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Officially and ostensibly, our Wisconsin 3ynod terminated fellowshin

S

with the Missouri Synod, and ended its membsrshin in the Synodical Cone
ference in 1951 on the charge of unionism, but a far greater, more basic

3]

evil was al work in the Missouri Synod's ranks which well might have
replaced unionism as the Wisconsin Synod's chief complaint against Missouri.

1

is the destructive evil of the historical-critical method, or Weo-

1-

That
Orthodxy, =5 it 1s also called., Couple this heresy with Missouri's doc-
trine of the church, and you have quite a difficult situatlion to contend
with, Pastor Herbert Lindemann feels that Missour's new doctrine of the
church is the basis of their trouble. This new way of thinking about
Church came into prominence in the Missouri Synod after 1945, Dr. Theodore
Graebner, in his 1949 Bad Boll essay, "Church and Churches," in effect
said that congregations are Church, synods are not!1 Lindemann states that
this change nrovad to be for the worse: "In time, however, the cure becan
worse than the disease, because the inadequate new doctrine of the church
could not register, much less raesist the relentless corrosion of Christian

o)
substance taking pnlace under the banner of the modern Fcumenical Movement. !
Tension in the synod came to a boiling climax at the New Orleans convention
in 1973 partly because of their doctrine of the church. But still, I
believe at the root of their problems was the invasion of the historical-
critical method., Rev., Kurt Marquart, who battled the historical-critical
method. already during his student years at St. Louis Seminary, agrees:
"It is clear that the Biblical Principle in the Missouri Synod crumbled under
pressure Ifrom the historical-critical aﬁoroaoh, which was nailvely mistaken

=

. \ . . 3
simply for objective scholarship."

L

Where did this approach slin into Missouri scholarship? The Missouri
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Synod (LCMS after 1947 and hence in this naner) grew out of confessional

Lutheranism of the 1900's that fought against Aationalism and Prussian

=

Union. The Bible, Church, and Confessions were essesntial kevs to the men

who founded the synod in 1547. In the early part of this century there

' 3

was grezt resisvance among Lutherans to any new ideas in doctrine, vractice,

or society., They wers against the ideas of modern theologians and ecumenical
dreamers, epujon wera found, mostly in the General Synod in the East.

Warnings against accepting the idea of Christian self-consciousmess or

Christien experience aé a source of theolozy appear often in the literature
of 2ll the synods, as well as repeated rebukes on tha relisnce on the standard
of rationality in spiritual matters. "Only those who hav: given up the

[l

final authority of Scrinture ars attracted by such groundless theology!

1

was the feeling.” The Synodical Conference, formed in 1772, of which LCMS

was a membsr, rarely had anything zo

zood Lo s&y ereayt, Loyl © 2% tradition-
ally confessiecnal German Iutherans. Anvone who advocated naw theological o
methods or emphases were rejected quite quickly.

Tt should be noted that Inthsranism and religion in gznaral wars coming
under much influsnce and stress from the outside around the turn of the
century. Lutherans in the early 1900's not only fought critical study of
the Bible, but evolution too. With the Eastern church bodies being sevaral
decades ”ahead” in matters of cultural consideration than strongly immigrant,
Midwestern groups, agitation about evolution apneared in General Council and
General Synod in th= 1370's and 1880's. 1In 188} Milton Valentine's inaugural
address at Geltysburg Seminary called for evangelical faith to come to terms
with science and be ready to adjust if the new theories on evolution were
proven, And in 191y Carl Sodergren of Augustana Seminary said that evolu-

-

s 1+ . . ' . N » “re .
tion and the Bible could be consistent with each other.” To Midwestern



gynods the Zastern synods® reconciliation of evolubion and Sceripture was
Just another nroof that fellowship with them was oult of thought.

Social gnspel also raised its ugly head around 1900, probably in reaction
to the industrial revolution's sweatshops, child labor, poor work condi-
tionsy monopolies, crime, and other failings. Again, it began mainly in the
East. Philadelphia Pastor Edwin H. Delk (of the General Synod) "lamented
that social justice, once part of the gospel, had been shunted aside by

doctrine, organization, and individual salvation.” He summoned Christians

gl

to right the wrongs. ¥What could possibly be more inportant than doctrine

and salvation Tor dndivia o e?

a3t is the historical-critical method? Rev, Kurt Marguart exrlains:

The historical-critical method arose out of the rationalistic Enlight-
ment and differs from traditional biblical scholarship in that it insists
on treating the Bible not as an unquestioned authority, but as one

ancient book among others. All biblical statements are therefore open
A

L

to challenge before the court of sovereign human reason. Historical

-

criticism understands itself simply as the genaral scientific method

apvlied to past events, namely history. This means thet the critic
and his reason are judge and jury, while the Bible, like all other an-
cient docummts, is on trial, whether as defendant or as witness; for
even as a witness its credibility depends entirely on the findings of
the critical ”court."7

The historical-critical method of Bible study is rationalistic humanism,
pure and simple. Some historical critics are more radical or conservative,
depending on their boldness and "resnect" for the Scrintures. Basically,
it amounts to a rejection of the inspiration and inerrancy of the Bible,

and leaves the door wide open for rejecting any or all of the Bible and
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internreting it in whatever way you please. It is rathor obvious why any

faitful theologian would oppose such a method.

The hisbtorical-critical method, or Neo-Iutheranism or [co- wiiocoiy, as
it was also called, was mainly develoved and imported to fmerican seminaries
from Turonecan thinkers such as Karl Barth, fmil Brunner, and John Ballie.
Many Lutherans were overwhelmed and lost their critical facultiés in ancoun-
tering this brilliant group of @heoloﬁical celebrities. Many figured since
Barth onposed old-style liberalism and was quite successiul that he repre-
sented a return to the Reformation -~ hence the term neo-orthodoxy.” But,
although Barthianism was better than old liberalism because it stuck to
sin and grace, redemption, justification and other basic Christian concepts,
going from historic lutheran orthodoxy to Barthianism was still a giant leap
to liberalism because it rejected biblical authority. Since this destroyed

Scrinture's foundation and Barth realized the historical-critical method

could produce nothing but dead bones, he added a new theologi cal interpre-

i
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tation, the "New Hermer eutic." In this he ded red "that we endeavor to see
through and beyond history into the spirit of the Bible, and then offerad

an interpretation that did not inquire about Paul's message to his original
readers, but related the biblical text directly to the situation in which

B o

modern man finds himself.". Compared to Barth's dynamic new teachings, old
ways seemed stale. 'Whatever the intellectual and theological merits of the
new anproach, it certainly conveyed a saise of excitemsmt, Therein probably

lay its chief anpeal,” Marquart Claimsg9 Add Lo that Barth's Tenotane

flow of words, pietistic rhetoric, and lack of precision, and his views
became gquits palatable.
The historical-critical method found its way into LCM5 after first con-

quering the ULCA (now LCA) and ALC synods with whom LCMS was in contact



during this cantury,
historical-crd tical method openly, led by C.M. Jacobs at Philadelnhia

s 10 o o e C , 1058 and UTLOA dures
Deminary e Hot surprisingly, fellowship talks betw=en LCHS ona ULOUA during
1936 and 1733 nroved fruitless. According to "Concordia Theolngical Monthly,®
LCHS5 hegitated at ULCA's inability "to accept the statement of the Missouri

-

Synod that the Scriptures are the infallible truth ‘also in those parts wnich
oo . 11
treat of historiecal, hvograﬂhlca] and other sacular matters, John 10:35,°"
Next, ULCA turned to ALC. ULCA men trd ed to use the word "inspiration'

f\lS

without really meaning insviration. ALC "Minneapolls Theses® (1925) was

clearly in disag nt with ULCA's “'abhlngton Declaration” on the topic of
inspiration, yet they kept up negotiations and in 1940 came to a union in
the schizonhrenic "Pittsburgh Agreement.® The ALC's main champion for in-
errancy during these talks was J.M. Reu of the Iowa Synod's Dubﬁque Seminary.
But Reu yielded to the Pittsburgh Agreement's wording on the Bible as '"a

s

comolete, errorless, unbreakable whole of which Chris © is 'tle center," even
though ULCA President Knubel beforehand had said tlmt the ULCA would'neveriﬁ
accept "a fundamentalist interpretation of inerraloye"12 Meanwhile, LCMS
during the 1930-]10's remainzd unyislding against inspiration and inerrancy
questions. Even men with a softer line on f=llowship, especiélly towards
ALC, did not give in on the matter of strict biblical authority. Dr. William
Arndt and Prof, Theodore Graebmer, St. Louis Seminary professors, were big
defenders of Scripture in LCMS at that time.

A ripe environment for, or perhaps the first glimpses of, the histon cal-~
critical method appeared in an ecumenical movement within LCMS when "Round
Table" talks, ending in 1945, were held by concerned pastors, nrofessors,

and synod officials ™o consider problems of an ingw wn lagalism and tra-

Lo . 1 - . :
ditionalism," 3 They drew up the "Chicago Statement,” or "Statement of Ll
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as it is also called. Theodore Gracbner was one of the movemnnt's lnaders.
Marquart woints out: “There is just enough painful truth in the diagnosis of

arthribis in the aging synodical bones, to make the new post-

World . 11 direction seem like a wholly legitimate, indeed a muach nesded
Sdh . ,
renewal, " But it went too far, as he adds:

Denial of the old doctrine of insniration and inerrancy came to be
tolerataed in the Missouri Synod largely because Iutheran union re-
ceived top prioritv, Any docirinal obstacles were perceived as dead

welght to ha cast overboard if Missouri's ecumenical balloon w=as to

f=ilowship, LW® mambzrstin, and beyond. Hut
since it wcghot so easy bo deny traditional doctrines in the Missouri
e e
Synod, ways and means were found %o ‘re-interpret' them.

One of the first public notices of historical-critical contagion in
LCMS was from Jaroslav Pelikan (S5t. Louis prof 1949-53) in his wrk, "From
Iuther to Kierkegaard" (1950), publidied by LCMS5!' own Concordia Publishing
House. In it he stated that the Lutheran Church has been steered wrong

be

o)
4

rinning with Chemnitz and the Formula of Concord. He urges Iutherans to

i

follow Kant and Kierkegaard to the tune of: "Only that is true which is true

16

for me." Pelilkan even praises Schleiermacher, who is an arch-heretic in

E__)

Pieper's "Christian Dogmatics." How that would have irked Pieper who became
a professor at the St. Louis Seminary in 1378, its president in 1387
(replacing Walther), and president of LCM3 from 1899-1911.

Student unrest over tle dctrine of verbal inspiration came to a head

already during the 1953-5l school year. T was surprised and glad to find

g
tlrat Robert Cordes, my wife's uncle, was one of the student leaders against

17

false teaching who complained to the seminary president, Dr. Fuerbringer.,

Seminary profagsors there g series of presentatiops and discussions

W
p
D
m



trying to hold the line, but it was too late. The student Jjournal,
“5eminarian, " in the years aftzrward continued to display obvious neo-
orthodox ideas.

But it was another 3t. Louls seminary professor, Martin Scharlemann,
who really brought the historical-critical dilemma to light. In an essay,
"The Inerrancy of Scripture,!" Scharlemann questions tle- words of the "Brief
Statement" (1932) which say that the Holy Scriptures "contain no errors or

contradiciions, but that they are in all wieiz s and word: Jhe infallible

truth, also in those narts whidh treat of historical, geozraphical, and
other secular matters.," Scharlemann remarks:
T for one cannot bring myself to the point of believing that this
sentence was explored in all of its dimensions before it was adopted.
If it had been, I should think less of those who taught it than T
want to. At the same time I entertain the hope that this sentarce
could not, in the wording quoted, pass this faculty fod@yg or, if it
did, that the terms 'truth,' ‘error,® ‘contradiction,' and 'histori-
cal' would receive some very careful and limiting definitions, For,
as the statement reads, it is a pure rationalization, built om the
assumption that our Scriptures are, like the Book of Mormon, a gift
that fell straight from heaven, when in fact, it is tle book of the
people of God, with all that such a stabtement implies,
"The Iutheran Juarterly' of August, 1959, contains an article by
Martin Scharlemann entitled "God is One" in which he proposes an evolutioﬁary
. 19
plcture of Israel's theology. ~ On October 20-22, 1959, Scharlemann pre-
senfed his paper, '"Revelation and Inspiration® to the pastoral conference
of the Western District of LCMS. Throughout the paper he spills forth sud

Tl

neo~ortihodox, historical-critical ideas as: "The revelation did not consist



or idea aboubt Mim, but rather of the vary

Iy

person of Christ.™

—

+

"Revelation can only take place from subject to subject, from mind to mind;
it consists of God unveiling His own thoughts of grace and judgment to the
human mind. This takes place only in the relationship of one perssn to
+ n21 i “hams ol 1 1t e » 1 5
other persons. Of and by themsclves the great occurrences recorded in
. , . 22 N .o o ,
Scripture meant nolthing wmuch,? "The best way to do that is to point out
that this ancient notion of inspiration, the formal principle, which got
into the church by way of the (Greek apologists, brings with it a theory of
inerrancy that is quite misleading and cannot be sustained from the Scrin-

23

tures themselves.™ On the final page of his paper (page A in the rear of
~this paper) he again undercuts inspiration and inerrancy, and the "Brief
Statement® along with them,

Yet, in a statement to Pres. Fuerbringer, in which he continues to
question the inerrancy of the Bible, Scharlemann protests: "Anything yor may
have read or heard to the effect that I have denied tle déctrine of inerraggr
is without foundation in fact." (See page B in back) And in a lebter fro@

-Pres, Behnken addressed to all the pastors and teachersin syncd, Schariemann
defends himself, saying his essays were only "exploratory." He takes
offense at those who attacked him without g=tting in touch with him. He has
the gall to claim: "I have at all times insisted on the verbal and plenarj
inspiration of Seripture." "I have pver®nally always accepted and believed
the doctrinal content of the 'Brief Statemant.'" As for his views on iner-
rancy, Scharlemann is reported by Behnken to have "experienced a change of
mind and heart." (See page G in rear)

As one can easily gather from quotes of 3Scharlemann two paragraphs

previously, only by a great stretch of truth or d-finition can Scharlemann

say he follows the doctrine of insniration or the "Brief Statement." As

20



for his claim that his

LY exmloratory‘nw it is fine to ex-
plore false doctrine and orove fallaciss, bubt Scharlemann was advocating the
false feachings he was exploring. And finally, if Scharlemann has never
done anything wrong, why does he need to experience "a change of mind a1d
heart' on the subject of daerrancy?

In their Aoril 17-22, 1960 meeting, the Texas District of LOMS ak ed
for a repudiation of Scharlemann. 4nd in a lebter to the editor of “ILutheran
Witness," Rev, Kurt Marquart, a pastor of the Texas District, stated that

Scharlemann's denial of false teaching and use of the word "inerrancy® are

2l ] o
" pastors and laymen throughout LCIHS were

simply cover-up and sonhistry,
confused,

But men in St. Louis and elsewhere still defended Scharlemamm. Their
defense iuiicates that they also were being swallowed by the historical-
critical method, In fact, since November 1, 1953 the St, Louis Curriculum
Committee already included neo-orthodox statements in its .annual report to..

: .

the BHE.”” The defense of Scharlsmann by the 5t. Louls board of control
o

]

and faculty, titled "The Form and Function of the Holy Scriptures,’ con-

tains these neo-orthodox-tainted words: "The Scriptures express what God

wants them to say and accomplish what God wants them to do. In this sense

and in the fulfillment of this function they are inerrant, infallible, and

- 26

wholly reliable,
Student unrest and similar circumstances to St. Louis happenesd at

Valparaiso and Concordia River Forest, indicating the historical-critical

A § ’>7 . ' - : ' y s 1
methodfs growth there, Again, T was glad to discover that on= of the
student protesters at River Forest was Robert Schollmeyer, who is now lLeach-

ing in LCHMS' St. Lorenz Iutheran grade school which I attended in my home-

town of Frankemmuth, Michigan. But a quote calling Barth a conservative
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"Einstein of theology" in the "dalther league Messenger® of 1959, the
official youth magazine, shows that the historical-critical method was al -

s}

e . . <l
ready penetrating the youth's thinking.,

This was the state of LCM3 at the time WHLS sevared fellowshin with
them in 1961, OF course, there were many people, although often untheard,
who stood against false teaching. Bul as the "Confessional Iutheran
warned, this was an "invasion by Modernism that has infiltrat. & oo D,

00
Louis seminary and that now threatens to take ovar our whole Church! ™
The historical-critical method!'s invasion was 1-rgely domm-played urtil
the Tietjen years at St. Louis when the Curriculum Committee made bold at-
temmts to reshape the seminary's theological curriculum along neo-orthodox

lines. Finally, on June 21, 1973, just prior to the New Orleans synodical

- convention, Dr, Roland Wiederaenders, then LCMS First Vice-president, wrote:

5

Despite repeated efforts we have not dealt honestly with our pastors
I P T

and peopls, We have refused to state our changing theological position
in open, honest, forthright, simple and clear words., Over and over

%
again we said that nothing was changing when all the while we were

B
. 30 5
aware of changes taking place. @

LCMS appears to be on the verge of severing fellowship with ALC this
summer.  Since the trying years in the 50's, 60's, and 70's, many feel that
LCM5 has come a long way. But as we have seen, the historical-critical
method made huge inroads into their gnod, and before WELS can ever think
about renewing fellowship with LCMS, a great deal of discussion and a

crystal-clear agreement on the important doctrine of inspiration must

take place, along with the disciplining of all false teachers.
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nwt be B?ukwng But he adds that in bhb lent wf 30 cyowe ' L .o oald
this. In ﬁnc meantime we are to bow bafore the uathmraty of Scraipture, he thw
cesty. That is very sound advice, and aot only when there aru discrepencies!
©y,. se discrepencies cannot be explained sway ow the Laicosy of wextual core
wasdnrn.,  As o mabter of fact fros all tho coaplitoaced textual steldics that
vave Loon made of Aats 7, one soliu concluisos oo be drowar it dr just these
1 fTicunt stotemsnts that are slowGuy o (he oroiamal ant heve the et textuor
support. Tho explanaticn can be found iy the foet that Stephes, & We &re ©Xe

pressly told, grew up as & Hellemlst, with « Grasi-Jewish background, And in
the Greek tredition, as we know from Philo and Josephvs, God's call caue to
sbram in Ur: and he left Haram after Terah had died, Moreover, the LJX  hen

yy Bha f@guzs 7% Tor the pumpber of people that come to Wgypt with Jac.i. In othes

| words, Stephen was speaking, umder the influence of the Spirlt. wind you, on
the basis of the information he had on thesu biscorical podute, When all is
gaid and done, Luther says, "I911l take wy stend with Moses here; he Wnew morvre
about the subject.”

This 4s & vpastoral matter for you sad we, You have scot givie ond boyes 1o
college, secular institutions. Before long you aoticed that they bLad bevome al-
wosis agnostic., Now, if you have ever taken the time to analyse the reason for
this, vou will have found that in many cases the faith of such youiny people wan
upset when some teacher called their atteation to such discrepancies. He may
have asked a simple gquestion, like, "From what mountain did Jesus ascend into
heaven?" Then, if the student said, "The Mounmt of Olives', the teacher might
read the end of Matthew, which unmibtakably suggests that he ascendad ‘from a_
nountain in Galilee, ,

What I'm trying to say is thiess; If you have built the faith of your coa-
firmands on & theory of imepiration which does not take imto full ecsount what
the Scriptures actually say, you have dealt unfairly with that child. This is
what Dr, Sasse was veferridg to with the sentemce I read near the beginming of
this peper, "How mamy soules has the Church not harmed wlth &uch doctrinas in &
way that can never be made good . ag&im'"

For this reason it ough% to be obvious that the word ' '_gggj" can be #ad
usually is g_very mis) I OB { the Secrintures t is dangerocus
because it is a word that makeﬁ sense omlw im tha 1igh% of & false view of dm-
spiration -= one that got into the Church from ancient p&ganlam and has been
perp&&u&wgé by the Ref@r&@deundam@atalist tradition, »

Now, im & way, I @uppc@@9 it would be much more interesting to have a book
unmerred by human limitations, e b@@k 50 uniqua in its formal espect that it
was obviously @iffer@mﬁwﬁypgwgy y _other book, But it just doesn’t happén to
be that way, It is the material in the Scripﬁureﬁ that make them unigue, That's
what mekes the Blble inspired: 1t seys what can omly be said "in the Bpirit.®

It testifies to the Christ. Every last syllable of it does, That is verbal in-
spirationg end thet is what makes it the Word of God., Being the Word of God,
the Bible does not need any extra props to support it by way of theories of in-
spiratlon end inetrancy. It is quita able to take care of itself, if we will

- Just let it speak, - ' ' '

I went to add here two formul&ﬁiaﬂga Om@ e Luther@nw the Oth@f is Reformed,
One follows from the formal, the other from the material p?inciplo. It has beern
said, "The Seriptures are the Word of God, and as such they ere inspired," That
is Luﬁheraﬁ The other formulation has ﬁt, "The Biblé is inspired; therefore it
is the Word of God." That is Reformed Fundesmentalism, Between these two state-
ments is a great gulf fimed, ﬁah&ppily the Brief Statement ie usually inter
preted in the light of the second end forarl principle.. That is why the whole
queastion of the Scriptures, particulerly its inerrancy, needs & great deal of
airlng before we commlt ourselves to a final formulationm, . '

In Lutheran theology, faith comes first, That is what distinguxshes our
doetrine of inspiraﬁxamg¥rom that of the Jew&, ‘Jehovah's Witnessaes, Mormona, and
Seventh Day Adventists--all of whome accept the formal primciple of imspiration,
They believe in the Bible as an inerrant book--and are lost! Their falth is in

A haak and vnt dn Wdm ta wheam 60877 dho seamdbabe owd semmed S me oamon oed oo oo o~
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President Belaien’s Letter
e all Pastors and Teachers of Sycce
Deur Brethren in Christ: o ,
- You should have séceived these lnes
about & month socner. I realise that pastors

and " teachers throughout Synmod have been

walting for the information which this leiler
coufains, Magiings, meetings, and more meel-
ings prompt’me to ask you to pardon me.

DPr. Martin ¥, Scharlemann, a member of
our Seminary faculty in St. Louls, delivese?
two essays: “The Bible as Recurd, Wilness
and Medium of Revelation” (sig) and “Reve-
lation and Inspiration.” Dr. Scharlemiann hoos
told us repeatedly that he intended theze es-
says to be of amg;;:gg}%%gﬁ%nature only and
were not 1o be colsurue
the subject under discussion. -

However, the essays caused a_great silc
and disturbance in -many hearts. Letters re-
ceived clearly indicate that. Unfortunately,
some resorted to all manner of aftacks both
orally and jn print, as well as in so-called
“open letters,” yithout getting in.touch with
i ayist. Some Of hesd atalis werd -ai-
refied evén apainst the - entire faculty, the
Bé)ard‘of‘-' Control, and the Praesidium of Syn-
ad. :

.. What are the facts? This matter has re. -

ceived ' proper ‘attention, not in a legalistic
but in-a time evangelical manner. The execu-
tives and 4nembers of the faculty, the Semi-
n%axg Board of Control, and the Preesidium
of &

ned have had thorough inieﬁiem wth

Dr. Sgharlemann.: .., ,
~ We herewith wish"to report that we arc
grateful that Dr. Scharlemann, who stated,

made the suggestion thht the term “inerranecy”
ought no iogxg@?;m be ‘nsed,’

a8 well a8 |

discuesions with. pastoral confereaces (mota-
bly on Easter Monday in St. Paul-Minneapo-
Hs), with the S - faculty, and with the
Praesidium, I came to the concinsion that we
x}mﬁ continue to use the word, because,
among us, this term standg for the complete
truthfulness and utter reliability - of . every
~word in Scripture. And I, for my person
waut neo part in any activity which would
tend to destroy thiz view of the perfection
and majesty of the Scripturés.”™ =~ = .
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impossible to uphold - and rotain ap ade-
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as the last word un”

loratery essays, I
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anples fo the Seriptures 4 o thelr purts.
That ix 1o say, § hecept every word of Scrip-
tuve as bumg fally inspired and fherefore the
word of God.” ‘
Furthermore, Dr. Scharlemunn voluntari-
Iy assured us that he accepls the Brief Stales
ment, He slates: “I'am fuly aware of the.
fact that ol .of;us feachers il synodical in. -
stitutions have a very speciil responsibility
to reflect $hic attitude and zﬂ:pmach toward
Seripture thal is vepreggpiss »y this docus
£ 1 hove &;:aefzjgpnaﬂvgrzium nented an
VTRl confon. o the Hraet
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sihren we are thankful thut God led
Dr, Schoriemann to speak as b did. We be-
lisve hin. We {eel convineced that he will
teach end defend the position which our Syn-
od has ever held about the divine inspiration,
the infallibility and inerrancy and thie un-
-questionzble - authority of Hcly Writ. Qur
prgéyer i5 that God may graciously bless him
and all our professores with deep loyalty. tof
Holy Scriptures and our Lutheran Confes-
sions, with ever-increasing determination to

train future workers in Christ’s kingdom who ...

will be faithful and conscientious in presery-
ing the precious heritage which God gracious-
ly e%-‘tmsted to our beloved Synod. :

T sincerely hope that_the above informa-
tion miay put an end to the disturbance and to-.
the many attacks mentioned above, and that™
it may lead us all to thank God that His truth
has prevailed and to pray more earngstly and
more fervently for our colleges and sami-
naries, our profescors and students. “The ef-
fectual fervent prayer of ‘a righteous man
aveileth much.” , : .

- Youry in Christ,

8 et da W Behnken
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