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Preface

Since the creation of a center for theclogical studies in
Paris by our Evangelical ZLutheran Free Church of France and
Belgium (25, avenue Henri-de~Latouche, Chitensy-Malabry, Seine),
we are trying more than ever, both out of need and desire, to
bring into existence a special means of expression, outside of
our monthly bulletin ‘Le Luthérien,' destined to make known the
confessional volce of Lutheranism in our Frenche=speaking land
and to indicate the doctrinal position of our churches in view

of the present day religious and theological questions,

Even though our Centre d'Etudes has as its esséntial pur=

pose the looking after of the theological education and prace

al instruction of our future candidates for the holy ministry,
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as well as directing the studies of young theologians who have
come to us from other church groups desiring to investigate the
teachings of the Bvangelical Lutheran Church, we still consider
the publication of a substantial documentation, with the view in
mind to make known in our country the position of strict, con-
fessional Lutheranism, as one of our more important tasks.

We believe in the future of the Lutheran Church in our
French=speaking country, We believe that the lutheran doctrines
and thoughts, that are so little known among us, in the same way
as the worship, liturgical, and the practical 1life of our churches,

based on the clear teachings of the Gospel, correspond perfectly

to the needs of a people that has for the most part turned away
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from Christianity for want of having known 1t in its authentic
evangelical form.

Laudable efforts have been made by other lutheran churches
in our country in the area of publishing lutheran documents. Thus,
we have,seen, in the last Tew years, the appearance of a series

of new translations of the historical Confessions of the lutheran

er Lo make accessible
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church. But much remains to be done in or
for the french reader the rich literary heritage of our church,
beginning with the works of the reformer himselfel

Moreover, 1t is necessary for the lutheran church of our
day to also take up a clear position in the face of the present
tendencies that are found in the christian world. Our monthly
bulletin, *Le Luthérien,® will not be sufficient for this. It
is addressed to the average reader and has to be limited to its
four pages in order to contain several edifying, instructive,
and religlously informative articles., It lacks the space for

appreaching the lazger toples with "in depth'® articles, and pro=

bing and complete studies on important problems.

e

While waiting for the appropriate time in which it will some

.

day be possible to inavgurate the publication of & periodical

"theologiecal review,® we will content ourselves by occassionally

publishing, two or three times a year, a supplement to our mon=
thly bulletin, 'Le Luthérien,' This sqpplement would be in the
form of the present fasclcle. A weview in which we will bring
together gtudies that one would more or less understand to cone
cern themselves with these vparticular issues,

For the rest, we are persuaded that the reading that will be

offered in these fascicles will most often be of interest, not



only to the "theologians,® but also to the lay readers, and
therefore all of the faithful readers of 'Le Lutherien.' In fact,
theology as it is most readlly understood, is not a cémplicated
sort of science that 1s capable of being used by only a few
specialists, but it contains the salutary truths that God has
revealed in His Word, truths that He intended for all mankind.
As soon as it no longer directly serves this harmony of eternsl
truths, then it can no longer be regardad as being true theology.
Moreover, the subject matter of this first cehier will show our
concern for not launching ourselves into dry studies that would
not contain anything of interest for the average Christian. On
the contrary, this will serve to inform in a practical way all
those who are actually interested in the issue, and what Christian
shouldn't be interested in such things? That is, questigons
concerning religion and the Christian Church in the world today,
We have, in this first cahier, approached one of the most
important problems with which present=day theology in oun french=
speaking country is faced, i.e. the hazard that has been created
for the Gospel and the divine Truth by the Roman Catholie Church.
No one can deny, that - our country, which still refers to ite
self today as "the eldest daughter of the Roman Catholic Church,®
has become one of the most unchristian countries in the world-
=where 80% of the 'Christians' are non=practicing. It is inporte=
ant to understand the reasons for this loss of affection, We
believe, and we vepeat it, that our BEvangelical Lutheran Church
has here an immense and important task to accomplish. We know
that in the area of mission outreach all of us find ourselves

confronted with this Roman Church, thervefore it is necessary to
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know both its strengths and its weaknesses. We should, when
faced with it, take up a precise and clear position, and hold
high the flag of the pure Gospels the flag that the vast maw

jority of our fellow countrymen, as of yet, have not had the

priviledge of knowing.

In the first study contained in this cahler, our readers
will read with interest an evaluation of the Roman Catholic's
work by a former member of its clergy, who up until two years
ago was still a parish priest., He was the first student at our
center for thedlogical studies and today is one of our pastors
(at the Evangelical Lutheran congregation at Rouen)s In the

second study, Prof. G, Wolff, director of our Centre d'Etudes
B 9

Théologiques at Chatenay, applies himself to demonstrating the
2. 9 it >

anti=-evangelical character of Rome's theology. The author of
the third article, pastor of the Lutheran Church 'Saint=Sauver’
in Paris, studies the Roman Catholic propaganda which supports
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christian unity in the fashion of Rome, that is to say a one=
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sided unity, a unity of error, and as a result, sterl
We have applied ourselves to proclaiming the truth, clearly
and without showing favor to any one in particular, which is the

°

true and the best way of proclaiming the truth in true christian
charity, To love your fellow man is to hate the error which .
threatens his soul and hinders his salvation., Love covers a
multitude of sins, but it will not be able to cover elther the
1ie or the falsifieation of the Gospel of Christ, which

capable of saving the immortal soul, It is this true love that

he present publication,

o

motivates

F.K.



La France 'Catholique’ a=-ft=elle besoin de 1'Hvangzile?
'Catholic' France, does 1t have need of the Gogpe??

Lecture held by lucien Dhallenne during a Migsion Feastival of

the Tutheran Free Church
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It is not out of 1line on our part, in the course of such a
day, that we turn our attention toward Roman Catholicism, Does
it not pose 2 grave and pressing problam for the mission work
that ig being done by our churches?

1

Indeed, it might appear 1o us that in this area there is
nothing that is radically new or anything particularily urgent
that concerns the missionary activity of the Church, And one
could again at this point reiterate the objection that is s0
often heard, that "one should not expect any great resulits from
catholic g0il”= =in such an attempt one risques losing a lot of
time and energy, and all for nothing, We are told that it sufw
fices to look at the great external manifestations of Catholi=
cisme ~the groupings of thousands of believers, activi
divers and so alive that affirmation of an intense religious

1ife based on solid vertues is not acking, All these things
give us ample testimony that in spite of quite a few regrettable
errors, the Roman Catholic Church still remains a very substan=
tial christian power, the existence of which we should be pleased
with in this unchristian world. Moreover, they tell us that

there is still real Dbiblical progress being carried out in the

midst of this Church and that the grave abuses that brought about
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the Reformation no longer exist. And even if error and super-
stition still do tarnish Catholiclism, it nevertheless still re-
mains true that Christ is proclaimed in her midst, baptism is
administered, and her believers still hear enough of the Word

of God so that that they can be saved. When faced with the vast
pagan arecas of the world in over-seas countries, which offer

our churches such large perspectives, and when faced with the

masses of our nation which Satan still holds captive with the

1
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chaing of atheisiic materialism, a person could ask himself
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it is actually the right thing to do, to go and teke the Gospel

i

o those people who are already acquainted with it, even though

. °

ig admittedly a poor acquaintance, nevertheless it is enough
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to be saved., A person could ask himself if this question isn't,
at least at the pregent time, a question of only secondary im=

portance for the Church,

II\

ese are the thoughts that ore hears expressed; they are
certainly normal, but it should be mentioned that they are de-
rived from the spirit of two categories of Christians, The first
genre of Christian belongs to what one would call the ‘vague'
Christians, those who express indifference when confronted with
the unique truth of the divine ¥Word that we teach, For these
people all religions contain something good insofar as they
teach something of morality. These people are protestants be-
cause thelr grandparents were protestants; their religious cone
victions rest more on their feelings ag human beings and family
members than on the certitude engendered in them by the clear

Word of God. OF course, Tor these peopls the Roman Church does

not pose any problem whatsoever., Such a person, the pastor of a
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sowcalled "lutheran’® church, told me that he was surprised that
one would actually leave the Roman Catholic Churxch, a church, he
said, 'so splritually rich, possessing a type of christianity
that is so alive and at the same time so0 human...' To all those
who have left the Word of the Holy Spirit for the *high places®
where one adores such things as culture, science, reason, and
for those who are “1u£heran* only insofar ag thelr name is con=
cerned, Catholicism, far from being an target for mission work,
has become to them that which was the onions of Egypt for the
peovle that the Lord God Almighty had hauled out of slavery.

But there is also a second category, that which is come-
posed of authentic Chrisgtiansg, those who are, withoul any doubt,
convinced by the divine Word, but who underestimate the roman
question for the simple reason that they don't know enough about
it. They only know the Roman Church from the exterior, not

andic literature
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having anything to go on sxcept certain prop

£
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that they glean from the press, the radie, or from a friendly

o]

conversation with a Catholic,
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In order to grasp the Tull urgency, the gravity of the
problem, "and the job that it imposes on us, twoe things are ne=-

i

the

0

cessary: 1) to have the conviction that the Word of God
only truth, and 2) 10 have a sufficient knowledze of what the
Boman Catholic Church teaches and practices. 1 am not minded

he
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here to make a complete expose of the doctrine and 1life of

Roman Church: one book wouldn't be enocugh! But one should not
()

-

orget that the roman doctrine ig the fruit of an ongoing effort

spanning many centuries, with the object in mind to rationalize
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t and make 11
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gree with the views of the great mysteries of

L&)
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fleshly wisdom concerning the divine Revelation, il.e. a knoyw
adgable adaptation of the Word of God to the religlous con-
eptions of natural and unrvegenerated man.

2

In order to verify this fact, it will nolt be necessary
to follow the masters of catholie thinking in thelir subtile
doctrinal sinuositiesy for us 1t will suffice to examine, here,
the two silver feet of this golden statue, that is to say, the
two Tundamental untruths on which the Church of Rome rests all
of its doctrine and its very 1ife itself,

1) The Seriptures

are
for Faith and 1life
pleted by traditio

not the sole source and nornm
e: the Jeriptures are o he com=
0N,

2) Man is not Justified solely through faith and the
vicarious expiation of our Savior, tut he contrie
butes to his own salvation with h1D own merits, as

wall as with the merits of the saints.,
With these two points we have the very heart itself of the
whole roman system., The practical consequences of these two

blasphemies make it possible for us to see how unfortunate souls,

even though they are so close to us and in a so=called christe

nd themselves surrcunded by the darkness of

ian nation, can T

e

a true paganism,

it, the Holy Seri

rh

According to the Word of the Holy
ares the one and perfect gource and norm of faith and life,

Here we quote Hebrews 1:1=2: "In the past God spoke to our
forefathers through the prophets at many times and in various ways,
but in these last days he has spoken to us by his Son, whom he

appointed heir of all things, and through whom he made the uni=

vers,” Deut. #1235 "Do not add to what I command you and do not

H:

subtract from it, but keep the commands of the Lord your God that
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T give you." Ps. 119:105: "Your word is a lamp to my feet
and a light for my path.” John 5:39: "You diligently study
the Seriptures because you thiank that by them you possess
eternal 1ife, These are the Scwiptures that testify about

me," Johr "Jesus did many other miraculous signs

\,J
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in the presence of his diseciples, which are not recorded in
this book. But these are written that you may believe that
Jesus 1s the Christ, the Son of God, and that by belleving

you may have 1ife in his name,” I Cor, 14:37: "If anvbody

thinks he Is-a WO, spiritually gifted, 2ot hin ¢
ledge that what T am writing to you ig the Lord's commznd,”

Gal. 1:8-9: "But even if we or an angel from heaven should
preach a gospel other than the one we preached to you, let him
be eternally condemned! As we have already said, so now I say

again: If anybody is preaching to you a gospel other than what

L3

you accepted, let him be eternally condemned! We could con=-
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tinue with these quotations in which it is told us very clearly
that the sole source and norm of faith and christian living

is the Holy Bible,

Y

Yet, in spite of all these affirmations by the Holy Spirit,
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the Church of Rome declares that the Bible is a2 book that is
incomplete and insufficient for leading men along the way of

alvation. She maintaing that the teachings of the Pope and
the bishops are necessary for completing and giving added clar=
ity to the divine Revelation. So it is that we read in the

Decretals of Innocent III, "that the Pope can make a dispensa-

tion contrary to the apostles and contrary to the 0ld Testament,

because he is above the law, he could even dispenge with the
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Gospel while interpreting 1t,"?  And further still: "“The

roman Pontiff maintains on earth, not the place of a mere man,

but that of the true God..."> The Jesuit, Gregory of Valence,

wrotes "The Scriptures are not the judge of every controversy

of faith, because they are obscure,” "The Scriptures are not a

"‘ _L

sufficient gulide for faith, because they do not refer to all
things...” "The Church is a norm that is more ancient, better
known, and more widespread than the canonical Scrivtures...
Being deaf, the Scriptures cannot hear difficulties, being
stupld, they cannot examine these difficulties, being mute, they
cannot pronounce anything that could properly be called a de=
cision or judgment, and as such, they are completely incapable
of making known the judgments of God," declares Senarlusmi The
cardinal, Bellarmin, wrote: "There are those traditions that
are greater than the Scriptures because of the obligations that
they impose.,. The Scriptures without traditions are simply
neither necessary, nok sufficient.{De Ver, Dei, L., IV., chap.
III.)" Pope Pius IV, in his Bull of Harch 24, 1564, writes:
"The experience has been demonstrated that the reading of the
holy books, which is granted to everyone, causes more harm than
good because of the temerity of humanity. Henceforth, it will
be up to the judgment of the bishops, following the advice of

4

the parish priest or the confessor, to allow the reading of the
Bible in the vernacular for the catholic listeners... As for
monks and nuns, they should not read more than they are suoposed

to, nor should they buy the Scrintures without the permission

of their superiors.” September 8, 1713, Pope Clement XI issued
s = ] ?
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the Bull Unigenitus. Here are a few of the proposals that it
condemned

"It 1s useful and necessary, at all times, in all places,

.-T-
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and for all people to study the Holy Secriptures, getting to
know their spirit, plety, and mysteries. The reading of the
Holy Seriptures is for everyone. To remove the New Testament
from thelr hands 1s for the Christian the same thing as stop-
ping the very mouth of Jesus Christ, or to keep the Gospel a
closed secret by removing from them thelr means of understand=

ing it,.." Then comes the condemnation: "We (the Pope) declare

with the present Constitution, which is to be in effect for

ever, that we condemn and reprove each and every one of the

above mentioned provosals as being false...scandalous, pernicilous,
injurious to the Church and its customs, seditious, impious,
blasphemous, smelling of heresy...in short, for being heretical.,.”

Gregory XVI (in 1844) while addressing himself to the

bishops in a Bull directed at the Protestant Biblical Societies,
wrotes "After that, esteemed brothers, it will be up to you

to remove from the hands of the believers the Bibles translated
into the vernacular and published contrary to the above mentioned
sanctions of  the roman-Pontiff:"

The Council of Trent (1552-1563) (session 4, decree 1) defines

in an official fashion the doctrine of the roman Church concepp-

ta

ng traditions: "The oecumenical and general, Holy Council of

6]

kJ

Trent,..considers that the truth and the norm for morals are
b

contained in books, that are written, or in the unwuritten trae-

ditions, which were received by the apostles from the very mouth
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of Jesus Christ Himself, which have been left behind by the
same apostles to whom the Holy Spirit had dictated them. These
traditions have reached us, having been passed down from hand to
hand up to the present time.” According to the Bull of Pope Plus
IV, all those who are to be promoted to a certain level of
dignity should make the profession of faith that the formula
calls for: 71 firmly admit and embrace all the apostelic and
ecclesiastical traditions, and all of the observations and cone-
clusions of the Mother Church; furthermore, I admit to the Holy

N

Scriptures, according to the sense in which they are held to
and have been held to by the holy Mother Church, 1o which has
been given the authority to Jjudge matiers pertaining to the

rue sense and the true interpretation of the Heoly Scriptures,

b

(Bull. November 13, 1564)"

"The Seriptures do not specifically contain all of the
mysteries of religion," says Coster (BEnchyridion, ch. 1), "hem
cause they were not given for that purpose, neither were they

given for the purpose of stipulating an absolute form of faith,

o

rather tradition, in and of itself, contains all truth.®

We could go on and on quoting quite a number of sinmilar
attestations where it ig mentioned that ecclesiastical tradition
allows the roman magistrate to surpass, in practice, much of the
avthority of the Scriptu 5

S0 it is that the Roman Church, when it comes right down
to it, rejects the Holy Secriptures as the rule and norm of Taith
and of the christian life. This norm is to be determined by

the Church, and more specifically, since the decree of papal

infallibility in 1870, by the Pope himself, to whom the Church
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has attributed this role., We often hear, "Rome has gpoken,
the matter is decided!™ It is in thig way that the Pope can
modify the Sacraments and establish new articles of faith- -such
as the Immaculate Conception of Mary, the co-redempirice and
nediator of all grace. And this they do without taking into
account the Scrivtures, since they feel that the Scripture it=
gelf has no authority, except for that authority that either
the Chureh of the Pope might wish 1o give itl

We need not go any further in identifying the thread of -
perdition of which Paul speaks of in II Thess. 234, "He op=
poses and exalts himself over everything that is called God
or is worshiped;.and even sets himself up in God's temple,
proclaiming himself to be God."

The practical result of such an attitude is easy to imagine.
No longer is the whole of their theological training based on
the divine Revelation, but rather on the decisions of the Church,
For example, the matlter of *Purgatory’= =the place of suffering
where supposedly the souls of the dead believers finally ex=

piate all of thelr sins before entering heaven. When the sem=

inary students study this subject, their dogmatic professors

12

should readily admit that they shouldn't search at great lengths
for proof passages from the Holy Scriptures, because in then
one finds at best a few weak references (for example I Cor,

3315), Por something like this they should search through the

,)
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traditions and the decisions of the Church, bescause

them that they will find sufficlent evidence for obligating

b

thelr faith to accept this article as a revealed truth of which

“the Church has Dbeen conscious of throughout the centuries.
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It is the same thing when the Church tries to demonstrate that
our Savior instituted seven sacraments, or when it comes to the

whole matter of Rome's Marioclotry, Tt is of 1ittle imvortance

all about the matter.
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if the Scriovtures don't

They say, that the Scripturss are only a small portion of the

T
1

apostles,

fde
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great ecclesiastical tradition, Jesus had sald to !

“whoever hears you, hears me.” Now, popes and bishops, united

with the Papacy are the successors of the apostles, therefore,
they claim that everything the Pope decides, is actually as

Jesus would decide it., Hnough you say! But there is more; they

s to suggest that the apostles and the apostolic

3]

g0 so far

church was in a state of theologlcal infancy,
it was only through the course of centuries that the Church was
able to progress, to develop itlself theologically by taking
notice of the numerous truths that had been passad over une=
percelved, and for just cause, at the time of the apostles,

So it is, for example, that St. Paul can pass, in the eyes of

EN

catholic theology, as a poor theologlan next to Pius XITL, One

.

day I was argulng with one of my friends, & priest and seminaryy
professor, that the roman doctrine can't stand up for a single
minute before a simple chapter of St. Paul, He answered, "The
chapters of st. Yaul, read outside of the Church and their
historical context, have no more value than one of FPliny the
9

. i : o
Younger's (a pagan, roman author) letters. St. Paul wrote for
Y
his contemories and the problems that faced them, and not For
use We live in a completely different situation: his writings

are letters addressed to a specific time and circumstance,

Without any doubt, every Sunday in the church the priests



read the Gospel for the day, and sacred history ls occassionally

J.

taught from the Catechlism, But all of this is presented in

e

such a way that it is always the Church or the priest who is

gspeaking, and not the Savior., Generally speaking, an ordinaxy
roman Catholic doesn™t even know what

such a question, ke would answers “It's the book of the proteste

ants! or, 'It's an evil book,® or, he would simply say, "1

Lx

don®t krnow,” For many Catholics, relizious education consists
of memorizing by heart a few prayes and the catechism, where
there 1s no authority ascribed whatsoever to the Holy Seripiures.

The preaching that he later hears in the Church, if he even gets
] 9 ]
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Dplures, last year,
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to the Church, is never based on the Scr]

in one of the dicceses of the North, the parish priests, under

a bishop's initiative, had to preach for one year on the Mass.
This year the sublect is the family, I myself cannot remember

ever having heard a sermon on Christ and Redemption that was
truly apostolic and scriptural. However, there wexre many on
the Masg, our devotion to the holy Virgin, our duties in regard
to the souls in "purgatory,® the commandments of the Church,
etc. It goes without saying that with these conditions your

good. average Catholic knows nothing at all of the authentic and
galutary christian truth,
The elite, who have passed through the colleges of the

Church or who have participated in the Catholic Action move=

8]

education that was

ments, those who have received a religiou
more profound, would certainly have another response for this
guestion. They would say: "The Bible 1s the Word of God, It

is a magnificent book, 2 treasury for spiritual living. It is
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a bock that all Christians should nourish themselves with, butb
watch outl= =don®t forget that the Bible is not the complete
Revelation. When it comes right down to it, it is not from

the Bible that we learn what we must do to be saved, but from
the Church which represents our Savior Jegus Christ on earth.
Catholics tell us that when the Bible is read outside of the
Church it is a dead letler, and move than that, it is even cape-
able of losing souls. We receive 1life, not from the Scriptures,
but from the Church and the Sacraments,” etc...

Today, many priests and believers read the Bible, but when
read in such a state of mind what could it possibly contain
that would interest them? They do not rediscover the doctrines
of their Church on its pages, bubt more frequently the opposite
is actually truel Obligated almost every few lines to run back
to obscure and far-fetched commentaries, which mske the Word of
God say things that it quite simply does noi= =no, there is no

way that they appreciate this approach to 'reading' the Scripe

» 3

tures, With all the subjective opinions that Rome has impressed
upon the Scriplures, she has obscured the very clariiy of the

Seriptures. In the Scriptures they feel as if they are out of

=

thelr element, disturbed, shocked by the opinions of their
Church, The most educated and the young specialists often base

their personal devotions on the Scriptures, but only insofar

@

s they are viewed as an 'inspired fragment of Tradition.' Any
way yvou locok at it, for them the Bible is never regarded as a
book to be used for prayers and edification, and certainly not
the Book in which God has revealed to men His will and His

divine truth, They affirm ardently that the Bible is nothing
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but a partial and very obscure vevelation. That is why the
priest, being a theologilan, always prefers the theclogical
writings of St, Thomas Aguinus, the decrees of the Councils,
and the pontiffical encyclics, where he can find everything
that the Catechism taught him, while, in the Bible, he will
always have the impression of finding the contrary.

T have known several old priests who didn't even have a
Bible in thelr library, and they were proud of the fact., Those
who have actually read the whole book are rare. Today in the
Seminaries, the Bible is the order of the day. People talk

Py

about it gquite a bit as a divine book on spirituality, and as
q 9
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a marvelous aid for prayer and encounter with God, but do they
read it as the expression of the will of God? If, by the grace
of God, 1t would come to be otherwise, thalt change would not
come without grave repercussions and the result would be new
restrictions and skepticism toward the B:’L'blem6 Aﬁyone who
plously and seriosly reads the Scriptures as being the inspired
Word of God will sooner or later stand before this dilemma,
elther renounce the Scriptures and submit oneselt to the roman
doctrine, or leave Rome in order to obey. God. Very often, and
alas, especially when it comes to the clergy, the difficulties
in leaving Rome are so great, and on the other hand, the truth
is s0 evident, that there remains nothing more for many pcor
priests than to suffocate their dlssatisfaction in a doctrinal,
practical liberalism that ultimately promotes the doctrine of
works,

The informed and practicing Catholic, if he does not go

-
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beyond the teaching of his Church, toward the only source of
truth-which alone is capable of converting him, then he remaing
a pagan, equally far removed from the truth as a Jew or a Moslem,
He knows that the holy Virgin appeared at Lourdes and at Fatime,
that he has a "mother in the sky® who intercedes for him and
through whom all grace comes 1o him= «Christ is too inaccessible
=1t ig Mary who protects him from divine Jjustice. He knows that

a good Christian fasts every Friday, goes to Massg on Sunday, and

that the Mass is "the sacrifice of Calvary that is renewed every

day at the altar.' He knows that when he commits a

he should confess hig sin in order to be pardoned, that reciting
three "Hail Marys' every evening and by wearing the scapular of

@

Mount Carmel, one ig assured moyally of a good death and that the

holy Viegin will come to deliver him very quickly from the flames
of purgatory. And with these examples I am sparing you of those
practices that have come directly from the anclent paganism and

, are knowingly maintained by the clergy. These practices

congtitute the principal element of the average catholic’s

religious 1ife, They consist of such things as the pilgrimages

made for this or that saint, Recently, at Curgle near Valence
iennes, a massive banner at the clity's enterance said, "The Novena

T the

for 5t. Rita takes place here."” & large crowd gather

celebration, there were all kinds of parades., You could have a
Mass read for 250 frs., light candles, or buy little viles of oil
that had besen blessed for the anncinting of the sick, On the
final day, the clergy from the surrounding area gathered to enw

hance the ceremony. It goes without saying that the clergy is

fs

th
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rst to Jaugh at such farces, but they wouldn't dare suppress
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them for anything in the world.,

But this average catholic has never heard that, and does not
know that the sinner is totally condemned by the holy Justice of
God, WNelther does he vealize that Jesus by His death has accom-
plished everything for him so that he can be saved; and that by
ied, sanctified, and all

the means of faith he is pardoned, justi:

of this absolutely free of ch He isn't aware of what Paul

says: “There is no difference, for all have sinned and fall
short of the glory of God, they are Jjustified freely by his zrace

through the redemption that came through Jesus Christ,,.(Rm,

it is no longer by worke; if

3:22b=20)"  "And if by grace, then

it were, grace would no longer be grace.(Rm, 11:6)% "For it ig

S
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o

by grace vou have been saved, through faith- =and this not from

C.

yourselves, it 1s a gift of God= «not by works, so that no one

s, (Eph. 2:8=0)" Yet even with such clear evidence, the

-

catholic never hears this preached, because it 1s all contrary

Special attention has to be given to the doctrine that Rome

hY

evpressed in the Council of Trent(Ses. 6, Ca, 2): ™"If anyone

L

th alone, and such a faitl

> of Justifie
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r the sinner to prepare
himself and get himself ready for it by ihe impulsse of his own
will, let him be accursed!™ (Can, 12): "If anyone says that
Justifying faith is nothing other than the confidence and the

divine mercy that pardons sins for the sake of Christ, or that it

nere confidence that we are justified, let him be

@
o
o
:3“
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accursed!”
Here, the hoary head of the devil really show its horuns,

bacause he is using nothing less than a plain contradiction of

@ "

the Word of God, the wadical suppression of the Gospel in its
entirety. So it is not only in the vreaching, but also in the
eatholic’s way of 1ife that the work and the person of Jesus
Himself have practically been lost in the background, The
Roman Church cannot love Jesus. Far from preaching Him as their
Savior, she portrays Him as a new lawgiver and Jjudge., Hankind
will never be able to feel any love for such a master! Cere
tainly, catholicism teaches quite a bit to the effect that Jesus
died for man, but when you get to the bottom of what this means

oy da

for them it doesn't weally mean anything at all., According to
Rome mankind shouldn’t trust sclely in the sacrifice of Jesus.

In order to make his conversion, Justification, and salvation

s his devotion to the

g_l.
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count, all depends on what he does his

holy Virgine »the ceritain indication of his salvation, his good

o

works, and his relation to the Church, which is represented by

the priest, If a catholic commits a mortal error, for example,

if he would knowingly eat meat on Friday, or if he would vol-
untarily think a lascivious thought he would loose "the state of

grace,' And at that point he is damned. In order to be saved

and to agaln be able to partake of holy communion, it is nec=
& v 9

esgary Lo possess not only a sincere regret for his sins and a

firm intention not to recommit what he had done, but he is also

[

to confess these sing to the priest. Then and only then

obligate

is he actually pardoned, Without the priest or without the desire



to confess his sing to a priest, it is not possible for him to
be saved..., even though Jesus died for himi

Because of this, catastrophic situations can result, having
no other solution than the folly of dispair and spiritual tor-
ment, or false and proud, pharisaical security. In getting dow
to the essentials, one finds two easily recognizable groups in
the body of those who oractice catholicism. In the flrst category

we have to put those who see God as a 'good father,® one who does

not demand too much from us, and who contents Himself mankind®s

rood will, For these, sin is a rare

that merit etermnal punishment, They claim that God is not all
that demanding, and for them there is hawrdly a sin that a person

could actually consider as being bad. They come and confess
thelr sins habitually, but it is only for telling the priest:

"Father, I have not committed any serious sins. 1 come to lass
Tov o J LT e - - - ]
avery chancs that 1 get, T am a good

my neighbors, and I never do anything to harm anyone,”’= =Very

well, Jesus didn®t dile for these; they are without sin.= «0r seen

are the in

the clearest commandments of the Decalogue

ing to themgelves: “Well,

congidering the circumstances and the intention, these were only
venial sins.”® or "They shouldn't be considered as possessing the
gravity of a sin,” These "believers' go on searching for a 'good
absolution,’ something that stills thelr doubts so that they can

be sure of thelr salvation, It goes without saying that all those
4.

who Tind themselves in this eategory feel quite at home in

catholicism,
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But there is also the other group, those with delicate

and gincere gouls who are convinced of thelr sgin end of their

not being able to accomplish the authentic will of God., They

;_1.

promise God, time after time, that they will try to do what the

law demsnds of them, But an hour later, they have to admit

that they have lied to God., Continually they are asking them=

selves if they are sinners or unot, if they are in the ‘state

of grace' or the 'state of sin,' (It shouldn't be overloocked
that sccording to the teaching of the Church of Rome, a Dperson
is stil1l in the 'state of grace® if the coveting wasn®t 'vole

untary®s only "involuntary® coveting(i) can be pardoned without
nonfessing it gpecifically hto the priest, while all *voluntary’®

coveting excludes a person from the 'state of grace® and damns

o

vim until the sinner opens up to the confessor and receives the

—

absolution for hig sin,) Because of cur natural corruption,

o

these poor souls continually interrogate themselves and are

1

never comnletely sure whether this or that act of
ar %
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‘voluntarily® or "invelunterily® from their heart. WYas it ace
cepted and consclous on thelr part or unconscious... How will
they ever know For sure?... When such i1s the case, they feel

that they are damned, For them Christ, far from being their

Savior, condemns thems are they excluded? They leave to con-
» ¥ o)

fess thelr sing, but can®t Tully enumerate them before the con=

fessor and so they are never really sure of thelr pardon. And

then, no sooner do they leave, than another evil thought enters

their head; and they wouldn't dare return and take more of the
confessor's time, Just because thev remembered that they had
8 b o

forgotten this or that sin... Yell then, am T in the *state of



grace,’ or am I still demned in spite of all my efforts? And
with that thought in mind, what about communion...in order to

be communed a person has to be in the "state of grace,’ others
wige the communion is nothing more than a horrid sacriledge! So
those who find themselves in this second group are those who find

themselves in a continual state of dispair. As a soul who looks

1e law he has to come to the

at himself in the lisht of the di

limation that there is nothing in him except sin. Therefore,

rad,
such a person will continually be worried about his having come
mitted this sacriledge while communing (notice the irony, dége
pairing while receiving the body of the Savior who died for him).
Bveryday, and sometimes twice a day, these souls come to confess
in ovder to purify themselves. But for nothing! So they mort-
ify the flesh, torment themselves, and deprive the body of what

it needs by excessive Tasting. Add to thisg the obligations of

absolute chastity and communzl living for the clergy and those in

the religious orders, and such angulsh results that the suf

.

at times ressembles a prelude to hell.

The more these poor souls pray, mortify themselves, and run

to devotlons, the less they are assured of thelr galvation! They

18

are convinced that it is up to them to earn, not only thelr own

o
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galvation, but even that of others. They have to cooperate in

t
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thelr redemotion, and yel every day they see more clear!
just can®t be done. In fact, the opposite proves 1tself fo be true,
they find themselves sinning in spite of themselves., Ultimately
they grow weary. God becomes for them an object of hatred, and

they throw themselves bedy and soul into evil, but this time they

are free from all thoughts of giving splritual living another try.



Sometimes these people will Join the rvanks of the first group that

and ind

was mentioned, those whose practice is superfic

pN

alots of the peace and tranquility that they do not
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possess, Theras are alsce those who by their ascetic living manage

that they

to tame thely bodlly desires, At this

have Tinally mastered their sin, and thanks to thelr prayers and
thelr efforts they have fachieved thelr salvation® and now ’they are
working to redeem the rest of the world,® This is a sin that is
nore ~ible and more shocking than all of the otherse =spiritual
pride, it gets hold of these and irretrievably seperates them from

the Savior.

1

is one of the short cuts that

b
s
o

clergy,

the convents, and also in thes parishess for these poor people,

v

Christ did not die for the remlssion thelr sing, He did not die

o]

to save them, they have been told that they have to work towaxd

2

their own salvation, using everything that is within thelr means.

And even after a1l of that the result is not guarantied! When lived
in this way, the life of a Christian becomes a torture, That is

why the catholics search for help, not from Christ, but from the

Saints, and particularily the Virgin Mary. For the catholic, she

is the symbol of a human’s ceoperation in his salvation, she softens

the demands placed on them and facilitates the obtaining of their

salvation. "One could go so far as to say,” says R, P. Nicolas

(a. dominican) (ﬁevun Thom,, March "46), "that without the merits

(547

for our reddption...”

n somnething wou

"HMary protects us, if one would dare say, against her Son! (Sertile

lange, La Vie Gaﬁholique)“ ® ,.By this union of suffering and will

(S 90 e
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between Mary and Christ, she deserves to become the redemptrice

of the Llost world.(Pius ¥, ratix)"  "...IY was she, who, free

from all error and closely united with her Son, presented Him to
His Father at Golgotha, thereby joining in the sacrifice of His

debt.(Pivs XTI, Mystica Corporis, 19473)"

S0 already at the time of hig tenderest infancy, a cathollc
has learned that he is saved by means of his own works, his sale
ration depends on his own efforts, and the practices of piety and

ndispensable in this effort (and I won't
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the worghip of

+ .

glaborate on the novenas, the medallions of indulence, which they

hoast contain merits and are truly efficacious!)
i )

A gingle word from the apogstle guffices in clarifying that

fal

this is purely roman doctrine: "I do not set aside the grace of
God, for if righteousness could be gained through the law, Christ
2521)" Iﬁ should alsoc be mentionad that
the doctrinal system of roman cathollcism i1s no longer christian,
no more so than that of Judaism or Buddhism, In fzet 1t is even
worse,  because it is a counterfeit of the Gospel by the devil,
Impossible to reveal unless one has received the witness of the

Holy Spirit in the Word, And this should be enough for us 1o

regognine our duty,

4*’
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Do you know that the authentic lutheran doctrine, t
to say the doctrine of the Holy Scriptures, has never really been
preached in France? For the great msjority, the works of luther-

an theology have remained something completely unknown up until

cur very day.,.can't we take that ag being a sign?

eg the most whimsical of 21l sects,
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such as the Jehovah's Witnesses, find listeners and discinples,
And it is not always among the fanatics, but also among those
people, who having read the Scrivtures, discovered the true face

4

of Rome, and wish to shake themselves free of its yolk, They
don't find the evangelical church, they don't even know that it
exlsts. And then, for want of =momething better, they join these
sects and jump out of the frying pan and into the fire, T mysell
know two farmers, a bus driver, and a policeman in a village not
far from mine, all rational men to whom this has happened. ITsn't

o )

the success of these sects due to the devil who profits From

this sitvation? For even though one finds guite a few enthusiasts
in thelr midst, one also finds quite a few peovle, who because of

what they read in the Scriptures, know that the authoriiy of Rome
is not something that was established by Christ, and not knowing
where to turn, they turn towsrd those who hapvened on the scene

one day and tried to reveal the Bible to thenm, Unfortunately, they

?

have been scooped up by & papacy of another sort. And whv? Bew
calise the pure preaching of the divine Word is almost nonexistent
in France,

s

e protestant churches

[

Nevertheless, people tell me that there a
in France! Without & doubt. However, it is necessary to say that
these churches never preach the Word of God, but rather the words
of man, Moreover, when it comes to dealing with catholicism, they
seem to have forgotten their mission. Many pasters go so far as to
fraternize with them, Certain of them will even tell you that the

situation that necessitated the Reformation has ch anged and that,

sinee Luther, the Roman Church bhas res her self ~control, They

say this, even though it is the ewsct ovposite of what is actually
8



e

happening! At the time of Luther, the Pope had not yel been de=
clared Infallible! Salvation by grace alone had not yet been of=
Ticially declared a heresyl The few shaky bridges that, at the

time of Tuther, would still have permitted the Church of Rome a

galutary vetreat back to the Word of God, have been destroyed by

everyday plunged itself desper and deeper into darvkness.

But how will ihese churches lezrn to rveallize this, when they

themselve pures and

zalve

tion that comes through faith in Christ Jesus? How can these
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for & catholic who hos been convertsd

ermons seriously which of
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disillusion lieg in walt

his church believing to find, within the confines of modern proteste

antism, the preaching of the authentic Word of God. Under new forms,

finds the same vations

that arse externally completbel;

2.l along with the

funk

stic Toundatlion- =whlch he takes in at his
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Word and which clouds over the great truth of the certitude of

Q

salvation by grace. T am speaking here from my-personal expers

£ what is known as protestantism I have found

iences in the midst of

N s

tism, another the virgin birth,

many small popess one denles B:

another salvation by ¢ er the real presence of the body

and the blood of Christ in the Lord® and stlill another

mstor denies the second coming of the Savior in the scriptural

L

i

sense of the words. And when I informed them of my surprise, they
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responded that these differences of opinion, these varia:
good thing and that they don’t hinder a certalin
‘as the cecumenicafism of today is in the process of proving,'

1t iz not possible to deny the evidence, with such an attitude
P 3 ?

H

toward the Word of Cod and the salvation that it provides us with,

these churches have lost the preocccupation of thelr fathers who

preached the Reformation, and in a general fashion, they don't even

think of it anymore., During the years, when I was still 2 menbex
of the catholic clergy, I studied the eplstles of Paul, and after
that all of the writtings of Luther that I was able to get my hands

on, as well as those of Calvin and others. When 1t came to the
divine Word and the preaching of the integral truth, only one came
to the foreground as a true Reformer- -iuther, the only one who
truly let the Word of God speak, and nothing but the Word, witheout
letting his ideas and conceptions come between the Word and men

T thank CGod for having led me to the Evangelical Lutheran
Church, It is the Church of the Word, becausze 1t teaches the true
christian doctyine,..

T+ can never be said clearly enough: Catholic France ig most

i——x

3,

assuredly mission country, most of which has of yet not heard this



authentic and true preaching of the Gospel., When faced with this

fact we cannot remain indifferent. "The harvest is great, bult there
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are Tew workers. Therefore pray the Lord of the har
workers out into the harvest,”

in the Sermon on the Hounts in

O

Our Savior Jesus Christ sal

.

the same way, let your light shine before men, that they may see

your good deeds and praige your Father in heaven@(hqbu. 5ald )

%_,
=,
o

do not have the right 4o keep this certainty of salvation which is

Sl

of the Gospel only for ourselves!

granted to us by the pure preachi

God gave it to us Tor the benefit of those who live around us., We
cannot remain silent when confronted with these errors that are
being spread by ceritain churches~ =churches that even claim to be
working under the name of Christ. Nor can we toleraie that the
Word of God is being falsified and treated lightly. Is 1t possible
to remain indifferent when we see the Church of Rome holding so

many thirsty souls in ignorance about the certitude and the cone-

golation of thelr salvation, while she throws her anathemas pre-

;4.3 o

cigely at the doctrine of the sinners free and total justifica

by egrace alone through the means of falth, hence, a

certainty of our salvation itself? That ig why Tuther was crrect

when he said: "iEven if in the Church of the Pope everything else

1, 2 2

were correct, there would remain this monster of uncertainty, more
shocking than 21l the other monstrosities. We too should thank God

that we have been delivered from this monster of ‘uncertainty’...”



Le caractere anti=-evangeligue de la theologle romaine
The anti=evangelical character of roman theologzy

by Guillaume Wolff

WE POSE THE QUESTTON

What is the purpose of the theological teaching that is taught

Church? Is this teaching cepable of preparing

-t
e

in the Roman Catho
a man for the functions of the pastoral ministry that Christ entrusted
to His Church, for "being shepherds of the church of God, which he

g

bought with his own blood?(Acts 20:28)"

This tezching, can it enable a man to stir true repentance in
his listeners, a preliminary and indispensable-condition for falth

not only present sins, but also to the total corruption of man’s
nature, of sinful flesh? Can they say with the apostles "I know

that nothing good lives in me, that is, in my sinful nature.(Rm, 7:18)"

o

» God, It does not submit
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and "Because the sinful mind is hogtile %

This teaching, can it enable a men to bring about faith in

he hearts of repentant sinners, the only faith with
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which it is possible to obtain salvation for thelr gouls, pardon,
and eternal 1ife? The kind of faith that caused the apostle to
says "We know that & man is not Jjustified by observing the law,

but by faith in Jesus Christ. So we, too, have put our faith in

Christ Jesus that we may be Justified by faith in Christ and not by
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observing the law, because by observing the law no one will be

1stified(Gal 2:16)"?

4 a

And this teaching, cen it enable a man to produce in the

2

hearts of believing and justified,
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of filial and Joyful obedience toward the Savior Jesus Christ?
The kind of 1ife that caused the apostle to say: I no longer
live, but Christ lives in me., The 1ife I 1live in the body, 1
live by faith in the Son of God, who loved me and gave himself
for me(Gal, 2:20)"%

EN

In order to be able to respond to these questions we will

examine that which Roman Catholic theology teaches concerning

gin, Justification, and good works., The basic text that we will

use is the "Précis de Théologis Dogmatique,” edited by monseigneur

Bernard Bartmann, papal prelate and professor of theology({edition

no, 7, two volumes).

s

The Roman Catholic Teaching concerningz the idea of sin,

What is the teaching of catholic theology on the subject of

sin, in particular on the corruption of the human nature by sin?

R

Catholic theology defends itself energetically against making an

open declaration of the total corruption of the human naturs by
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stuch as was consented to by the Reformers, They consider

jtu

ghteousness and original sandity as supernatural gifts which
were superadded to the human nature at creation and which were not

parts of man's natural makeup; therefore, even though,

through the fall of the Tirst man these supernatural glfls were

o
<
s

lost, the human nature ls not

wounded, corrupted, impared, etc,



diminished in body and soul,(Bartmann, vol, I, p. 333, par. 80)"

ighteousness and sance

The loss of these super

tity have however, nolt introduced a total corruption to the

5

nature, but only a diminishment or an

rment, and thls ime

pairment consists of the loss of
of the nature, which are: 1) the exemption of concupiscences 23

the exemption of corporal death; 3)insensibility (not having the

-~

of wisdom (bart, I, p.317-8),

2

capacity for suffering)s 4) the gift

Bartmann observes concerning the position of the protestantss

2

ints

1

"7 one would congider the gif

te of ty as belng natural

?

(protestants, jonsenists), then one could consider original sin

as the loss of essential, natural parts. In the place of Lthese
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excellent gifts, the evil ones have arrived unexpectedly, belng
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ar

equally as escentlal asg
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acence, the inclination to sin and even ity of come

mitting it.(Bart., I, p. 328, par.
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concuplscence, ac-

1

cording to catholic theclogy, "is not a sin In itself, no more s0

- -~ A o 2
than mortality.{(Bart. T, p. 317)" Tt only becomes a sin through

the free and conscious consent of the human will, "The original

2

in orig sin, concupliscence, that which was

protestants
condemned by the Council of Trent..." "The protestant conception

has been eliminated since the Council of Trent, the Council which

safepgaurds the essential parts of the human nature, reascon and

that the concupiscence

1iberty, even after the fall, and

of the one being baptised is not guilty in and of itself.(Bart,

£,

pigcence one can have differi

4 .. L T pen 2 b
Lo be taken in the

sense of post-Trent theology. According to this theology, con-
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cupigcence was not born with original sin, but it is part of the

ace of God that exished

@

outside of nature and subjected to reason. Throush the fall of
fu]

ty was logty concuplisge

3

Adam, this corporal and psychical integ

cenge became animated and, in general, became an important ele=

~ 1

ment of sin, so much so that 3%t. Paul and Augistine saw original

sin in it. By unleashing concuplscence, the intelligence and

will were also affected. In the meantime, the evil passion and

the weakness of the psychical forces should not be considered as
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a sensual element, as an evil disposition, an evil Ffoundation

last case,
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rithin man, nor as an actual function; for in
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which should be explated personally, For
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this that it would be beneficizl to insist
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on the loss of grace and not on concupiscence,(Bart, p.330)"
The Council of Trent decreed in its fifth session that which
follows concerning concupiscences "The Holy Synod admits tha

concupiscence or the entlcement 1¢ sin remains in those who have
not been bapiised; the remaining elements of sin have
as their goal, but are incapable of standing in the way of those
who do not consent, and who oppose them valiantly with the grace
Jesus Christ... Bven though the apostle on

that is ours throush

r_)»

ns calls this concupiscence 'sin,’ the Holy Synod
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seversal
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declares that the Catholic Church has never believed that i+ could

it is truely and oroperly sin in the

the result of

ards, in a way that
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entirely antiscriostural, the essential integrity of mankind be=-
fore the fall, Accordingly, that which was lost was never part of

the nature itself but of the "supernature’; and even though with

1 1

roatural gifts, the nature did not remain
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comnletely intact, it has, nevertheless, remained intect 1 s
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ading to Rome, concupliscence, the evil inclination
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ileposition was not in dtself a gin and therefore did not

subject man to etermal condemnation, i.e. the torments of hell,
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Cumonre this fact with what Bartmann says (I, p.33%): "The neg-

ative pain, resulting From the privation of the b atific vigion

o

3

(poena damni), but not the positive pain of chastisment (po

£

SGHSU§> corresponds to the essence of original sin.” Concupliscence
only becomes sin if the will consents to it; therefore, the human
will is not totally opposed to God, desiring to do only evil, but

it ecan resist this enticement to sin, that which is SCeNCe,

In order to rehforce this negation of sin in the human nature,
they add the assertion of that which, in the eyes of catholic the=
ology, remains good in the human nature; the liberty of the human

will, the libre arbitre, The Council of Trent, as one =zaw above,

gafeguards these essential aspects of the human natuve, reason and

Bart. T, p. 328)" It decreed (Ses.

1iberty, even after

VI, Can. V): ¥"IFf anyone asserts that after the sin of Adam, the

1ibre arbitre was totally lost and destryed, even though it is a

[

presunpbuous claim to which no reality corresponds, and even

it is 2 contrived fiction of Satan, introduced by him into

@

the Church, let him be accursed.” Catholicism admits, of course,

that the will has and thalt now it is more dlTficult




for it to choose the good and reject the evil; but it maintains

that 1t is not totally incapable of making this choice.
Catholic theology claims the freedom of the will as the

essential foundation for both the idea of sin and for that of

1

merit., Withoulthis freedom, it feels that it would not be able
3

talk about sin on the part of man, In order for an act to
be qualified as sin, implicating the vesponsibility of man and

neriting the punishment of the divine law, it is necessary that

Q@

it be committed in total freedom, without any kind of exterior
coercion or internal necessitys; it is necessary that has the
possibility of doing otherwise., But Scripture affirms the total
inability of natural man to do what is right and it peints out
his complete servitude to sin and the power of Satan. It takes
from him all freedom 1o decide in favor of what is good. It
affirms that he sins, and certainly not because of any external
coercion, but because of internal necessity, i.e. because of his
total corruption. "Ag for you, you were dead in your transgrese
siong and sins, in which you used to live when you followed the
ways of this world and of the ruler of the kingdom of the air,
the spirit who is now at work in those who are disobedient, ALL
of us also lived among them at one time, gratifying the cravings
of our sinful nature and following its desired and thoughts,
Like the rest, we were by nature objects of wrath, (hpn@ 2:1=3)"
P

"T am unspiritual, sold as a slave to sin,(Rm. 7:14D)" Therefore,

1

tholic theology, this natural corruvtion cannot be

according to ca
qualified as sin, man does not carry any of the responsibility

and cannot be subjected to any punishment, since he does not possess
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the freedom to do anything other than sin. "Without freedom
there ig no virtue, no sin, no recompense, no possible punishe=
ment . (Bart, I, D, 138)" Thus we see that catholic theology

rejects this spiritual truth concerning the total corruption

of the human nature and the ser? arbitre,

However, on the other hand, catholic theology has need of

the libre arbitre for establishing their idea of merit and the

cooperation of the human will with grace for the obitaining of
salvation. "The freedom should be 2 complete freedom; exemptin

the external coercion as well as the internal necessity, This

s s 3 s % »
is the obvious postulate for merit.(Bart. II, p. 133)" Obviousliy,

o
d

without grace, the human will wouldn't be able to accomplish the

necessary works for meriting salvation, for that reason it is

necessary to have the help of divine grace, But, "the human will,
under the influence of this grace, intains its comnlete free=

dome(Bart., II, D.79)" "I the nature was entirely evil...then

grace wouldn't have anything to attach itself to, it would have

to stop before the nature as before an instrument without 1life,

s

and in such a case there would be no cooperation possible between

grace and freedom.(Bart, II, p. 53)" "The question ahout the co=

iz

and freedom,..dces not exist for those who

o)
]

operation between gra
accord to this factor of grace such a preponderance of the human
will that it no longer enters into consideration as a fres factor,.
Such is the case with the Reformers- -Luther, Melanchton, and abowe
all Calvin,(Bart., I1,p. 79)" According to Luther, man has lost

hils freedom for doing anything good. Grace alone is active...in

the producing of works for salvation and 1t serves men as an in-
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strument without freedom... By & logical consequence they (the
Reformers) deny all merit, because salvation comes from CGod
alone,(Bart. IT, p. 80)"

In a "Pagoral Letter from the General Synod of the Dutch

Reformed Church,® the difference between th- bHiblical conception

of the human nature and that of the cathelic church was set Torth
very precisely in this way: "The roman conception of man, with
tinetion of a superior element, which was to have been
lost, and the nature, which although affected, was nevertheless
presarved, opposes the most explicit affirmations from Scripture
that God has given us., With a vigorous and rugged determination,

roman authority constantly rises up against Luther, Calvin, Baius,

Jansenius and others, who based on Scripture and also under the

influence of Augustine, spoke up against the adopiion of similar
distinctions, On 21l sides, people were very aware of the fact

that they were diggzing an abyss. 4nd that was precisely the case,
We sre not at all suprised that the roman distinetion between

the nature and the suvernature led:wto a conception of man that

4

is much more liberal and much less radical than that of Scripture.

conception, the seperation from God is considered as a

In

fad
g
o
i.J °
n

return to human nature, a loss, a despoiling much more than as

a pogltive corruption... The essent of the fall, acrording

to Rome, ig not that man lost his humanity, the bad part is that

he can never Dbecome anything but a man, That which Scrivture

decrees as being an infringment of the boundry that man will never
be able to surmount {Gen. 3:5), is changed to the return to the

he original ’nature,’ a word which the roman
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church employs but in a gense that the le does not recognige,

2

-

Therefore, the rstablishment of man ceases to be conceived of

1.

as a conversion, a vadical change, a regeneratlon; one speaks

it as an ewaltation, an 'elevation,'- -a term which is very

“

O

:

dear to the roman theologians. In this v

W
preaéﬁng is scrutinized under a genre of lighting that

; a1l the biblical

3
o

renders
the apnearance of everything as being much softer than 1t reslly

is.(Revue Reformee, No, 11/12, 1952, p, 27-28)"

We can zo even further and say that this roman concept of
the human nature destroys the foundation of the christian religlo
I+ makes repentance and falth in Jesus Christ impossible in the

biblical sense., If a man still possesszes a free will and is
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and 1 concupliscence ign’t 2 sin in its=1f, one sees no reason

-y

or a man Lo humble himself before God, A person has no reason

for recognizing the fact that he does nothing but sin and thatl

he merits divine wrath and eternzl condemnation. One does not

Por them thz way of salvaltlion does not consist in the accepting,

¥ the pardon and eternal 1ife merited by Christ. For

them it consist of man’s elevation to the state of the super—

-y

nature, to the state that he has been deprived of as a result of

o

the first man's fall, This elevation ig achieved by his free

nted by

cooperati

The Roman Catholic Concention of's salvation

While looking at Romé®s concept of man’s also
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noticed that voman theclogy also has a different conception of

i

accomplighed by Christ Jesus,

emphtion that w

che men who

process: obtaining
vardon, and the inheritance of heaven, zlfts that are entirely

aith, without works on his
part, For them, redemption, rather than being complete and per=-

is reduced to a sort of Tirst ald or an ini=

tial impetus that God grants to fallen man that he might be able

>

to cooperate with divine grace and recover his lost 'supernature’

~

by overcoming the weaknesses of his nature. This is precisely

the role of the work of redemption in the catholic theology. It

1ls not the acc oiliSLment of s o do with our

salvation. It is merely the begl

complenented throughout our

ication, so that wWlitinmstely, after our

possess the salvation that we will merit.

Tt is in the work of
redenpbion of the essentia the completion

of salvation accomplished

with human works, because this would deny the

el

total inability of man and leave room Ffor human merit. At the same
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time that they assert that Christ died For ocur sins and

ice of God, they

tisfaetion for our sins

elifminate the work

the

e

3 -
the con

Ve CO7

Savior Jesus

ig most lamnetable and

®understand

trans

1

of our punishment unto Christ, a punishment, which accordl

of hell,

n
{
o
e
.

Calvin, consic



ant theory also lends itself to criticlsm in meking the Savior

accomplish the divine moral law by His active obedience, in order
to buy back and externally attribute Lo the believers the righte-
1 D

N

ousness that was both fulfilled and proven in this way (Justi

1tata)g This mecanical conception of the work of salvation

was certainly demanded by the whole system of imputation, (jar%u

Human reason has always raised objsctions about the satige
fastion by substitution., It cannot Jjustify the transfer of the

in innocent person, in turn punishing

jai}

gullty verson's debt unto
that innocent person and not the guilty one, Here, catholic
theoleogy again betrays its rationalistic character in suppressing

the satisfaction of Christ in its doctrine, this element which

shocks human reason. In doing this, it is suppressing the vary
D 9 gt o o

souls which are afflicted because of thelir sins from that which

is thelr sole consolation and the foundation of the hope of their

"

galvation, i.e, knowing that "God made him who he

no sin to be

‘.J

sin for us(IT Cor, 5:21a)" and "Christ redeemed us from the curse
of the law by becoming a curse for us,(Cal. 3:13a)"
Bartmann continues and concerns himself with this objection

raised by the unbelievers: "But lsn't it a contradiction to punish

L

ITsn®t that, they accuse,

the innocent in the place of the

et

al theory of the "boy who is chosen to receive the

N

ike the medi

&

To which he answerss "A person could make this accusation

againgt the protestants' theory of the 'satispassion,® but not

-

azainst the catholic doctrine of satisfaction, According to the
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catholic doctrine, Christ was not punished purely and si - for

the gulliy, being superficially loaded with the debt of unrighte-
sinners® sins, but, being the hesd of ovr race, He sebt out on
this path of suffering voluntarily and with as immense love for

us became our Mediator, satisfying the demands of divine justice
with His supreme love and supreme obedience. With that, He acquired

for Himself the highest merit and brought about redempiion Tfor

tting an error against the divine

»

moral order, He achieved the most intense and highest realization
of 1t, Tt is true, by the redemptive act of Christ, we are in
principle redeemed. But we are only Ffactually redeemed if we,

as members of His mystical body, redeen ourselves, through faith
nd repentance, 1n love and obedience to our chief, appropriating
for ourselves His sentiments, 8 Tt is always necessary, before
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speaking about the judicial and the penal sid
act, to talk about its moral side. It would De an error to pic=
ture Christ being burdened passively and in spite o

of humanity, as was the

o]
fade
¢

=
P

with the blame and the pain of the

s s . , 10 . . . .
scape goat in the 0ld Testament™ . Tt is also exaggerated and

contrary to the truth to imagine the soul of the Savior filled
with images of terror and anguish for all sinful humang and agiteted,

is purity, as if He had to test all feelings of despair

inals, Such a conception leads

and remorse of

4

ultimately to the assertion of Calvin, according to which Christ

should have had to experience the spiritusl torments of hell.,”
(But then what is the significance of Ps, 22:2=3, Ju, 12327, Matt,

27337,38,39,467)

i

Bartmann strives to establish’ "the precize catholie conception
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of the moral character of Christ's obedient death, which is quite
different from the unilateral, Jjudicial and penal concept of the
protestants,’ by saying the following about the satisfaction by
substitution: "Certainly, this should not be understood as the
simple transfer of a debt, In the case of material debis, the
purely externs]l mediation of a stranger is pogsible, But, when
one is dealing with an offense, the explation and satisfaction
can only be made on the condition that the offender changes his

feelings. A stranger lsn't able to make up this deficiency.

Anyone who wants to know the catholic doctrine on this point has

onlv to read the teachings of the Council of Trent on the necesge
3 gs

) -

sity of preparing oneself Ffor justification and on the work of
personal satisfaction in recelving the sacrament of penitence,
Tn the last passage, it 1s indicatied that this conforms to the

divine justice and even the clemency of God, i.e. that the sinner

PR
the

(@]
@)
Ip]
=
=
<
=
N
>
0N
iy
o]
S
o)
.
8]
(o
et
=
0
@
prs
e
o
h
]
[
sl
s
o]
]
4
O
5
iy
s
a,
oy
]
]
@
O
i
l)
<
CD

personal assurance that he will be spared divine punishment: 1o

X

that it adds that by our a

e

coning sufferings for our sins, we become

'

more and more like Christ Jesus who made eatisfaction for our sins

and from whomg proceeds all of this capzcity in us, This is our
A
surest indicator that if we suffer with Christ, we will also be

glorified with Him., But this satisfaction that we pay for our
sing cannot exist without Christ Jesus, because we are not capable
of anything in and of ourselves, but by one’'s cooperation with Him,
a cooperation which comforts us, we can do anything.” And Bart-
mann concludes:

One has to understand thet according to the doctrine of the
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Church and the Sceriptures, the satisfaction by substitution is

v

First a personal explatory act of Christ- ~the God-man, but then,

s

also and immediately, it is the same act for the whole of humanity

believers, who are reunited to theix

ot
=
@D

and particularily for
Master and accomplish in Him, each for his own record, the sup-

pression of the disobedience of which the first head of humanity
was guilty. In this respect, one will never be able to concelve
a way in which this intimate connection with Christ can ever be

close enough,

£

Another of the unbelieving world®s objectiong to the redenp=
tion brought about by Christ’'s satisfaction is this: "The doctrine

of satisfaction by substitution contradicts the immutability and

the goodness of God."

Monselgneur Bartmann, in trying to 'refute' this objection,

o

is of the opinion that: "This doctrine should be explained in

such a way that these two fundamental attributes of God are not

Py

affected, Tt is certain that God 1s immutable in Hi

T
11

s Teelings
as well as in His Being, One cannot acknowledge any speculative
ments® on

1

sion of dogma that speaks of a 'change in sentl

e

explana
the part of God and in the favor of man, who He first of all hated
and pursved with His wrath, One should, rather, consider the
relation that sin produced between God and man as belng a hostile
relationship(Rm, 5:10), It is impossible for man to obtain his
main and final purpose, that of union with God. One can, by
reversing the terms, call this state an aversion of God to man,

and characterize it in an imagined manner as the ‘wrath® of God
(Rm, 5:9). By the redemptive act of Christ, this negative rela~-

tionghip was modified by a change in those who were redeemed and



not in God Himself., God is, in His Being as well ag in His senti-
ments, immutably inclined toward well being and holiness, Just as
He has an aversion for evil and implety., If a man leaves the
vlety in order to enter that of holiness, the love of
God envelops him, Just as he was previously enveloped by His
vindictive justice., The man changes his position when confronted
with God., God always remains the same insofar as He eternally
loves the good and hates the evil,(Bart, 1, par. 102, p. 438=440)"
Directly opposed to these speculations of catholic theology,
Scripture bases the necessity of Christ's work of redemption pree
cisely on man®s total inability to the commands of divine justice,

accomplish the commandments of the law, obliterate thig debt by

our sufferings, works of satisfaction and expiation., HNatural man
is flesh, and as such an esnemy of God, incapable of gubmitiing

- ; - < f N N Lo
himgelf to the law of God (Jn, 3:6, Rm, 8:7). He is an infant

of wrath (Eph, 2:3) and under the curse (Gal, 3:10,13). "Because
by observing the law no one will be justified,(Gal, 3:16)" The
work of redemption consists precisely in this that the Son of
God has accomplished that which man was not able to accomplish,
He was, "born under the law, to redeem those under the law.(Gal,

Wali=5)" His righteousness~ =His perfect accomplishment of the law

I
o}

®

replaced, before God, the rizhteousness- =the accomplishment of
the law which the sinners were lacking and weren't capable of

attaining: "Christ is the end of the law so that there may be

O

righteousness for everyone who believes.(Bm. 10:4)" “Consequently,

(D

JT'

condemnation for all men,

kR L e £ » .
Just as the result of one

g0 also the result of one act of righteousness was Justification



life for all men.(Rm, 5:18)" Christ has shouldered

1

the punishment, lthe sinners® curse, and made a complete

explation, "But he was plerced for our transgressions, he was

'

crushad for our inigul that brought us peaces

was upon him, and by his wounds we are healed.(Is. 53:5)" "Christ

-

redeemed us from the curgse of the law by beconming a curse Tor usg,

. -~ E Y N R i 1 “ . N o
(Cal, 3:13a)" "Cod made him who had no sin to be sin for us, (17T
4 oy Y0 A ) - P8
GCor, 5a2i> And the purpose, the result of this work

of redemption isn’t; .as roman theology holds, that man himgelf

can now do works of satisfachtion and

ation, obtaining

()

pardon

and eternal 1ife by changing from the impious to the holy, This

: R

is exactly contrary to the truth that God has declared Himsself
satisfied, reconciled, and has granted pardon to the sinner,

s

jo )

ghteousness
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evernal life, freely, without any woxrk on his

part, bubt, because of the redemptive work of Christ and only

because of this work, The judegment of condemnation has been

replaced by the judgment of absolution, pardon, and Justification:
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trespass was condemnation

Pl

1lgo the result of one act of righteousness was

]

brings 1ife for all men.(Rm,

Ly through the

Seripture goes further yet, it slaps an anathema on al]

thogse who want to Justify themselves before Cod and expiate their

gins by means of their own works: "A1l those who rely on observing

the law are under & o 1. 3:10)" "You who are trying to be
Justified by law have been alienated from Christ; you have fallen

sy Trom grace.(Gal. 534)®
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According to catholic theology Christ only began the work of
5} o |5}

our redemption and it is up to us to continue and ultimately achieve

s
2
H

it by means of our own explatory acts and satisfaction; redemption

2

ig, 'in the

Eaks
1

first place, an explatory act of Christ?... but also

and immediately then...the same act for the whole of humanity.’

By Joining together then, itwo acts that mutvally exclude themselves
e El o L

the expiation of Christ and the expiation of man, the catholic

theology has completely destroyed the consolation for the contrite

ginner that he should be able to draw from the expiatory act of
Christ, An incomplete expiation, one which requires the comple=

[y

ment of human works, is of no use to us, since we will always be
incapable of coming up with the appropriate complement, which,
according to catholicism 1s necessary in order to obitain salvae
tion, So, by its sophisticated rationalizations, catholic theole
ogy has achleved the destruction of the satisfaction by substi-
tution, while still maintaining the external and verbal form,
Even the Refermers had fto continually stand firm against this

I’

sophisticated perversion of redemption, as is proven by this

pagsage from the Apology: "Our adversaries understand that, if

hrist is our Redeemer, 1t is because He has aequirved for us the

v

gift of love, And with that in mind, they throw it aside and
1,

imagine that, from now on, we have access to the Father by our

works, that this gift of love constitutes a merit, and that it

is our love which procures our salvation for UD5< vology, Arte.ll 11)"
v
In assering that the redemption of Christ necessitates the

complement of human works, catholic theology has 1sid the necessary

3 v-\

foundation for its doctrine of justification, which ig a Justifi-

ple’ by His act

,__}n

cation by workss Christ has redeemed us in *prine
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of redemption, but we are only redeemed in "reality’® by ou
Justification, %"The Council of Trent describes Justification

ful man, T
and divine wrath, to the state of grace and divine sonship,
(Trid., Ses. 6, Can, 4) (Bartm. II, p. 92)" Tet us look at the
teaching of catholic theology on the subject of this justifi-

-

cation, the massage of sinful man from the state of

o
=
D

wrath to
state of grace:

1) Mirst of all, we have to state that there is a complete

deformation of the biblical conception in the usage of the terms
"remission of sins® and 'justification.' The remission of sins,

according to catholic theology, is not only a declaration by which

) ca

God announces to the sinner that beseause of the satisfaction o

Christ his sins have been pardoned, a declaration of the none
imputation of sins that the sinner should accept through fait llﬁ
but a real and total suppression sin as it affects the inner nature,

(Concupiscence, which remains in the mature, is not in itself a

sin’) To the same point ccording to R t ig not

ind T he same polnt, according to Rome, justification is not

only a declaration on the part of God by which He declares all

sinners just by imputing to them ths righteocusness of Christ and
S

er 2 N . . - 2 . 2 s
His perfect accomplishment of the L&wl p but Justification according

te Rome is a real and interior sanctification of the nature, by

the infusion of a quality or ﬁblbLS(PPPdO ty) for righteousness.,
Justification and sanctification are, in catholic theology, one

and the same action. And in the same way, remission and Justific

tion are two different aspects of one and the zame actlon; remission

™

being the negative side, i.e. the suppression of sin in the nature,



and justification or sanctification, congtituting the positive
side, i.e, the infusion of righteousness in the nature,
] 1

Bartmann's manuel on dogmatics (II, pe. 92) under the title:

"Tustification as the remigsion of sins,? presents the following

thesis: "In Justification the sins are not covered by God, but are
really and truly wiped out.” So it that we arvive at the following
explanation: "The Council of Trent decrees justification as

being the passage of sinful man, from the state of unrighteous=-

&5

ness and divine wrath, to the state of grace and divine sonship,
Therefore, justification contains s double element, a negative
ement- =the remissioh of sins, and a pesitive elenent- =gance
*411 else,”™ claims Bartmann, Yis the idea of justification
9 g

as the protestanis see it, il.e. they see 1h this idea the essence

of their faith., According to them, Jjustification consists sclely
in the remission of sinsi thers is no such thing as positive

icationt3, But, even with this negative element they still

HJ

sancti
differ with the catholie doctrine, because for them, it is not deal=
ing with the actual suppression of sin, but simply a merciful

covering, For them, justification is brought about only by an

2 o

5@ 2 n o f 2 .
exterior act and divine verdict( justif

t e
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tio @xéerﬂaugg'foremgié)

or a declaration of impunity. A declaration through which, without

any doubt, the exterior relations between sinful man and God are

" s

modified, but not his inner state, This 1dea of justification

6]

s

s

as well as the way in which i derstood is false, i.e. that

e
i
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nan possessed original righteousness and that it was essentially
corrupted by original sin.'

"The Council of Trent opposes the protestant understanding
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with a whole series of declarations, the principal ones are as
followss It teaches that 'justification 4s not only the remig-
glon of sing, but moreover, the sanctification and renewal of

the inner man through the voluntary scceptence of grace and its
fts.(Can, 7, Denz. 799)' Tt explains, concerning the remission

of sins: 'S1 guis per Jesu Christi Domini nostri sratiam, quae

hS

in bantismate confertur, reatum peccati originalis remitti nega
5 L £

o

aut etiam asserit, non tolli totum id, cuod veram et propriam

s

peccatl rationem habet, sed 1llud tantum radi avt non imputari,

anathema git,'(Ses, 5, Can, 5, Denz, 792)"

It is interesting to observe the kind of scriptural proofs
that cathollc theology searches out for trying to support this
theory of the total and real suppression of the inner human nature
by the remission of sins, We also have here a typical example of
catholic exegesis, which gives doctrinal errors the semblance

of the

4]
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- tures, by -

-

ible passages and making them say that which they do not, and

by silencing those passages which are directly contrary to the

assertions made by catholic theology, For example, among the
rassages given as proof for thelr theory on the suvpression of
sin, we read: "That sin is really destroyed and that man is
delivered from it, that refers clearly to the sixth chapter of

Romans, where the apostle compares baptism, the great sacrament

of vemission, with the death of Christ and equates baptism with

the resurrection: both 'walk in a new life,'(Rm., 6:1-6) (Bart.,
1T, po G4)™ But the deliverance Trom sin and the new Life that

brings nowhere signi



- e

i heliever is not delivered

his inner nature doesn’'t possess any more

pletely holy, but in the sense that he is

domination of ia stlll in

from sin

himg and

hat

o]

in the sense t

2

sin or that he is com-

delivered from the

that he has

received a new life which struggles against that sin which is
in him, and it struggles victoriously. The seventh
chapter, which Bartmann passes over in silence, completes the

xth. In thie

thouzht of the s

5ti11l present

"it is the sin living in me;" *T
in me, that is in my sinful nature(vv, 17-

3

againgt the gpirit, the new na

over, Paul says: "Thevefore, there is

3 . a . IS E
those who are in Christ Jesus(Bm, 8:1),"

supposed 'suppression,® but because of

3

The i raph (p

ng para

g

A,
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anual speaks about the 3

gseventh cha

know that nothing

now

the

.pter, Paul clearly

in the Christian:

a

good lives
18)" and that it fights

Christian. And, nore=

no condemnation for

not becausge of the

non=-imputation of

r. 126) from the dogmatics

which ig the complement of the suppression of sin, It bears

the title: as sanctification’ and expounds the
thesiss 'Justifiecstion deesn’t only consist the remission
of sins, but also in a true inner renewal and sanctification,’

"Byplanations

positive element when encountering

see only the nesative element, It
that men axre justified only by the
nesg of Christ or the remission of sins,

and love that are poured

The Council of Trent has to insist on
> the Protestants, who desire
declares
imputation of
0 the

out and inhere

this

to

'IT anyone asserts

the righteouss

Tl

exclusion of

e
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becausge of the work of the Holy Spirit, or because the grace by

Pt
which we are Justified is solely the favor of God, lebt him be
accursed! ' So it is that the celebrated protestant theory of
A

imputation, according to which Christ is not only the meritors=

ious cause (causa meritoria), but also the formel cause (5

a2

formalis) of our justification, is condemned."”
The Tormel cause indicates what the righteousness, which
fore God, actuslly consists of. Concerning

renders us just bef

this (cause formalis) the Council of Trent teaches: "The only

formel cause (of our justification) is the righteousness of God,
not that by which He Himself is righteous, but that by which He

renders us Just. Therefore, having received this righteousness

from Him, we are renewed 1n our inner spirit, As such we are
not, only considered righteous, but we are actually called just,
having ourselves recelved the righteousness that every indive
idual receives according to the measure that the Holy Spirit
has portioned out for him, that portion being based on a person®
disposition and cooperation,(Bart., II, p. 95)"

While reading what catholic theology teaches on Justifica=-
tion, a person always has to remember that it is dealinz with
this ‘passage of sinful man, from the state of unrighteocusness
and divine wrath, to the state of grace and divine sonship,’
According to catholic theology this is the result of an inner
renewal, the creation of an inner righteousness, and by the com=

plete suppression of sinjg therefore, by the works of the law,

ation or

t attribute to it the Funetion of



saving us, l.e. OF causing us to pass from the state of wrath

to

the children of God and heirs of

that of grace, m
eternal glory! According to the Scriptures, God accepts the

ginner as he ig: He announces to him that his sing are pardoned,
and that all of the punishment and condemnation has been 11fted

by the explatory suffering and death of Christ; and He declares

them righteous by imputing to them the » ot righteousness of

It is only by faith in this declaration of God that the

sinner enters into the state of grace and dilvine sonship, receive

N

ng eternal 1ife as hilsg inheritance, This 1s the essence of

jote

the sublime miracle of the grace of Ged and the only consolae

tion for the contyite - repentant sinner. On the other hand,
catholic theology deprives the sinner of this consgolation and
changes the grace of God into a form of assistance that God grants
to man in his effort to procure this divine sonship and eternal

life by means of his own righteousn and holiness. Here too,

we see the rationaligtic character of catholic theology. Human

ol

reason finds it impossible for God to declare those Just who arve

T

free, cannot declare Jjust the

not Just. "The holy God, just

person who is not,.(Bart, II, », 100)" Father Lagrancse asszerts
L p &

T
s
.
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the same thing in his commentary on Romans (7
leclares Himgelf as Judge, it is absolutely impossible for Him
to declare Jjust, someone, who in reality.is not,”

2) Since, accord ing to catholic theology, there is no come
plete reconciliation on the vart of Cod before the sinner has

changed his unrighteousness into holiness and accomplished works

of sanctification; seeing that Christ has not done away with all

punishment and has not acquired a perfect righteousness: seeing
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that there 1s no simple remission of 15 in the Torm of a mere

3

i1

a1

declaration of impunity, nor an laputation of the righteousness

&
=
>
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of Christ; therfore, it loglcally results that it is n
ble to have falth in the bibli sSens T the word, as helng ¢
ble to have faith in the biblical nge of the word, as being a
confidence in the reconciliation, pardon, and the imputation of

salvation., Oathelic theology

completely suppresses fiduciale =Jjustifying faith., For them,

igsion of =ins and eternal
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faith lacks the conf

1ife, granted freely through the redempntion of Christ, It remains

:

nothing more than an adhesion to the truths revealed and taugh

ri—

by the church, Tt is thought of, not as a means of obizining

a preparatory virtue necessary for the inner

v

~ighteousness,
That which eatholic theology teaches about faith is found in
the chapter of the dogmatics manual that talks about the *Preparae
tion for justification,(Bart., 1T, p. 101f.)' Paragraph 127 con=

o
L

aing the thesis: "Without any doubt, Jjustification is an act

of divine grace, but, for adults, it is conditioned by the moral
the individual.”™ Paragraph 128 asserts: "Faith
2 i

is the first and principal disposition for justification.

&4
"For justification fgducial faith is nelther required nor suffi

fa)

ient, but theologieal faith is necessary,'

o

Bartmann explains his
theory in this ways

N s sy . :
"Explanation: In this thesis the difference between the

catholics’ and the protestants® fying faith is

e

The confessions of

themselves

a8 a OGF” mati o




€
-

of God, while protestants only view it

C"‘

(fLuU(Ln) in the grace and mercy manifested in Christ, through

which the remission of sing is offered to us (fides Feducialis

1 Palel
i

Another important difference exlsts in that the catholic doc=

trine, in addition to faith demands another series of moral acts,

On the other hand, the protestants faith (trust) as

Trent rejected the simple feducial Taith with the threat of

an anathena If anyone holds that
other than the confidence and the divine grace which remits sins
because of Christ, or that it is by this confidence alone that

we are justiflied, let hiam be accursed!

laimg that: “In addition to faith, other

.
b
O
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acts of virtus are demanded of the adult for justification,

alone does not Jjustify.”
187 o » 1 1 M, ER T D . PN
Explanation: The Councll of Trent indicates that faith is,
in the first place, the fear of divine Justice by which the sinner

i1s seen as the appeal tc mercy

fact that God might be Tavorable

s0 that the initial love of God,
well as the

regolution to

grace of

ma

Justification is received, is

4, Denz, 797)"

Jd

"The catholics violently oppose the Reformers on this point,

faith

by

thig falth, according to them, is
nothing more than the hand of the begger which grabs hold of jushte

ification, They say that one should watch out, least he attribute

to himself any kind of moral worth, because that would be to wrong
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1

grace, It is on this doctrine of by faith alone’ that they rest

their precious certainty of salvation (certitudo salutis). They

-

reproach the catholic doctrine of the prepavation for Justiflca-

¥ ..

? pelagianism,’

tion as being 'work righteousness,® "Jjudaism,’ and

- . - ) . Y e
The Council of Trent declared (Ses. 6, Can. 9, Denz, 819): "If

anyons says that the implous person ls justified by falth alone,
and iT he understands that the sense that nothinz else is

requirved for cooperating in obitaining the g

in no way necessary that he prepare himself or be

0
=
2,
o
=
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o
o
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inclined by an impulse of his own will, let him he accursedd
S0 a man can and should, before

passing from the state of wrath to the state of
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ce and divine sonship, prepare himsel:

ification: 1) by adhering to the revealsd itruths: 2) by the fear

initial love of God; and, 5) by the resolution to receive the

sacramnent, OFf course, man is supposedly cavable of doing all of
this bhefore his justification! Yet, even if he balieves in the

divine truths, fears the wrath of God, hopes in His mercy, already

possesses the beginnings of love toward God and desires to be

ct-
\_I.

_,3
&)
e
D

baptized, in gpite of all of thig, he is still no

- '

still hasn't passed from the state of wrath to the state of grace,

he is still in the preparation process! Catholic theology under=

,g.

stands very well that this preparation theory is incompatable witl

the doctrine of the total corrvuption of the human nature: Accord=

ation for justification on the

to the Reformers, such a vrepa

E

part of the sginner would be absolutely impossible, According to

their idea of the human nature’s comvlete corruption and the radical
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destruction of his moral digpositions as a result of the fall of
Adam, the sinner can only behave in a purely passive manner in

» o2

atters concerning his Justification,(Bart. II, p. 102)" But

=

instead of yellding to this truth that ils clearly scrivtural,

2

Rome persists in its error., The theory of preparation

[
o
Y
3
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cruel 1ie of Satan which was contrived for the eternal loss of
souls, because it confirms carnal and impenitent man the good
oninion that he has of himgelf; and in the other extreme, it

plénges the afflicted souls into despair, because the ginner who

feels oppressed by the anger of God and his sing is incapable of

even the least litile spark of love toward God and of hope in His
Nercye
The following chapter talks about "Justification as a state

(Bartmann IT, p, 112)°: %"The essence of the grace of justifica=
tion, according to the doctrine of the Scripturss and the Fathers,
is the grace of justification that consists of a vital internal
and supernatural Fforce which the Holy Spirit operates in us
through baptism,(Bart, II, v, 112, par. 129)" "The sanctifying

grace 1s a physically permanent quality, inherent in the soul in

the form ¢ "Although all of the

2

theologlan

grace an internal and
infused physical quality which adhers to the soul in the form of

3t. Thomas and hls School

j

a habitus, .a certain number deviate from

in objectively identifying sanctifying grace and charity.(Bart,
I, p. 117)"™ "It is obvious that we can better understand the

esgence of theological charity than that of sanctifying grace,

P

This idea of love, that all men understand naturally without any

need of explanation, is perfect, therefore, for exvlaining to people



and to the students in the primary schools, conslgely in an
intelligible and concrete manner, this reality of which one can
never talk about too much, They are mainly pedagogical and

.,

practical reasons that necessitate our explaining sanctifying

e
-

grace by charity to the children and simple people,(Bart, 11,
117)"  "The idea that we dwell on mostly in the essence of
Justifying grace is that of the participation with the divine

nature (consortium divinae naturae),{Bart, I, p. 118)"

In summing things up, catholic theology admits that it

O L

doesn®t exactly know what this Justifying and sanctifying grace

really is, This grace which causes us to pass Trom the state of
wrath to the state of grace and divine sonship: "The initial

grace can only be, as is true with all other processes of Just=
ification...that it is a mystery... In the meantime, the specu-
th has tried to illuminate the mystery somewhat,

The Scriptures and the doctrine of the Fathers give us a number of
guidelines to follow in this,(Bart. I, p, 112)" "One still
doesn't find in the Fathers anything on the specifi

Jastifying grace, It is only with the Scholastics that a doctrine

starts to take shape, but they all in thelr views on this
subject differently... Concerning this essence of sanctifying
gra.ce, there has always been, before the Council of Trent as well

theologians, That is

why the Council didn't formelly treat the guestion, because it
dealt with a subject that wag contested by the different schools,
(Bart, 11, p. 114)"

The manual explains "the effects of sanctifying grace(par,

130, pe 120F,)7 in the following way: “Among these effects we



notes 1) *The First immediate

actual suppression of sins, and

'_Ja

already explained prev

of imputation,(p., 120)°

=

of heaven'®: "The divine

o
m
;

;
o
@

ion of a
new birth,(p, 121)"

absolutely
e adoption

theology, we receive the

affect of
formel
Lously while discussing the

2) "The adoptive
adootion...con

new nature, like that of

sanctifying grace 1s the

sanctification, This was

protestant theory

sonship and

sists in the commune-

God, adopted by means of a

clear that according to catholic

of song and inherit heaven, not by

having faith in Jesus Chrisgt, who pardoned our sing and whose
ighteousness has been imputed to us, but because of our efforts
in sanctification, l.e. by the creation in us of love and of a new
nature that resembles the divine nature,
The catholic doctring of Justi of the ideaz of

merit, In virtue of

'y ) ~2

who is Justified and

duce good works which contain the
ing of eternal 1life; they

been produced by grace alone, but

free will with grace.that ha

that the one whe ig Justifi

meritory before God.(Bart, IT, .

by his good works, steprpal 1ife

"The protestants,” says Bartmann,

denying the meritory character of

that the Council of Trent

according to which *the one who 1

something

n this

are meritory,

ss been infused into him,

ed accomplishes with

and

condennad

o

good in order to recelve eternal recompense.(3es,6,

1

grace, the

5L

man
way can and should proe-

neritory value toward the obtaine
not because they have

by the cooperation of man’®

"The good
grace.are
The

'] 31)98

glory,.(Bart, p. 140, par,

Just person merit

)

?

1

6);3

W

"uge quite a bit of energy in

good works, It is obvious to

the protestants’ theory,
Justified sins when he does

6, Can,
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31, Denz, S41)'; then it defines merit(Can. 32, Denz. 841):

)}

anyone asserts that the good works which justify are the gifts
of God, in such a way that they are not at the same ti

herson himself: or that the Jjustified

o

of the Justified
does not really merit the increase in grace, eternal life, and,

zrace, the obitalining of

£
L ]

Toreseen that he remaling in the state of

1wl 1ife itself and also an increase in glory, because of the

o)
r‘f‘

~

zood works which he accomplished by virtue of the grace and the
merit of Jesus Christ, of whom he is a living member, let him be

accursed!”
Conclusion:

And s

of scholasticism, which transform the biblical concepts of sin,

redemption, grace, faith, Jjustification, etc. and then

deformed concepts creats a system of docirine which dirscts a

person to look for his salvation in the cooperation and t

s

of man, and not solely by faith in Christ’®s work of satisfaction

and the imputation of His righlteousness.

7

S0 the total corruption of man'sg is reduced to & mere

imperfection which does not vemove from man all canscity for nree

ring himself for and for meriting salvation,

The redemptive work ig mutilated and His perfection is denled

in order to

xry the wo

explation on the part of man, Reconciliation is not a reconciliation



with a sinful world (”T} L God was reconcliling the world unto hime

! t, not counting men's sh

self in Chris

x 21 R - PR NTE
committed to us the message of reconciliation,(IT Cor, 5:19)% ),

2

o 5 P [
of holiness,
The pass from the state of wrath to the of grace and

R A
1N Lo 3

rhteous,

‘Leousness, the

This pas

such it is beased on the works of the law, because it is the
which demands inner sanctity, But, according to the Bl
first of all necessary that the condemnstion which burdens the

sinner and which prohibits him from being able to commune with God,

necessary, before God can renew his nature, that

man be adopted as a
Lecording to the Scriptures, the renewal of the nature and

-~ e _;r\

on are the fruit and the consequence of justi

flcation

o

sanctificat

through faith(Gal 2:16«20). Therefore, by

through failth, catholic theology isn’t only suppressing the only
and true way of salvation, the only pass state of

o)

ication, Gx

of grace, but also true sancti

5L

wrath to the
is not at all the favor of Cod that declares

teous because of the merits of Christ, but the

I3

ion of God that infusges in man
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neritory good works for th

and works

good works, A "o

£

from Christ; you have falle

will never be able

to convinee them of the deep and total corrunti on of theil

It attributes to human nat

that 1t does not possess and

demands Trom 1t that which it ing some to despalir and




o

o
-
Y
Py
[

S_J
O
3
=)
S

others to revel in thelr carnsl pride. Since catholic

ther recognices redemption nor true faith, it will never pro=

duce true, saving faith, faith in the perfect redemption accomplished

by Christ and announced in the gospel of reconcili

hisg sins and

D
<
£
o
=z
-
T
¢
o
e
@D
,\
=
ot
=
D
h
=
i
Q
e
n

the wrath of God to believe that his sins are explated by the death

of Christ, that God has indeed reconciled him and thatbardong the

e

adoption of sonsg, and the inheritance of eternal 1ife have been
granted to him freely through the promises of the Gospel; vather

it will lead him procure for himgelf, by means of the church®s

wce which iz supposed

sacraments, this infused

(.,"
@

in him and produce holiness and meritory works

these works constitute the eff

l—‘;

lcatiousness of the grace in his heart,
therefore, he can be certain that the 1ife which they cause him to

lead will attain for him eternal 1ife! Thus, the impenitent

sinners, who believe that they are suffi teous, will be

confirmed in their proud impenitence and the confidence of their own

righteousness and merit, Meanwhile, the contrite sinner will never

discover, in his heart, the so-called suppression of sin, love, and

holiness that roman theology proposes:; he will never see anything

s

there exceplt sin and never feel anything but the wrath of Cod and his

2

by toward Him, and so he will inevitably plungeinto despair,

*

hostilidt

Minally, it is evident that this theology can never lead to a true

sanctification, filial obedience, and joy toward the law of God,

which 1s the exclusive fruit of

an who is

ry for a theologi

Therefore, it is absolutely necess:
trudly christian and biblical, to vigorously attachg himself to the

1

Seriptures and not permit the deceptive logic of his human reason to
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wander, It is due to ratlionalistic causes

P

that catholic theology
rejeats the total corruption of the human nature, the satisfaction
of Christ in the biblical sense, and the Justification by faith
alone. It is strongly rationalistic, and sorry to say, in its
rationalism 1t agrees with the modern 1iberal theology of the

rotestants, It ig this rationaligtic character that explains

its

e

u)

power and influence in the world., True biblical doctrine is

directly opposed to perverted human reasofn, It il

= a folly and

e

scandal to the world, but the power of God to those who are saved

(1 Cor, 121892392@)@ With the doctrine of Scripture we will never

be able to ersct a ike that of the church of
2 n o2 : A

Rome, because "men loved darkness instead of light(Jn, 3:19):

but there will always be some who will be saved, because the

truth of biblical salvation "by falth alone’ is the only way to

galvation, a way that ig certain and unfailing
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Les Catholiques face a 1%Unit
Catholics and Unity

by Frederic !

I have before me the parish bulletin *La Voix de nos Clochers

(The Voice of our Church Bells)', a bulletin distributed in the
Roman Catholic parighes around Paris, This particular number
that attracted my attention is that of January 1956, (an edition
by the parish of Notre=Dame du Rossire, Les Lilas(Seine). The
Prayer for the Unity of
the Christian Church,® This week is observed traditionally at
the same time every yeaxr in the month of January., It is observed
not only by the protestant churches who are part of the cecumeni-
cal movement, who originally launched the idea, bul also by the
catholic worlid,

ES N

That which for some time now interested the roman church in

1

this movement, is that it is becoming very evident that modern

protestantism is inclined toward a union of christian churches
that overlooks the doctrinal and confessional barriers., Certain

ists on this 'reconciliation,' such as R.P, Congar

catholic speci
and the Abt Couturier with whoem we are familiar even though they
are no longer with usg today, have followed the evolution of this
neoprotestant nostalgia for "christian unity® with great attention
and a passionate interest. They started to notice that this move=
ment was showing some promise. After all, Rome represents the

.

most important numerical force in the christian world, a force
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s better organized and disciplined than any of the protesi=

e

that

ant denominations, Rome figures if this current enthusiastic

protestant oecumenism_remaing doctrinally indifferent and supe
erficial, it might be possible to skillfully secularize it and

change its direction toward the mills of the Roman Catholie Church,
In view of the spiritual stagnation which is gradually overcoming
A

the western world:; and in view of the threat of materialistic

ideclogles which are trying o overwhelm the "christian' world:

Rome does not at all despair in seeing the mass of 'schismatic

ly themgelves for thelr ultimzte reintegration into
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urches

craddle of the church gulded by the Holy Father and th
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Christ on earth, Because of this hope, certain intel
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roman catholics haven't hesitated in promoting, even

Dl

churches, the 'Week of Unity® movement. Very often, during this
week of prayer for the unity of the churches, they even particlie

f protestant groups in the oecumenw
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While reading all of this literature on the prayer week, Dro=
testant as well as catholic, one is often touched by the moving tone

= =a0nd why not believe it? Some of the authors

their concern and appeal for christian unity, demand’ ing that an

end Tinally be made to the scandal in the eves of the ps

l.e, the division of christianity, ALl that would be very well and
good if one were able to prove that what people actuslly wanted

ncere search Tor the unity in the very TRUTH itself.

;_u.

was the s

Truth that is founded in the common obedience to the Word of God

a_p

as the one and only norm and guide for faith, as well as the 13

£ 4 o o PN . 17 1 2 L4
of the church. But, already, we would be searching in vain among
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the fans of moderm oecumenism for those who envision such a goal;
and we would find even fewer yet among the roman catholic promoters
of christian unity. For each group, it is not the quest for
scriptural truth that counts, but the union in one visible and
powerful body,
But there is one major difference, while the protestant ade
1

herents of unity desire a powerful church in the midst of which all

opinions would be liberally tolerated, Rome sees things differently.

“n

he 1s more logical, She wants one church that is actually united

.

in one common sense of belng! Sure, she is in a good position to

grant guite a few concessionsg, and not only in the area of biblical

. 1 - .
exegesls 5 but also when it comes to R

R From our above:

¥

mentioned bulletin, we read several reflexions that are very signe

ificant in this matters "We can all be gu gullty-of sinning by com=
mitting nationslism,,.(we should learn)...to go beyond our parti-
ar deeprootedness and not confuse the Church with the church

il .

our village, the respect that we give to one or another of its

teachers, this or that particular gesture, a specific language oxr
concept of life, soclal habits, styles of dresse— =even if they are

.

religious, etc..,in the church, the presence of such rites is
ificant~ ~be they syro-malabar, moronite, rumainian, sreco-
melchite, stc,

To be sure, in the area of rites and customs, the Roman Church
will be most agreeable in adding different regional or ethnic

rites to the number of those that have already been admitted; even

1f it means adding a "lutheran’ or a "ealviniat:

certainly tolerate those additions that would prove helpful

7

reconstructing a 'christian unity, Such additions might be the

establisment in her midst of a diocese that would be permitted to
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have a married clergy or communion in two kinds wherever it might
be desired, Who knows what she wouldn't permit to future 'Catholics

of the Reformed rite® in order that they could still claim to pog-

[

gess thelr denuded temples as belng their own, They could sven

keen the bansg intact on 2ll of the statues of the Saints and the

rgin, on the condition that neither

Vs

practiced by thelr brothers in the *la
addressed to the Saints be condemned,

But, what 1s most imporiant to realize is that

change and cannot change without the pain of seeling the essence of

its very system selfe-destruct! That is something that is rigorously
adnitted to by the whole roman catholic concept of the

recognition that the universal Church, which is the body of Christ,

the sovere

3 a VISIBLE entity and organiszed on

3 - 2 o

and indisputable authority of one man, o g the

oD

car of Christ on earth, and who wone except the Fo

in Reme, That is the

3 . B vy P - -

the words of Jesus

Mo +hat [ v h . {7
50 Thatl they may be one...{(Jn.

hat "there shall he one flock

Tound in the world, but, he

7
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is the "Cnrist represented by Hils vicar on earthe =the Pope.® And

this single flock of sheep is not the sum and total of all

believers,

that 1s united and grouped under
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on 50w

A

s by
ou OQuvertur w(Gathot Les and Unity- -strict or oven),

Baubin writes, in the bulletin that has already been

place in

Y

these appropriate lines: "The return to unity cannot

en into

£

the Torm of a compr is not

alag, the author wanted

aocount...” We were ready o

Lo sing another tune! Becsuse in continuing he clarified for us

what he understood tb be meant by the word *Truth,' Don't decelve

the truth of the Holy Scripturesi

yourselves, he wasn't

¢

What he wag referring to was much less complicated; it has to do

ER

with a very precise, a particular *Truth,' "...a fundamental

s the helir of the apostolic tradition,

tdw
¥

truth, The Church of Rome

-

since the time of St, Peter~ -the first Pope., No power in the

1A - el o 4 - Teyrne 1Tl : -
worid can change this fact.,.” "Hopefully, terms won'’t cause us
to make a mistake here; people talk about the nrotestant church,

s

the orthodox church, however, there is in reality only one CHUR RCH,
that of RHome," And there you have it! The 'Truth' is very simple,
Plerre Baubin continues with: "Having too much ignored (that there

exists no church outside of that of Rome) is without a doubt one

of the principle causes for the rupture in unity,
were first of 211 ecatholics who had

the abuses of christiani but because they were

o+
5
A=l

I gy 2 4. ar . ~ * .
cnurch they lost sight of her meaning.,. So it is

ng into the prayer that was spoken of elsewhere, is the power
and the purity of the catholiecs’ faith in the church of Rome" (note

guestion of f

o s .
S arhm e S I T LA SO I N, 2 5
plind and submissive failth in thisg visible entity, which is

Roman Catholic Churchi)



w70

o

The basic premise which one has to undersvand as the s

quz, non condition of all christian unity is, therefore, the in-

tangible and essentlial truth that there is no Church possible

outside of the Roman Church,

When ‘abuses® arise with this church (and notice that no

one ever says 'errors'),- =-and one admils this volunt

as does Plerre Baudin, one usually says thait these things have

i
to do with the ‘abuses of christianity,' (Without naming the
church, reread the praceding line,) OF course, one admits tha

I P T,
‘abuses.’ But,

Iuther and Calvin were right in fighting these

1

what is intolerable in what they did, is that they elevated

themselves sgainst the authority of the visible church of the Fope

and his rule, and then they dared to hold the 'Church’ responsible

for these abuses, WYorst of all, they ulitinately senerated theme
selves from the "Church,' In the eyes of Rome, to seperate ones

self from the Church of Rome, no matter what the reason may be,

ig to seperate oneself from the Church of Christ

"The only hope of being in the true Church is to
the apostles by the continuous line of their successors- =the

bishops and the nopes. That a particular pone has done this or

¢

that does not change anything, That Alexsnder

a model of holiness, or that the tenth century
Century of Tron, does not hinder the Church from being the people

f God.(Pierre Baubin)" One notices that in all of
once is there any question of =

L

that there still might be up

heresy within the teachings of the Church of Rome. In the bulletin

which spe so amply aboult these questions, one looks in vain
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the least 1ittle indication of an

very most it speaks aboult the 'abuses of

'Chronologie de nos Divisionss Chronology of our Nivisions,

which is published in the bulletin that we have before us, J,
Corne reminds us of what happened in 1517: "When faced with the
inactivity of the clergy, Luther allowed himself to go not only
to the peint of combatting the ‘abuses,' but the very Church
herself, being persuaded that these were confusing it with the
essence of the roman church,” Then in the vear 1520: “Luther
broke with Rome,” One forgets however, no stronger yet, one hides
from the catholic people that these accusations of the Reformer
against the Church of Rome do not simoly concern the "abuses®

s

in church 1ife or practices, but extremely grave doctrinal errorge

s

-fundamental heresies, These are matters that disrupt from ton

—i

to bottom the salutary truth of the entire Gospel, to the point
where they render impossible the szlvation of the sinner. Thess
are heresies that the roman church hasn't ever wanted to recognize

o

Tor what they really are, to the point of stubbornly maintaini

One hushes up the fact that Luther's struggle had to do with
the very foundation of the christian faith- =the justification of
a sinner before God. Luther accused the church of Rome of teaching
Justification by works, the exact ooposite of that which the esternsl

Gospel teaches, Paul declares that those who attach themselves
to this disastrous doctrine 'have been alienated from Chri sty you

have fallen away from gracee(ﬁalv 540" There you have it, the

principle *abuse’ against which the




o

that Luther was excommunicated, But wasn’'t it Rome who cause

the 'break' by condemning with a bloody frenzy the Gospel of

salvation by grace alone through faith in Christ Jesus and
His merit? Wasn't it she who had made it clear that "she had

confused these *abuses with the very essence of the Roman Church?

as

Not to mention all of the other errors and fabriecations of roman

catholic theology, which all flow from its false concent of salva-

]

tion by works: the doctrines of the Mass, purgatory, the intercess

sion of the Saints, indulgences, and Rome

fiet

from being abandoned, just keeps on develo
One should not be deceived, when Rome talks about the re=
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union of the different fa
about a movement in only one direction: the return of the none
catholic christians to the Church of Rome., The church which does
not change, which cannot change, which is infailible! T+ will

bulletin that

LD
;_ .
D.

suffice for us to read in our celebrated par

"Petit Lexique 2 L'usage

[¢]

is consecrated to the idea of Unity, th

des Lecteurs: Small readers Les

readers whel they should be understending with certain terms

what

that continually come up in this
L

a SCHISHT- -"The situation that is created by refusing to recog-

the organization of

nize the authority of

the Church to be separgte from that of Rome." What is a HERESY?-

-"Refusing to accept certain truths that are by the Catholic
Church,”

greatly simplifies the problem of christian
unity. Consequently, the poor schismatic protestants, who suffer

at seeing christianity so lamentably divided, should take inventory
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of thelr own doctrines which semryete them from Rome and appro-
priately throw them all overboard; renounce them without further

action or examination, and the result will be, only one shepherd

i <o

]

and one flock, Because Rome, for her part, has no intention of

guilty of any heresy, She can't

recognizing herself asg bel

give in; because If she would start with questioning just one 1ittle

point of her theology, the build Ulng that was so laboriously built

over the course of centuries of 2P0

single blow, ROMA SEMPER BADEM, ROMA ~under the condi=-

A

tion that she always remain the same, That is +o say that she 1s

l_);

& power, both human and visible, buili of the myth of her usurped
authority, and on the blind and unconditional obedience of
believers in the visible rule of this *Church,®

o4

Tha, that

1hs would deplore the violent persecutions
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the catholics directed toward then

o

up to the present time, and see this as an obstacle to the rea

fodn

ti

=t
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G

thelr dreanm of oecumenical unity, is entirely natural,

3>
-

L

s for ourselves, we are of the opinion that it is

e]

L Ies
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D

persectutions in themselves which constitute the most serious
barrier that exists between Rome and ourselves= -at least between

Rome and this group of Lutherans, That which separets us is the
doctrine of salvation; the false roman theology that is the exact

opposite of the truth which Tound in the

As long

Rome does not confess that she is gullty of heresy with her anti-

christian dosmz of by human collaboration$

there wi] never bha and st : !
tnere will never he and authentic Lutherans

coming together, Rome can malke any other sort of concession

[&]

n this point she cannot give in
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becauge she is founded 100%

upon this

we take

el

is for the purpose of

Tundanental Finddnea +that o FaE ] T 32
Ludaailental Ianaings, that seen 11U, 1n tne preced] ng

studies, 1o

tn point out the antiser

essary to
should
see clearly the abyss

an abyss with cloged



Notes:

1o

Up to the present, our own effort in this area includes
the publication of sgeveral brochures, as well as an exe
planation of Luther's Small Catechism along with the
Augsburg Confession, a profession T

hy a2 brief sum-

mary of the causes and effec”s of uhbhmrﬂn Reformng-
tion, etc. Within a short time we exnect the completion
of a dogmatical work- ~"The Christiar ctrine'by Dr. J,
Te Mueller, It is possible to obtalin these writings by
getting in touch with the printer of this journal,

Canon Lector distinet, 34 in glossa. Innocent IIT, Decr,

2,

de Concess, }ra@hendgg Tit. 8, Caput Proposuit,

Book I of Tit. 7, Caput Quanto

DarSONAT,
Senariug, Proleg. VI, Question 2,

For the summary of this doctrine see the Synopsis Dogmaticae
de Tanquerey, ed. 31, no. 308,

sent, that Rome is no longer afrald of
i

sent,
ers read the Blbley because she stresses
necouragenents of her biblical propaganda,

We find the resson for this security in the introductions,
notes, and commentaries of these biblical edition%; where

T
the Word lg suf LOP%LPQ beneath the DWOTﬂl add szon
0, wWe read m Ca legtin C
ion to the 3
to be the

o
b
t

for all chri
continues, 'Moreover one
ed by the absolute ey~
They never dreamed
ication of & Book,
snce in the Bible

i
Scriptures ed
+ .

= ith in the Fhurcb They
didn“f thwn“ of he £ib outside of the Churct
It would not be possibl exact nuance of uhelr
thoughts unless one said ihat uney subjected the Bible to
the ﬁmItWOQ of the Church; no, the connection between the
Bi radition, and the Church were much closer Tor them,

The Bible “J?t they e ove everything as the sole

norm of faith and 1ife, 3] living Bible, i.e. living
through the tradi i%ons, Viving in the Church, Outside of the
Spirit, who communicates the uth?h (Sic)p the le 1s only
a letuel that kills, This letter ig theref fore not a critver-
lon for faith, but rather the Spirit I the present

de

day consciousness of the Church.,(La I
Bible Maredsoug, ed. 4, 1951, ». 25)°

The epigtles c“q 7o 1ﬂuvar (inemn the declslions of

the ﬂ4un,
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15,
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didn't write 2s he preached, ?D

hig letters are often nomwnAIQd

and all controversy parverts th
5 the detriment o“ o»hprﬁa

3 6]
T, eda 4, Do 3)°

So it is that one strangles the Word of God,
One could object, saying that this concerns
problens of doubt. But doubt in this case
doesn't concern ltself with the whole law.
this unhealthy doubt, which has nothing in common

true concern that should dwell in the heart of
finds the set up of morality based ,)nollo1sm

a MAET s0il in which it 210D,

e the ones who put the stress on the word *'feslings® or
‘sentiments’ here and in the following references. G.i.

Have the protestants ever insisteu
with the puni
would render all of His BU{fﬁuwﬂg

11
IQLE Ju. 10:18: "No one takes
down of amy own accord.”

- Testament by the scape

But who 1s

s

goat, 1

"Blessed are forgiven, and
whose the man yhosa gin the

Tord e 0o NNOT
count

"Davi lessedness
of the mai fron

works . (Rm, 436)"

demand, of themgelves also, & DOwiiiV@

Protestants te

oau05111r%*10n9 but they make a clear ﬂl%b,nPtWO batween
Jugtification and sanctification, at j tn" function
of the means of salwation sole 1y to : ion and not
to Sanctﬁfic“ ion(God imputes r“ bteou SOSS L301u works,

Rm, 426; 3 stified by falth witl rizg of the
Rm. 3;~a\; a.nd they consider

/
of obtajninﬁ Jvation but zs

fruit and a conseguence of
1 O{}*”“}n(“(’\(‘] eated in Christ
2:10),

39T,F‘

our Lo

grace of

COT S50
0Ty sin,
but out or not let him be =

One d
of ¢ L%07301

nly, as
nd bulli

The Lives of Luther and C»

“in his

evolved from anlmq's, in s

in Genesls concar:
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2t the University

¢ when
2.3 they

heologi-

an unity ﬁ' im a2l the
T ng chris
. onv;“nedg it would be
cal faculties that are not roman, and not only
but in the whole world, F.K,






