, c1ty 11fe and the sec;al gospel preaching took the personal
element out 0f3r61lglon@~ This?personal‘élemént‘is_very-evidént-in the Charismatic
~‘religioq, Hsiéitieé deve1oped evér larger in the late 1800's and continuing
}§ tﬁ§augh:the.i900's,£he‘churches shifted their preaching emphasis. Many churches
‘st;pped preaching‘evangélically with emphasis'upon the salvation of.thg
ihdi&idual.ls In place of the preaching of objective justification and
 éncouragemen£ for people to rejoice in their unmerited salvation and to make
it their own, as Paul urges in the third chapter of Philippians, there came
social gospel; )f religion that put emphasis on social sins whiéh must be
the concern of the‘éhﬁrch616 When religion stressed social gospel reducing
its preaching about the forgiveness of sins which we have from God through
Jesus, religion then left people unsure of their salvation. Into this void came
the Charismatic religion with its highiy emotional and personal appeal. When
the ILC~-MS began its unionistic tendangies it too began to preach social gospel
leaving some of its people épen to‘ghe appeal of Charismatic religion.

Like the camp—meetings the Lutheran Charismatic Renewal depends heavily

15Sweet, Opes cits., po 510

®rpid.
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uon‘a streng central~man,~who is most often Lhe pastor.v Psychologist John P.

kmldahl has establxshed the fact that those who have enterad the Charismatic

»mevement dluplay a need to be "emotionally close to some kindly leader who was

faluo strong and masferfula"17 This is the leader who steers the person to

fealing fulfilled thh his rellglon, Thls leader helps the person feel a
ﬁf*{peruﬂnal »atlbfdction w1th rellglon by helping the person obtain the alleged

glft of the Holy Splrlt called tongue»speaklng. In ‘almost all cases in

fwoﬁe of the first Lutheran Chéﬁlsﬁatics of the IC=-MS, hls strong’ leader was a
 waLS semlnary graduate and former LC MS pastor, Reve A Gs Dornfeld.18 After
:fDornfeld had prayed w1th Pfotenhauer and his w1fe they spoke in tongues. At |
f:thls time Pfotenhauer says he felt a sense of Joy and desire to pralse God,19
i‘Dornfeld had beén the domlnant man who had led the Pfotenhauers to an emotional
~and highly personal religious experlencee Pfotenhauer in turn became the domlnant)'
’ strong man who brought others thls emotional experience. bAs in frontier
réligion the Lutherah Charismatic Renewal has a central figure to lead others
who depend heavily upon his strength and guidance. This tends to draw attention
away from God and His Word and put the focus upon the minister and his actions
ﬁjust like the performance of the preacher in a camp-meeting.

What makes the Lutheran Charismatic Renewal seemAto be identical to the

frontier camp-meeting religion is its high degree of emotionalism. Both

camp-meetings and the Charismatic meetings were structured so as to set no

7
1 John P. Kildahl, the Psychology of Speaklng in Tongues, New York: Harper
& Row, 1972), p. 38T

1BErling Jorstad, Bold in the Spirit, (Minneapolis: Augsburg Publishing
House, 1974), p. 64
19Ibid., pe 65




“deflnlte end to the‘meet:mgse It is not uncommon.- in. Charlsmatlc rellglon for

;‘a meetlng to begln at 8 a.m. and last all day. Such "open»ended meetlngs

" cause ten51on whlch wears down natural Le51stance to excess;ve behavxor@ The

‘;;,>0pen~ended feellng generates tensmon which calls for conclus;on in the form of

 ;a barrage of tongue»speaklngm"?o Tth speaklng in tongues is considered by
:f‘some to be an ablllty to speak a forelgn languagen But thorough study of
glousolallsts {(those who speak in tongues) has proven that tongue-speaking
1%does ot meet the sxxteen crlterla for a languageugli More than llkely tonguew~'
wsp aklng is equal to the Jerks, dances and barklng of the c:amp--meetings° In
a?both cases thls exhlbltlon of unusual behav1or has two purposes° The obv1ous

‘obehav1or is a release of tension which has built up in the meet:mga Also it is

“. an actlon brought on malnly by the person's earnest and sincere de51re to show

>‘others thatlhe is part of the group: Since in both the frontier meetings and
in the Charismatic gaﬁhering there was an established pattern of behavior to
- follow, natubally then, the parson oerforms such behavior like speaking in
tongues. This emotional\release through unusual.behavior makes the religion
very personal for the individual; All of this emotionalism is part of the
commitment which a person makes to the Lutheran Charismatic‘Renewa192211t
reminds us:so much of the emotionalism in the camp-meetings which marked a
person's renewed commitment to God and a God-pleasing life.

Naturally commiting oneself in such a way has to give a person a feeling_
of stability. In both frontier religion and in the Lutheran Charismatic Renewal
the people looked for something missing in their life. Somefhing that would add
a quality of stableness to their life, In tﬁe case of Pastor Pfotenhauer he

20Kildahl, Ope. Cite, pa 72.

21Ibide., ps 41.

22
Luther P. Gerlach and Virginia H. Hine, "Five Factors Crucial to the
Growth and Spread of a Modern Religious Movement, "Journal for Scientific
Study of Religion VII (Spring, 1968), p. 32,
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’felt_the Charlw atlc rellglon w1th 1ts emphasis oo splrltual gifts would make him
a eronger servant of God.Z? In frontler rellglon as in Charlsmatlc rellglon
vthe membeLs have a deflnlte bellef that they are better off thinubefore. Their

: emotlonal feellngo tell them th&s° Another unusual result of the rellglon they

;_practmce tends to further make them feel secure and certain. That unusual

'element is the fact that énce a person joins the Charismatic group he has

ent hostlllty and anger towards.

The group 1ndent1fled

identified something t

because one‘feels.that he knows for bure where he stands, and it 1s easy to v

1od an object for angere“24 What " makes this strange is that where no opp031txon

gxouo exists;great effort’is expgnded on descrlblng the opp051tlona2s Just as |

speaklng 1n tongues 15 an essentlal part of the Lutheran Charlsmatlc Movement:

1,so also the negatlve emotlons of hate and anger play a part too. One psychologist

i : ﬁ\f',-.n:,q‘:}ng,
”§descr1bes thls need for emotlon,\ag a process of hypn051s through which the subJect

”“ogets rld of” tenSlon and feels more relaxed.26i Both the love for fellow
‘,“Charismatics and hate for’opposition are vitai reasons why the person feels more

'?secure and‘confident than he did before. It should be mentioned that this

among those people who disliked established churches which objected to the

unionistic practices of camp-meetings.

with all other Charismatics of different religions makes them look a lot like

23Torstad, Ope Cit., pe 64a

2%i1dahl, op. cit., p.69.

25Gerlach and Hine, op. cit., p. 36.
26 '

Kildahl, op. cit., p. 38.

negative emotion was found in frontier religion too. However, itsﬁﬁﬁnoticeahle rWqu@

The fact that the Lutheran Charismatic Renewal in many cases pratices fellowship



the tolerant front;er rel" 'm”The'CharismatiC$5’like the frontier church, have,

;‘as theTL main ob;ectlve %he conversion of the 1nd1v1dual. The Charismatics often
?jexpress dlsapp01ntment with other who are onLy curlous with apeaklng in tongues
and not actually seeking the experlence°27 The uniting element for the Lutheran

o Charismatlc people 1s experlence and not necessarily doctrine. This explains

"why they unite With others who are not cenfessing the same doctrine. One could

' rightly conclude that the religion they practice is thought of as a higher

iform ‘of worshlp than the warshlp found in the older churches.-AIt is as‘if'

Ttheyxpractlce a rellglon where they have overcome the old doctrlne problems
Jlth a rellglon of love and emotlmnal fulflllment. Whether the men of the Lutheran
”‘Charlamatlc Renewal v1ew thelr rellglon in this way -cannot be proven, Yet it is
? clear they practlce fellowshlp w1th charlsmatlcs of all falths., Like frontier
;hmen they see: the 1mportant element in religion to be the conversion or |
'eemotlonal experlence, ;»v-‘
3fAnélYéis: "4'
‘;'At‘the beginhiné of this paper we set ou£ to see if frontier religion in the
. form of the campnmeetlng had any connection with the Lutheran Charismatic Renewal
as had cccurred among men in the LC»MS« We have noted that many elements of

the frontier;reiigion are evident in the Lutheran Charismatic Renewal., But it
fwould'be wrong to say that the- Lutheran Charismatic Rene@al developed directly
from frontier religion. History has recorded no such direct connection between
the twos. lYet it is evident that both frontier religion and the Lutheran
Charismatic Reneﬁal have develeoped out or a need on the part of people to

make religions something very personal and special in their lives. Perhaps

if people had learned to appreciate and underétand the greatness of objective
justification from God, they would have experienced the tremendous love

Christians have for a Lord who has saved them from sins inSpite of their

27

Kildahl, op. Cit., p. 69
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7*The£éiié7h6 neéd'té makeia;religionﬂmoreTbersonal~'7‘
1f one reallzes that you can‘t get anymore personal than Jesus did when he .

fdled 1n place of every man on earthe But the fact remalns, people looked
;' ;N”;_f for somethln% more in rellglon and turned to the emotional experience found

in campameetlngs and Charlsmatic Renewala.'
. “Therefore the connectlon between;theftwo”typeéﬂof.religion‘which we have
T looked at 18 that’ the Lutheran Charismatic Renewal developed like frontier
exellglon found 1n campameetingso, Someone may argue that the two types of religions
are B8 dlfferent as night and day. Indeed I did not flnd'a man who was active in
rontler rellglon who later became an. active member 1n the’Charlsmatlc religion.
'~:.$uch a llnk Just doesn't ex;ste' But on the basis of the content of this paper
R it appears that both rellglons have much in common. In fact it could be said
that the Lutheran Charlsmatlc Renewal took over where the frontier left off.
The camp-meeting concept has come back .to 1life’in the Charismatic religion‘underk
the form of Jesus rallies. Fully more than a-dozen are to be held in 1980 by
Lutheran and non-Lutheran Charismatic.geligious groups. The emotional religion
that so dramatically marked’ frontier camp-meetings is with Qs today in &trikingly

similar practices in the Lutheran Charismatic Renewal.
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