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We wish to dedicate this endeavor to Professor Martin

0. Westerhaus for bringing the need for this translation

to our attention, and in appreciation of the time arid

help he gave us. We hope the translation of the "Hirtenbrief”
will be a usefulmsource to future students of Choych

History who wish to study in this arsa.




An Introduction to the Translation
of the

HIRTENBRIEF

In this short introduction we do not intend to provide

a detailed account of the history surrounding the writing

of the "Hirtenbrisf." And yest, if this historiecally

famous document is to be at all meaningful to the average
student of church history, it can not be ispolated from its
historical setting. But we will provide only the skeletal
frame. Psrhaps the letter itsslf will challenge the reader
to put flesh on our skeleton. That is our hopsa.

The "Hirtenbrief” is the producf of Johannes Andreas
August Grabau's psn. We can hardly understand the letter
unless we also know a little about its author., Grabau, who
lived from 1804-1879, was born in Germany, but died in
America. This wasn't a strange occurrsnce far the peopls
of that time since the 19th century saw ths greatast inf lux- N ig

of Germans into America. Although the majority of our

Garman forefathars came to this country for economic purposes,
Gfabau emigrated for a different reason., As thae pastor of

St. Andreas Lutheran Church in Erfurt, Grabau opsnly and
staunchly opposedthe Prussian Union, Because of his
unwillingness ta buckle under, the government deposed him aﬁd

had him imprisoned. Through the assistance of friends he
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managed to sscape, only to bas arrested a yesar later and
returned to prison. By now Grabau had had it with the
authorities and determined to emiqrate from Germany. The
Lutheran congrsgatioﬁ in Magdeburg asked him to go with tham
to America, the land of religious freedom, Grabau gladly
accepted their offer and reachad New York in September of
1839,

Grabau was among the last immigrants from his qroup
to step onto American soil. In the meantime, those who had
alresady arrived moved on to Buffalopo aﬁd settled thaere. At
the adviece of ven Rohr, one of the main organizers and lsaders
of the venture, somas of the settlaré forged ahead into
Wisconsin and made their homes in Milwaukee and Freistadt,
Von Rohr assumed that Paster L.F.E. Krause could sasrve the
Lutharans in Wisconsin; while Grabau served these who remained
in Buffalo. Krause had come to America befars the main

amigrétion took place. But now, unbeknewn to von Rohr, ha

was anroute to Germany. He had decided not to stay in Amsrica!
Krause's unexpascted return to Gsfmany laft. the Wiscansin
group in the lurch. They had no pastqf to.conduct their

worship services or dispense the Sacramants. Sn{.far lack of

anyone else, they called Grabau, But he declined their call
because of his obligation to serve the Buffalo sattlers,
In desperation, they then appointed a layman to conduct
services and had von Rohr ask Grabau if their action was
Justifiable.

In-agswar. Grabau wrote his "Hirtenbrief" on December 1,

1840, Although he had several reasons for writing this lattaf,,

one reason stands out as‘tha.primary; G:abaufwantsd to
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convince the Wisconsin ssttlers that "they could not pick
anybody at random to dispense the Sacraments among them,
but that thers was a number of requirements which had to
1
be met when calling a pastor.”
In addition to sending the pastoral letter to the
various settlements under his charge, Grabau also mailed
a copy of thae letter to the Saxons in St. Louis. He askad
these men to give him their opinion of what he bad written,
Due to internal troubles of their own, the Saxons, f;qqlly
in June of 1843, commissioned Loeber to write a eritique
of the "Hirtenbrief.,"” In thds critique he says,
If we ars to give a general opinion of the "Hirtenbriaf,”
we will say that in one part, in view of tha great
amphasis on the old ehurch polity (Kirchsnordnung), the
essentials are confused with tha non-sssentials; and
the divine with the human., Thus Christian freedom is
curtailed. In the other part more is asecribed te the
office of the ministry than is proper, so that the 2
spiritual priesthood of the congrsgation is put last.,
For the next twenty-three years a raqging literary battle
ensusd between CGrabau's Buffalo Synod and the Missouri Synod.

Books on church & mindstry wara written by both sides. Even

special periodicals wesre published te attack the opponent.

In 1851 Buffalo began to print iha Kirchlichés‘Infnrmatorium.

And in 1857'Misénuri introduced its Notwehr-Blatt, with
Lochner as the sditor. As it was, all the other publica-

tions put out by the Missouri Synod wers also-amploysd in the

"Roy A. Suslflow. "The Relations of the Missouri Synod with

the Buffalo Synod up to 1866." Concordia Hist, Inst. Quart.

21bid., p.10.
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intersynodical controversy.3 The manpower and money
gxpandad in ths "war” must have besn tremendous.

In this regard, Missouri had the obvious advantaga.
Missouri was growing rapldly; while Buffaleo experisnced
little or no orowth over these years. This lack of growth
proved frustrating to many of the pastors of the Buffalo
Synod. Finally, in 1866 thay voted to accept the Missouri
Synod's propoesal of 1857 for a colloquy. As a result of
this meseting, the Buffalo Synod split three ways. Eleven
pastors, willing to accepﬁ the Missouri position on church
& ministry, joinad the Missouri Synod. Seven pastors,
including Von Rohr who had become a pastor in America,
ramained independsnt for some time and then entered the
Wisconsin Synod{ And Grabau, together with thres other
man, continued in the Buffalo Synod. The conflict, which I egan
with tha writing of the "Hirtenbrisf,” came to an and.

Let this suffice as an introduction to tha tranélation
of the "Hirtenbrief."” By making this document available
in translation, we hopes to give futurse students mors
insight into this painful and hard time in the searly,

frontier history of American Lutheranism.

SRoy A. Suelflow. op.cit. p.108.



HIRTENBRIEF

I.

To all brothers and members of the Efvangelical Lutheran
Church in Buffalo, New York, Milwaukee, Eden and Klein Ham=
burg, Albany and Portage, Canada.

The grace of our Lerd Jesus Christ, the love of God tha
Father and the communion of tha Holy Spirit be with you all!

Dear fsllow-redesmsd brothers, togsther with all thes
members of your households!

The mercy of our God has brought us, as a part af fhe
true Church of God on earth, into a good land whers no one
hinders, or is even allowed to hinder: the mutual nurturing
of our souls in the Word and Sacrament. This Freedom of
religion and separation of church.and state which has basen
acquired through God's help and as His gift should just for
that reason be properly used by us and not abused. Such an
abuse of church freedom against any article of faith or any
part of the worship servics would causes our purposa for
emigrating from the country that obpressed churcﬁes to fail.
Wa all hava one Lord, one faith, ons baptism; therefora;
the Church sseks to preserve its spiritual unity since it
cannot be the spiritually united body of Christ in and of

itself without the correct onaness and unity in the Spirit.




Since it is so extremsly easy here in America for eéch one

to choose and set up his "own thing" and since the church

can thereby so sasily suffer, tharefore the ministers of

the church are obligated to oppose such a self-seeking spirit
in the demanstration aof the Spirit and of power with the
weapons that are not fleshly. To that end I alse would like
to assist throdgh this modest instruction,

An important article of the Augsburg Confession, which
is misunderstood and misintErpreted'by many here in America,
is the 1l4th, which reads: "OF ECCLESIASTICAL ORDER (de ordine
scclesiastico) they teach that no ons should teach publicly
(publice) in the Church or preach or administer the
Sacrament without a proper call (nisi rite vocatua)."

In regard to the role of preaching and teaching thare is still
agreement among us, although among the Methodist and Baptist
sacts some young men, suph as Gattel and Bauernmeister, gwo
craft journeymen, have alrsady had themselves appointsd as -
preachers._ In addition, it is reporﬁsd that Ameryn, a
tailor journsyman who has become an apostats fraom the
churech, has preached., It is also said that tha farmsr
Roggenbuck, as the lsadar of his mob, givés many people
private instructions, which in the midst of his mob assume

a public nature since he delivers a speech based on a text.
There are one or severél spokesmen in sach mob. Now if,
however, the members of the church appreciate the great
importance of the public ministry and the propér call to

that office as far as the tsaching role is concaerned, that




is not the case with their appreciation for the priestly
role of the office inasmuch as it déPgmﬁ on the right
administration of the holy Sacraments. The letter to the
Hebrews says: "No one assumes for himself the honor of
being a priest, rather he is called by Cod, as was Aaron."
Therefore, 1 implore all of you, beloved of God, to listen
to this voice of your weak, but, as he believes, sincere
pastor. ] axhort each one. for the sake of his own peace

of conscience and on account of the peril to his soul not
to desecrate the public administration of the holy Sacra-
ments by not having a proper and complets congrsgational
call., Unfortunately, this has already happened in some
places. If we want to cbntinus to be the Church, then we
must also believe that the 14th article of the Confession
is truly and firmly based on the Holy Scriptures. To show
this should be my duty herse, and I ask you humbly and in

a brotherly way to examine my sxposition to see whether or
not you perceive the voics‘of the old apdstolic church

in it. :Wherever you fesl that I have erred, you may point
it ouf to me and reprove me with brotherly words so that we
mighticome to an understanding. So than, the point of
discuséion is the public administration of the holy Sacra-
ments; concerning which the Confession asserts and dictates
that it is not to be done by any uncalled or improparly=

called parson. The Confession labels sach one wﬁo has not

been called rite (i.e. according to the contents of the old

i
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Kirchenordnunq‘) uncalled or improperly called. The

Apology of the €anfession says in this reqgard, "Saveral
times ws have testified in this assembly that we are inclined
to retain the old Kirchenordnung." From this it is clear

that thesy understand under the term rite vocatus, or the

proper call, that manner of calling which was used in tha
old apostolic age. This manner of calling has also been
presarved after the Lutheran reformation of the church at
Wittenberg and all other orthodox places. We can still sme
this same emphasis in the old Lutheran Kirchenordnungen.
The old Kirchenordnungen are here the chisf sourge from
which the method of the proper call must be recognized,
since it is mssumed and suppossd that they not'only
thoroughly understand the 14th article of the Confession,
but have also applied it correctly. Also old sarmons of
true teachsrs of the Augsburg €onfession are to bs consulted
in this connection. (For example: Stsngers, Pastor at
thé St. Gregory Church in Erfurt, QSermons on the Augsburg
Confession,” 1648, especially about thes 14th A;ticleJ
Forgauarything that is included in a properiwcail;,
which is considered and beliasved to be goalyﬂin thp church,

A
listen nowéﬁ##*f*ia

1

Thess "Church Orders” waers the governing documents of

the state churches as they sxisted in Europe. They provided
legeslative and constitutienal requlations, as well as
regulations regarding the liturgy, and the appointmant

of church officers,




1) that the one who is to administer the holy
Sacraments does not marely understand how to imitate such
administration with a certain skill. For the Eqgyptian
imagicians also understood how to imitate the miracles of
floses with skill,‘and yet they weres not from God. Rather,
it is vital that he has studied thoroughly from the Word
of God, under proper guidance, and has racognized what thae
holy ﬁécramsnts are, for what purpose the holy God instituted
them, why their celebration is administered in the &hurch
in such a way and not another, why they are also so important,
and how those who want~to come to the Sacraménk of the Altar
are to be examined in the confessional service or at
some other time,‘and how they are to be dealt with., He
must also have studied how and when he should grant the
absolution in God's name, and what kind of an offica this is.
Furthermors, (he should know) how to keep the teaching about
the holy Sacraments, about confession and absolution pure,
How he sﬁould defend and maintain tham anainst saets and
divisive groups. How has has to defand and preéarve the . |
related doctitnes of sin, repesntancs, ihe Law and the
Cospel, Faith, righteousnsss before God, of the psrson,
bffice. states and work of Christ, stc. Whoever would
admit souls to the Sacramant of tkg Altar musf be well- \
grounded in the whole of church doctrine.

2) The proper call also includes not only thathe
"diligently study church doctrine from the Word of Géd

following the quidance of orthodox teachsrs, but, in




addition)that he also have such gifts of the Holy Spirit
which put him in the positian of using that correct .
knowledge proparly for his own and the Church's salvation;
to ward of f harm against it. So then, he nasds to be
given powsr by the Holy Spirit in order to admonish
(Titus 1:9), to preserve the doctrine of the €hurch in
all dangars, so that one seeks the Law from him as from
the mouth of a'priast, for he is a messanger of the Lord
of hosts (mal. 2:7). He is also a steward who should
know whera the treasures of his house lie, and should bring
forth from his treasure both new and old (mtt. 13:152) as
the circumstances demand.

3) In addition, the propar call also includes not
‘only that he have knowledge and gifts~of the Holy Spirit,
but that he also be examined or tested regarding such
knowledgs and gifts by previously ordained and Faithful
ministars of tha church in a sg-called tentamen (examination).

(cf. Stengers, Sermons, loc. cit.). Paul says (1 Tim.

3:10) that men ought not to serve or to administer the
Sacraments befors one has had opportunity to thst them,

(h$ autem probentur . primim), i.e., to see whather they .
possess the qualities mentioned undar Nos 1 & 2., For

to this and, scrutinizing the testimony they give concerning
their completed course of instruction and their conduct,
and observing them for a while in regard to their conduct,
is also involved. After these steps have bean completed,

one can assign them lesser offices in thes church as,



for example, cantor, lector, etc. After thig one may
allow thgm to serve, i.s., to administer the Sacraments,
and to help in "geelsorge“ if they are blamelsss in
doctrine and behavior (sic ministrent, nullum crimen
habentss). According to verse 1, the aforementioned
tentamen, howasver, h&s;+Kﬁ§<§?€£#ﬂ‘bb3£££hﬂ€j
that one investigate whethsr they have the mystery of
faith in a pure consciance (habentes mystsrium fidei in
conscientia pura), i.s., whether they stand in purity of
doctrine and at the same time, holinaess of living) and
whather thay are therefore able to be trustworthy stewards
of God's mysteries. The intention is that theresafter they
will not~bebservants of men or of thair own impurevhearts,
man who act according to their caprics and not according
to the standard of true faith and of true piety in office.
4) After such a tentamen has been employed, they ara
howsver, still not ministers of the Church. But they are
oéw such as can be allowed to enter the ministry and to
administer the holy Sacraments. Now, when a congrsgation ’.f
selacts a man, who has been tested in this way, to | F
administer ths holy Sacrament or perform othér holy cﬁurch

dutiss, than he can be allowsd to do that byppreviously

ordained ministers , according to I Tim. 5:22: “Lay

hands (you Timothy) on no oﬁe quickly!" Through careless
admission (to the office), such praviously ordained man
would be sharing in another's sin. The laying on of hands

by those ministers who are available should take place




in the following manner:

5) When the congregation which has no shephard: has
for a long time asked God fFor a pastor every Sunday;
when they have found ons, and a particular pérson for their
chofte, according to Article 6, they must place him before
those ordained men who are available. 0Once again these
must conduct an examination with him in the presence of
the congregation, not in order to invesfligate his |
knowledqse, for that has to take place previously in the
tantamen, but.so that the congregation hears what kind
of a confession_ he makes, and sees that hea is no -novice.
For in I Tim. 6:12, St. Paul wills that he (Timothy)
should make a good confassion before many witnesses,
also, that he has learned the pattern of.holy words by
faith (II Tim. 1:13): Howsver, if ﬁhe whole congreqation
cannot be present on this occasion, then enough congrega=
tional repressntatives must still be thasre so that the
confession takes placse before many witnessas and sach®
one is also convinced that hands have not besen laid
on ahyone too quickly. Secrat ordinations»ara, for tﬁat
reason; to be repudiated according to the Word of God.

6) When this happens, namaly whaﬁ such a confession
haﬁ&een mada by him, then thoss ordaihed men who are
officiating lay their hands on him, i.e., they ordain him,
as 1s the custom according to the church's Agenda. And
they consign to him the office of the ministfy'in the name

of the Triune God, as the Lord Christ Himself ordained His




disciples (Mtt. 28, Lk 24). II Tim. 116, I Tim. 4314,
Ac. 6:6, II Tim. 2:2, Tit. 1415, (Compare Stengersy ,

sermons on the Auosburgq Confession, Art. 14, pp. 602, 603).

Ses also the form of the erdination in the old Kirchenorde
nunQen.

7) After the ordination has occurred according to divine
ordar, there is still one thing left to do. Tha ordainsd
man is to be publicly installed in that congregation
thch he is going to serve. Thare he is invested or
confirmed, i.e., hse is'olacad before the congqregation as a
pastor who has actually been calleﬂby God., The congraqation
is entrusted to him as a flock of Christ which he is to
care for. He pledges his faithfulness to the congregation
in doctrine and behavior, and the congregation binds
itself to him with their faithfulness and their obedience
in all matFers which are not contrary to God®s Word.

Note: Howsvaer, no individual member af tha €hurch
decides what is and is not opposed to God's Word.

Rather the Church itself, in her symbols, Kirchenordnungen,
and Svnads, makes such decisions.

This is tha divine order €Br rite vocatus of which Dr.

Luthar says that the apostlas and their pupils so
prasarved it, and that it must femain the sams until
the last day.
II
CONCERNING THE GREAT NECESSITY OF THE PROPER CALL

1) This great necassity is alraady evident from this
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that St. Petar and all the apostles always refsr to the

proper divine call in the introducuon of their letters,

as when Paul says, "Paul , a sarvant of Jesus Christ

through the will of God, called to be an apostle etc.”

He would not have thought it worth mentioning if the

propar call were nqyﬁecessafy; and if it had not contributaed

anything to the mattar. In the case of the apostles,

this calluwhks direct, havinq come from Christ; with Timothy,

Titus, and Ignatius, it was indirect. Tﬁat, hdwevar,

dossn't alter its necessity in any way, ‘
2) Evan the Lord Jesus allowed Himsalf to bae given

His proper call from the Fathar, and testified that tﬁa

Father had sent Him and that He was doing His Father's will.

Therefore the Father calls Him His beloved Son with whom He

is wsll-pleesad, and that one should listen to Him. (M.

3:17). Therafore it is alsd said in Heb SxSa "Even Jesus

Christ did not take upon Himselqkha honor of being a

High Prisest, but the One who had said to Him, you are My

Son today have I bagotten you. Sg then, only the propar
call is in accord with the divine ﬁill, therafore it is
necessary (I .Cor. 14:40). And just as necessary as tha
proper call is, sven so dangerous is the improper call.
Where the proper cdll is not retained, says an ald tesacher
of the church,from 1649, thers uneducated and imprudent

paoples can easily creep in (as unfoftunataly is the case

in 1840) who afterwards would cause all sorts of disordars

(Stangerq, Sermons, loc.cit.).




3) God wants to deal with us on sarth through the
public ministry, to instruct us through the same, to
pronounca the absolutioq)to distribute communion, etc.'
Therefore the church must have sure infalliblae proof
that the person in the office is a minister certifiaed
according to divine order and divine will, so that Cod
might deal with us through him. For this reason, ths
apostles also disavowsed sectarian men who appaéred an the
scang as teachers withbut a proper call, and they (the
apostles) say they gave them no orders, i.e., indeed thay
wara not given charge of an office, thay were not ordained.
From this it is evident that the church from earliest
times has beslisved that not enly the words of institution,
but also the prﬁpar divine call and command are assential
to the correct administration of the Sacraments and to
the granting of absolution. Even assuming that ths miﬁister
is avil, ths words of institution are still powerful on
account of the office which the Lord still acknowlsdqes.
For in the office lies the testimony of Christ, his one-
time institution. Through these words he gaﬁts to
actualize and to administer absolution and the Sacraments
on earth again and again. Not that Christfﬁould nead the
office }Jsthib empower His words of institution, But because
He wants to give us greater assurancae, He makes use of
the qfficq)institutad by Him in gracefin;crder to deal
with man by-vuﬂbecfakhﬁ Word., Compars questin 518

in the Catechism: "Who may administer the Lord's Suppsr?”
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"The called teachers and preachers of the true Chruch,"”
Passage: I Cor. 4:1, "For this reason let everyone regard

uUs as sarQants of Christ and stewards of God's mysterises."”
Questions 519 & 520: "The function of the minister consists
in thé consecration and disttibution of the holy Lord's
Supper.” Passage: I Cor., 10:16 "The blessed cup which

we bless. . ." Consequently, we are persuaded that a man
'who.has beean arbitrarily nominated by the congregation
ﬁm#:heﬂ%&f give the absolution norrdistributé the body and
blood of Christ. If he doss, he gives nothing but bread and
wine. For Christ recognizes His divine irrevocable order,
not our whims and disorder. But, psrhaps in a cass of
necessity whan no minister is at hand, nor cén be obtained,
a Christian can instruct the others (privately) in God'st
plaqe, comfort and supply their spiritual need;hek;éﬁt:téat
géwﬁééds to be selected by the congreqation and to be
publicly nominated to that position. But whosver says .
there is an emergency when he has the trus Chureh and a
pastor at his doorstep, he is a liar. Whosver has enough,
ability and means aither alone or in common with othars;

to have a distant ministar come or to go to him, and yst .
doesn't do it, he is a miser in God's eyes. But the
necessity, sspacially as it regards the Sééramaht of thé
Altar, can never sven bes so great that ane, must be publicly
nominated for the administration of the same. For

where no minister is present, every head of the housshold

can administer the $acrament even without office and agenda,
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at the bed of the sick and'&ydng. Moreover, we will

not be saved through the %acrament in itself, but through

faith in Jesus Christ which is strengthened through the

Sacramant. . This Sacrament already presupposes‘saving

fajth when we approach the altar. Now, sinte the lLord is

not bound to this means of grace, though He has bound us to

it, He can, throughout 2 prolonged need, preserve our faith

for setarnal life without the 5acpaman£. through the Word alone.
111

A CORRECT UNDERSTANDING OF THE DPCTRINE CONCERNING
THE APPOINTMENT TO CHURCH OFFICES IN THE SMALCALD ARTICLES

Unfortunately, it has also been reportad thét sactions
in the Smalcald Articles éoncefning the authority of bishops
are being misused. As is well known, after Dr. Luther, as
waell as other theologians and pastors at Wittenburg and
many other places, had returned to ths Lutheran or old
Catholic Church, fhey prdained new ministers. Thess wers,
men who had bsen tested, chosen by congregatbnsg and also
installed. The Papal party opposed thisand said, "Only
a Roman Catholic Bishop can ordain, consaquently the Lutheran
ordination is worth nothing and those ordainad in the Lutheran
Church have no proper divine office.”

Thersupon Or. Luther and othar theologians repiiad in
the Smalcald Articles: "Originally there was, as church
history teachses, no diffarance bétwaen a bishop and an .
ordinary pastor, for the wordénlr<ems,bishop, and wperfrepes,

.~ pastor (sldsr), were used synonymously in tha Nsw Testamsent.
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But after a while, in order to prevent disunity within the
church and to preserve unity, several pastors chose one
from their midst whom thay considered highey and called
him bishop. They did so, not on accouff of his higher
spiritual officel, but herely on account of his addeese
responsibilityyof‘supervising the other pastors. This

had been a qood man-mada afrangamant which was not aqainst
the sense of the Holy Scriptures. To be surs, because of
this man-made arrangement, the bishop then'obtained the
privileqge, but not the special divine right of officse, to
ordain the na& ministers in his diocesQ or area of super-
vision. Fram this it does not follow, therefors, that a
reqular pastor cannot, according to divine order, also
ordain a new minister,;as soon as the latter is qualified . L
and 6hosen by the conqgregation. .Yaé, the 6rdinary pastor :,ff
or pastors, if there are sevepal of themn, aré indeaed
obligated according to divine order to ordain a new minister
if the Rom#én bishop will not. orglain such a capable minister
on the basis of the right confession. The Roman bishops
rafused in particular to ordain upon the ortHodox confessieon,
and required the papal confession, i.e., that a man is

rightous before God, not through faith alons, but also'. -

through works. As a result, the antire Lutharan or actually
old Catholic church was now obligated, as tha #élder pastors
gradually passed away, to ordain ministars, capable ministers,

who had come over from the Roman chucéh. Hence, each individual




15

church diocese which sarlier was subject to a Roman

bishop, also had the same obligationf (Folio 157, Dresden
Editiaon) Now, in the Smalcald Articles our theologians
in no way want to say thatvthe individual congregations on
their own should- or might arbitrarily single out from
their midst and nominate by power of majority aloneA an
uneducated, unexamined, and unperparaed man for the publio
ministry. Such an action has not the least validity in Cod's
eyss, but it is worthless disﬁrder. On the cnntrafy, the
theologians wish the individual congregationr itsalf to
attend to and contribute toward the search for eligiblae,
competent persons. The congregation shouid also ask Géd
for capabls workers in his harvest and handle the selection
process according to divine order and see to it that the
tested and chosen man is ordained and installed into its
midst. This Dr. Luther names the calling, chodéing and
ordaining of & minister, and says thét this. oedar must
remain until the last day. 1In this way the apastles had
appointed Timothy, Titus, Ignatius, Polycarp, atc. to
office. These appointed their sdccessors, thé bishéps,

and so must it remain. The congregation, howsver, is

naver to be excluded from choosing a pastor, approving

the choice, and pfaying that he accept. O0Only the Pops
deprives cangregations of the right to choose and to vote,
by filling the pastoral positions arbitrarily. Thersforse

the Pope is a spiritual and worldly tyrant.,



When one is called,‘chosen. and ordained in such a way,
then he can be assured of having fitting spiritual blessings
?ro&God in his ministry. The man who has no call, houwsver,
cannot have that assurance; for how should they preach,
instruct,babsolve. baptize, dtspensea communion, stc.,
if they have not been sent? (Ro 10:15, Jn 20t21). Rarely
can an uncalled person preserve.theAChurch as Church when
he is tempted or persecuted. But hs falls away and looks
out for his own wslfare; he desarts eithar to a sect or to
the world. The legitimately acquired office, howaver,
has an irrevacable promisa from Christ: "I will be with
you every day until the end of the world." (Mt:i 28:20)
With this promise the Lord doess not mean to éay that the
genuine servants of the church could not also fall away,
but that He will protect, rule, and Bupport them in the
preservation of the true Church as long as théy remain
fFaithful, so that there should always be proper shaphards
and a properly united Church sven until the ﬂpat day.

No uncalled parson has this comfnrt. And if a congregation
nominates a person who has no such call, it deprives

itself of this comforting certainty--God will preserve tha
true ChQrch in their midst. The cqwﬁegation'should

soonar remain without a pastar and continus to ask God

with common consent for an upright and trua‘%eelsorger,
until he answers tham. Concerning the minister who has

no cdll, Dre. Luther says, "It is certainly a vary drsadful
and frightening thing.whan the cunsciancé accuses him,

'Ah! Lord God! What have you done? This and that you
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have done without cdll and command!' Such a scare and
heartache then arises in the conscience that such an un-
called person might well wish that hg had never heard

nor read his whole life long what he is teaching. For
disobedience makes every work wicked, be thess very works
as good as they ever cogld be. Therefore the greatest and
best works becoms the greatest and worst sins., 1In this
connaction we can compare the good intention of King Saul
and what ths Lord had Samuel say to him." (I Sam. 15:13-25)

From this we come to understand the eorrect intention
of the fathers in the Smalcald Articles., We will not
harbor the opinion that the fathers would have condoned
such arbitrariness whereby each congregation (better yst
called “rabble") which falls away from the true Church
and honors itself with the name congregation, nominates
at will one from their midst for the spiritual office.

In visw of the previous, I exhort you, baloved in the
Lord, to ponder well what you are doing in church affairs
since you haQa no minister. I ask you:

1; That you sarnestly implore God svery Sunday in
a congregational prayer to send to North America competant
workers in His great harvest. Pray also that the false
shephérds who have crept in among the unwitting Germans
come to shams.

2. That you leave your children unbaptized, as long
as thay are healthy, until the minister whom you requasted

from God arrives. If, howsver, they bacome seriously ill
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and are in danger of death, you as fathers can baptize them
yourselves. [If a father feels uneasy about performing
the baptism, he can ask oreof the other brothers to do it.
3. That you postpond the celebration of the Holy
Supper and strengthen your faith through the Word alons,
until the arrival of a genuine ministsr. \
4., That you also forgo getting married, so long as
it is at all possible, with the help of Gna. But if
€hristian people feél they must enter marriage right at
this time, they ought to select an upright brother of thé

church to marry them., Théy are to be married in the

presence of witnesses, after thes-bans have besen published
three times. And, of course, Luther's marriage book

will be followed. But in doing so the Christian bride

and groom should promise that, when a minister does arrive,
thay will present themselves before him and the entirs
Christian congregation to have him declare their marriagas
1egitimatgla;j31%i%a order requires; and thereupon

receive from him the public blessing of fhe church.

5. That those slders or sven school masters who have

the ability may read printed sermons in the worship

saervices and conduct the liturqy. Moreover, the eldsrs

ought to be convinced from thas preceding srquments that

a false clergy is institutéd if thay would allow themselves
ta be appointed or nominated to administer the Sacraments.
Nevertheless they are still elders who have a share in tha
rule, that is, such whoHave the task of watching over the

Christian discipline in the congregation together with the
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pastor. But this should be handled completely in keseping
with the old Kirchanordnﬁngwﬁsnamely the iarge Pomeranian
Kirchenordndng of 1690 and the Saxon-Coburg of 1626

teach in this regard. Everything which is against this
Kirchenordnung must be considered an lhnovation and must
not be introduced. Such an example would be that the
gelders ars to be the official watchmen over the office of
watchman in matters of doctrins (I Tim. 4:116). But

this responsibility 5elongs to the pastor as shepherd

and watchman of the congregation.

They should first take heed to themselves, secondly
they should take heed to the doctrina. They should.
persist in these two actions so that ﬁhey themselves,
aﬁd also those who hear them will keep oh the road to
salvation (Ac 20:28), 1If a pastor happsns to fall into a
doctripal error, (as was'the casa with Pastor Osrtel in
New York), which becomes public knowledgs in the entire
congrenation, sven then ths cohgrééation should still not
pass sentancse on ﬁim. 'But the elders should first turn
to one or more pastors of tha church and present the matter .
in all truthfulness, in writing., Thase pastors should

then ask the accused pastor if these things are so, and

should discuss the matter with him either face to face or
by letter. In this discussion it will most likely becoms
avident whether the accused pastor is in.Qpror. and what
error he has committed. Unfartunately, we hava had the

experience that individual members of a congragation have
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become very impertinent judoss of their Séelsorqer and
thereby have thoroughly confused the consciences of the
weak, Against this impertinence you would want to quard
yourselveq,and for this reason leave the judgment of doctrine
up to those to whom it falls aceording to Article 28 of
the Augsburg Confession. Your teachers are not tesachaers
of a falsa churgh; nor‘are they teéchebs who are inélined
to go along with the “spirit of the age." But they are -
teachers of the true Charch, as is known well enough.
Tharafore you cah assume they have a thorough knowlsdge
6? church doctrins and, to be sure, a deeper understanding
than you coud have since they have learned in order to
 belisve, to tsach, and to praeserve you in the true faith.
But you have laarned in order to baliav% and in arder to be
preserved in the true faith and to be sanctified. Habh.
13:17-18: “Obey your teachers and follow tham for thay
watch over your souls asvthose who must give an account
in order that they may do it with joy and not with sighs,
for that is not good for you.: Pray for us, Uu; comfort
is this that we have a qood conscisnce and afe diligent
to lead good lives among all."
Iv

It has also come to light that thers are amﬁng us. still
such weak and disorderly souls who forsaks the congracational
assambly bacause thay think church discipline has .been!
wrongly applied to one or several of their frieands and

neighbors. Evan if a ﬁrong had occurred, that would still




21

nevaer make tha Church false. For it remains the correct
and true Church as long as God's Word and the Koly
Sacraments are pure within it. Accordingly, those who
forsake the publiic assemblies of the church, bacause theay
suppose one or the other of their fellow countrymen have
been wronged, do not act in a €hristian way, but in d

pre judicial and fleshly way. We are bound by God's command
to the holy €hurch of Jesus and not to our naeighbors:ahd. -
friends. A variety of people, (come out of whataver :
athhiec qroup they will’), who fear God and do right, i.e.,
they seek and love the right way to heaven, ars pleasing

to God. This means he admits them into his Chuech. R
Therafore we should not gquestion whether someone is our
couﬁtryman. hut whether he is. a membar of the Church aftsr
God's heart. Evenbif he had beesn our cosuntryman and friend
for thirty or fifty years, but now has become a despiser
and blasphemer of the holy €hurch, we should avoid such

an srrorist according to God's Word, after he has bean
rebukad once or twice, or sven mére. (For here neithear Jew,
nor Gresk counts for anything, nor any country ties, but

he is a new crsature.) We should not avoid him out of hate,
but oaut of iOVB. so that he may be moved to repant

becauss we ssparated oursslves from him in a loving way.
But if we are thoughtless and show ocurselves to be on
friendly terms with such errorists, we strangthen them in
their perverted way and make ourselves also partakers of

their sin.
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Finally, it has also been shown that some souls,
who ware just recently converted and entered the Chourzch, did
not want to permit certain customs of the church, such as
candles, the crucifix on the altar, the symbol of tﬁe cross,
the chanting of the collect and the benedictioq)as well as
the responses of the congregation. For this reason they
fell away, These are to be answered in the following way,
Singing is generélly more edifying than reading. Paul
doesn't say, "Whoever is of a Joyful spirit, lst him read
Psalms;" but he says, "Let him sing Psalms." Since singing
in the assembly of the thurch is generally morae edifying
than mere reading, fhe chureh i{s corrsct in allowing
chanting and singing at the altar and singing the "Aman"
to such saongs. Compare I Cor. 14:16.

b) In the trus Church, the symbol of the cposs is
not - magical or superstitjous, rather it is a symbol
which is memorial and confessional in nature. The old
church employsd the symbol of tha cross in ths same axact
way befora ths risg of the papacy. The crucifix or picturs
of the crucified Christ, is not a picture to be worshiped
or venerated. But it is a public confaessioanl axpression
of the Church that the crucified, sver-present Christ is
and will be visibly portrayed to it in Word and Sacrament,
(Gal., 3:1), and that the crucified Christ is the Church's
foundation, head, and hope.

c) The candlss are put 56 the altar because it was

during the night and not during the day when Christ was
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betrayed and when He instituted the Sacrament of the Altar.
Through this altar arrangement, Christ's grievous night

of suffering as High Priest, from Maundy Thursday to

Good Friday, is painted before the syes of the believers.
On that night the Light of the world, God of God,and Light
of Light, Jesus Christ, handed himself over to the pains

of deéth for us. Who could be afraid of this? Who could
daspise such a thing? How could such a continual reminder
not do our thoughtless and forgstful hearts good? Therafore;
thé ¢hurch is right in keaping its altar appointments,
although it knows that the ceremonies neither help nor
harm our salvation in and of themsselves. The candles and
tha cross by themsslves can neither help nor harm me. .

But the correct use of such ceremsonies, which are not
contrary to God's Word, can be useful to souls,

God our Lord grant that this short and modest
instruction be a blessing and tHat through his mercy it
bacomes a voice which proves to bs a light and a warning to
many hearts. The Father of marcy, together with His dear Son
Jasus Chrimst, and the precious Holy 3pirit who proceéds
from pnth, be with your souls and preserve you in the
sphare of his heoly Church to.eteznal lifa._ Amsn.

Buffala, Daecembesr 1st, 1840.

Your pastor, brother and friend
in the Lord,

A A. GCrabau
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The undersignad church administrators testify that
the Lutheran Zongreqation at Buffalo recognizes the
principles hare exbressad as its own:

Friesdrich Luedtke, Ernst Krieg, Christoph Schmelzeaer,

Rudolph Krause, Ernst Schorr, Gottfried Schoenfeld.
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